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PREFACE 


This little volume contains pieces from Vedic literature 
prescribed for the B.A. Honours Examination in Sanskrit of 
the Calcutta University for 1945 and subsequent years, It is, 
however, merely a rough draft and not a finished product and 
аз such is not immune from the imperfections inherent in such 
hasty work, Still in the preparation of the notes the needs of 
the student have constantly been kept in view and a sincere 
attempt has been made to explain whatever may present any 
difficulty to the teacher or the student. It is just possible that 
the ordinary student will find too much of comparative philology 
in these pages and he may skip those portions at first if he feels 
inclined to do so, Не must, however, make it а point to have 
by his side Macdonell's Vedic Grammar for Students and 
if possible, his Vedic Reader also (both published by the 
Oxford University Press) which are indispensable to all beginners 
of Vedic studies. 


Sikalya has always been regarded as one of the earliest 
interpreters ofthe Rgveda and his Padapütha, inspite of its 
obvious imperfections and limitations, will amply repay careful 
study, The claim of a European scholar that he could have 
produced a much better Padapatha reminds one of the child on 
the father's shoulders claiming to be bigger than his father. 
Much greater space has therefore been devoted to the Padapiitha 
than is usual in such handbooks, 

Greater care has also been bestowed on the commentary of 
Süyapa than in any previous work of this type and practically 
every single quotation in the commentary on the Rgveda 
portion traced to its source. Different readings have been 
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discussed and new readings adopted in many places, Copious 
extracts have been given from other commentaries and it has 
been shown in many cases that some of the explanations 
once thought tobe the monopoly of European scholars were, 
in fact, suggested long ago by Indian savants, In the case 
of the Devisükte, so dear to the heart of the Hindu, the 
Editor has composed a new commentary unfolding the peculiar 
beauty of each word and expression in the hymn, 


The English translations of many of the passages from the 
Rgveda quoted in the notes are taken from Griffith and of those 
from the Atharvaveda from Whitney. The Sanskrit explanations 
of а few viniyoga-passages in Siyana’s commentary given as 
foot-notes are from the pen of the Editor's guru Mabümaho- 
pidhyaya Pandit Sitarama Sastri of the Calcutta University, The 
Editor takes this opportunity of expressing bis indebtedness to 
these scholars as also to all the other Parviciryas, both Indian 
and foreign, especially to Geldner and Macdonell, whose works 
have been drawn upon for this volume, The Editor's hand- 
writing is the despair of eompositors, That the misprints are 
not more numerous is due to the devotion and skill of 
Mr, Ramkrishna Chakravarti, M.A., Proof Reader in the Calcutta 
‘University Press and a former pupil of the Editor, ~ 


CALCUTTA 
} `Кзштїзн CHANDRA Онлттевл, 


23rd October, 1944. 





ABBREVIATIONS 


A.—Atmanepada 
AA.—Aitareya Aranyaka, 
AB,—Aitareya Brühmana. 
Abl,—Ablative. 
Acc.—Accusative. 
ace.—according, 
adj.—adjeetive. 

A.G.—Alt indische Grammatik. 





Ар. S.S.—Apastamba — Srauta 
Баба. 

Arm.—Armenian. 

Atm.—Atmanepada, Atmane- 








itareya Upanigad. 

AV.—Atharvaveda. 
Av,—Avesta, 
AVS.—Sayana on АУ, 

Bibliotheca Indica. 

Bhigavata Purana, 
BD.—Brhaddevatà, 
Bh.—Bhanuji. 


B,8.—Brahma-Satra. 
BU.—Brhadarapyaka Upanisad. 
BUS.—Sniikaracarya on Brahma} i 
-Siitra, 
Of —compare, 











elass.—classical, 


COJ.—Calcutta Oriental 
Journal. 

comd.—compound, 

comp.—comparative, 

CU.—Chündogya Upanigad. 

D.—Durga. 

Dat.— Dative. 

dee, — declension, 

du.—dual, 

Eng.—English. 

f. or fem.—feminine. 

G., Geld.—Geldner. 

Ойб. or б. Av.—Gathie Avesta, 

Gen.—Genitive. 

Gk.—Greek, 

Germ.—German. 

Goth.—Gothie. 

Ib.—Ibid. 

1.C,—Indian Culture. 

1.E.—Indo-European. 

IHQ.—Indian Historical 
Quarterly. 

ind.—indicative. 

Ins., Instr.—Instrumental, 

or imp.—imperfect, 

ipv. or imper,—imperative, 

JAOS.—Journal of the American 
Oriental Society. 


viii 





J.N.V.—Jaiminiya Nyaysmala- 
vistara. 

JUB.—Jaiminiya Upanisad 
Brahmana. 


KS.—Kathaka Sarhhita. 
Ksira.— Ksirasvümin. 
KU.—kKausitaki Upanisad. 
Lat.—Latin. 
Lit(h).—Lithuanian. 
Loc.—Locative. 

m., mase.—masculine. 
M.—Max Müller's edition of 
the Rgveda. 
M.M.—Max Miller. 
Mah. Nar.—Maha 

Upani 
MS,—Maitrayani Sarbhità. 
M.8.—Mimithsi-Sitra. 
MSS.—Manuscripts. 
Mah.—Mabidhara. 
Mbh.—Mahabhagya or Maha- 

bhárata. 
Nir.—Nirukta. 
n.—noun. 
n., neut.—neuter. 
Nom.—Nominative. 
О. Bulg.—Old Bulgarian. 
0.8.—014 English. 
Old.—Oldenberg. 
0.P.—Old Persian. 
Opt.—optative. 
..P.—Poona edition of the Rgveda.| 
ра Рай. 








VEDIC SELECTIONS 


PB.—Pafcavithéa Brühmana. 
P., Par.—Parasmaipada, 
Part.—Participle. 
pass.—passive. 

PE, perf.—perfect. 

pl.—plural. 

Pp.—Padapitha 

Pr.—Pralrit. 


pp.—pages. 





Rim.—Rimiyana, 
.—Rk-priitisakhya. 






8.—8йуара. 
8.—8айКатйсїгуа. 





.—subjunetive. 
SB.—Satapatha-Brihmaga. 
Sif —Sisupalavadha. 
S.K.—Siddhinta-Kaumudi. 
S.K.— Sabdakaustubba. 

in. 

- Maheévüra. 











Sp.—Sarühitapathn. 





ST.—Sarmhita-text. 


St.—Stanza. 
SU.—Svetüévatara Upanisad. 
Sira. U.—Atharva&ira Upa- 
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ABBRZzTIATIONS 


Subj.—Subjunetive. 
super.—superlative, 
SV.—Samaveda. 
Svet.—Svetüsvatara. 
syl.—syllable 
TA.—Taittiriya Агаруака. 
TAS.—Sayana on ТА. 
Ta. B.—Tündya Brühmana. 
TB.—Taittiriya Brühmapa, 
TS.—Taittiriya Samhita, 
‘TSS,—Siyana on the Taittiriya 
Barühità. 
TTU.—Taittiriya Upanigad. 
U.—Upanigad. 
UC.—Uttararümacarita. 
Ujj. —Ujjvaladatta. 
V.—Vani Vilas Press edition. 
Ved.—Vedic. 
Voo.—Vocative. 
У. G. 8.—Macdonell’s Vedic 
Grammar for Students. 
V. M.—Venkata-Madhava. 
VP.— Vijasaneyi-Prátisükhya. 
V.P.—Vignu Purina. 

















VS.—Vijasaneyi-Sarhbita. 


Y.Av.—Younger Avesta, 
YV.—Yajurveda. 





8° я1°—Ёт©лкпичщ, 
Be ч*—Ачёч feat 1 
wong: | 

fao— frann i 

faa’ — fang: 1 





же 


AGNI 
Characteristic Features 


To the ancient Indian (as to the ancient Tranian) Agni was 
the most prominent divinity. Though Indra has a larger 
number of hymns (about 250) to his credit than Agni (nearly 
200) in the Rgveda now extant, still the fact that in evory 
Mandala the hymns to Agni occupy the place of honour and 
aro followed by the hymns addressed to Indra (weranfeeria’ zr 
—Sarvdnukramani хп. 12) cloarly shows that in the eyes of 
the Vedic Indian Agni was more important than Indra, And 
itis but natural that it should be so, for fire prepared his food 
for him, fire baked his pottery and bricks, fire forged his imple- 
ments for peace and war, fire helped him in his encounter 
with wild beasts, barbarians, ghosts and goblins, fire dispelled 
darkness and drove away demons. Like his own mother 
fire was a witness of his joys and sorrows. Marriages were 
solemnised in the presence of fire and his lust mortal remains. 
were consigned to fire's friendly* flames. 





* The friendliness of fire is almost proverbial in every 
country. ` The English poet sings: 
А fire's a good companionable friend, 
A comfortable friend, who meets your face 
With welcome glad, and makes the poorest shed 
‘As pleasant as а palace. Are you cold ? 
He warms you—weary? he refreshes you— 
Hungry? he doth prepare your food for you— 
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Thus the connexion of the Vedie Indian was closer with 
Agni than with any other divinity. He lived in the same house 
with Agni who is consequently the only deity to be called vzwqfa, 
the master of the house, who is seated in every home (faqare 
4981 wiadwofeda: vii. 15. 2). Agni is a brilliant guest 
in every house (я eamitefafed 9% x. 91.2). Не is besought 
to be easy of necess like a son to his father (я я: (чач ций 
чча wa i. 1. 9). He is the friend of mortals (aag faa: i. 67. 1). 
He is the brother of men, the dear friend, the friend for 
friends to cherish (a эзип fadt sfa fug: | wur afaa ua 
i.75.4). And Agni’s friendship for his worshipper is ancestral 
(m #1 чї чеп fanfa u afte: чби famen: 991. 71. 10) ‘for he is 
the god whom his forefathers kindled and to whom they 
prayed.’ He is a father, mother, brother, son, kinsman and 
friend (wfu' wA fareafunicafa’ are’ вн gamag x. 7,3, See 
Under i. 1.9; faar arn яе їнэдтачтҹта vi. 1. 5). 

Agni is the never-failing benefactor of his worshippers. He 
is their protector, preserver and deliverer. He carries him 
who praises him across calamities as in a ship over the sea 
(aig fonts feat заа jii. 20, 4), He watches with a thousand 
eyes over the man who gives him food and offers him wou and 
Wa and nourishes him a} wan «s aaeweanigedvifa gufa) ad 
wwewwíuíl чё x. 79. 5). Agni gives riches—hundredfold, 
thousandfold to the man who observes his laws (em набие 
fanla me) чат ач этай чаң: en ocu піна: s gefa: 909 afr 
качты п 1. 81, 10), 












Are you in darkness? he gives light to you— 

In a strange land? he wears a face that is 
Familiar from your childhood, Are you poor? 
What matters it to him? He knows no difference 
Between an emperor and the poorest beggar! 
Where is the friend, that bears the name of man, 
Will do as much for you? 





—Many Howitt, 
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Not only does Agni bestow domestic felicity, prosperity and 
riches on his worshipper, he grants immortality also (a www 
wena ena aà wife эй БИЗ i. 31. 7), he is the guardian of 
immortality («maa «fem vi. 7.7), Тһе worshipper prays to 
him to forgive’ sins committed through folly and to make him 
guiltless towards Aditi and avert Varuna's wrath (абаб Я учат 
afeeriainfeaenr afma aÙ wet feim іи га рй fee я 
12.4; s чч aan faery aa iss fade: iv- 1. 4). 
Agni is the Brihmana of Brabmanas, the first {үш 
(fermi «баќия umag i. 60. 1, wfa few пзш i. 140. 2). One 
poet says: Ata A чїй smat бун MAT? aw ji. 9. 3, ‘we would 
pay homage to you in your highest birth, O Agoi, we would pay 
homage with songs of praise to you in your lower abode." 
The reference here is to Agni's birth in heaven as the sun and 
on the earth as sacrificial fire. Another poet says: wew fefewt 
чеп wp чуна! d m Ñi vili, 48. 28. “Be you, О 
Agni, born in heaven or in the waters, O thou made by strength, 
as such we call on thee with songs." 

More gencrally, however, Agni's three births are referred 
to: Maa fe fafa gent sfd Онша! aq emery aur 
te a ед: cw feres gx. 88. 10. “Then by the laud the 
Gode engendered Agni in heaven, who fills both worlds through 
strength and vigour. They made him to appear in three-fold 
essence: he ripens planis of every form and nature." The 
threefold existence of Agni referred to here is his abode on 
earth as the sacrificial fire, on the atmosphere as lightning and 
in heaven as the sun, Agni's three births are referred to in 
X. 45,1 also: б аз vus s чї! йй oft mata афанҹ, 
amar wsufsans vs жий жи: First Agni sprang to life from 
out of heaven’: the second time from из? came Jatavedas. 























+ In the shape of the Sun. 
2 In the form of the sacrificial fire. 
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Thirdly the manly-souled was in the waters! The pious 
loud and kindle him the Eternal.” 

Again in vi. 48. 5 we find чай wait ал eeu (чїй! 
жузт up afai этай ufu: veer чїч rian "Whom floods, stones 
and trees support, the offspring cf eternal Law; He who 
when rubbed with force is brought to life by men upon the 
lofty height of the earth." The various births of Agni are 
mentioned in ii. 1. 1: aaf Uftennnrefemmsaumergic! a 
auaina wet ача этай nfa: a “Thou Agni art born at break 
of day, thou, greedy of burning up every thing, thou art born 
of the waters, from out of the stone, from out of the trees and 
herbs, thou, О God of men, art born shinin Again in i. 70, 
2 we find wif эй wat wif nat wre erat ачаа) чай femur 
ч={©@ fanta чї чет: wh a "The embryo of the waters, the 
embryo of the trees, the embryo of those that stand and those 
that move, even in the stone os his house; he is as the 
companion of the clan among clans, the well-meaning im- 
mortal.” 


“Owing to the diverse births above described,” says Prof. 
Macdonell, "Agni is often regarded аз having a triplo character, 
which in many passages is expressly referred to with some form 
of the numeral ‘three’, This earliest Indian trinity is important, 
for on it is based much of mystical speculation of the Vedic 
age. Agni's births are three or threefold (fe ma afe sumus 
i. 95. 9, fa wr qa afer sear arei чы эшн: iv, 1. 7) 
The gods made him threefold (x. 88. 10). Не is threefold light 
(чїч «яж (апи: iii. 26. 7), has three heads (хамі watia” 
niii 1.146.1), three tongues, three bodies, three stations (ww Ф а 
wafer at went (чё бип жатта qifa (ач з Я att #загтетїий; qf 
fra ugue а ili. 20, 2). 











+ In the waters of the atmospheric region as lightning. 
* Vedic Mythology, p. 93. 
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And gradually this gave rise to the idea of one God behind 
all these different gods. Thus we find in AV. 12, 3. 18: 
ч ят: urrsfasafa a ба wafer атат 
я afer эрит ufa в re) ҹа нч ят беча i 
“This Agni becomes Varupa in the evening; in the morning 
rising he becomes Mitra; he, having become Savità, gocs 
through the atmosphere; he, having become Indra, burns 
through the midst of the sky.” (Whitney). 
Tn RY. ji, 1 also Agni is identified with all the important 
divinities: 
ана тей aus; аптаба ei fegan) тие: 1 
aad чтят че vana fit wafer eur en i 
arm ай чөй ич! беча nif rad үч {ий i 


“In the personification of Agni, the physical characteristics of 
fire are ever present before the mind's eye of the poet. As fire 
is fed with clarified butter, many of Agni’s epithets contain the 
word ya. Не is vara vii. 3. 1, wafafire, iij. 17. 1 (with a garment 
of butter), vave v. 4. 9, паб (butter-faced) i. 143. 7, ete. 
As fire is fed with fuel also, Agni is 2" (with the wood for his 
food ii. 7. 6.). In reference to the forest fires Agni is described. 
as eating and chewing the forests (чш бабтан wafa i. 143. 5) 
and as blackening them with his tongue (чит... кчт afar (эт 
vi. 60. 10). He is invited to drink Фаг ay (i. 14. 10) and in 
reference to the three pressings of айя (naama, anafes aaa and 
афа чат) Agni’s food is described as having been prepared 
thrice (fam wm rer ебу iv. 12. 1). 











* Of. SB. х. 5.2. 20 atenfafermts saaa effe, qu є 
aà qafa | таба ат, wefus VM шї чи! зені чи, чт, чч 
We wüwenun n: атака ян, чая Ae as анд | faafafa wei: | 
afa adfa fifa Ear tafda aga) ятла. adfa feed 
Rama rfa anafaa: абаа maai mx tute 
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His complexion is bright (smsas i. 140. 1, чїч v. 2. 8) and 
he is of brilliant splendour (fera i. 27. 6, fennfe: vi. 10. 3). 
He has flaming hairs (few і. 45. 6), tawny hairs («Әң 
2.18). Не is described as possessing sharp teeth (frema) 
i. 79. 6), brilliant teeth (afeeq v. 7. 7), golden teeth (есет 
v.2.8.) and burning teeth (agswi. 58. 5.) He has a golden 
beard (fefermg: v. 7. 7), iron grinders (witéy x. 87. 2.) and sharp, 
consuming jaws (fra wer www; . 60.19, ma жт fma ята 
sfeerh wart чт; x. 79. 1). He is in one passage described ns 
without head and without feet (wareswt iv. i. 11) and yet he 
has а burning hend (ag#¥i vii. 3. 1), three heads (fami wxxfunq 
i. 146. 1). He is four-eyed (wgra i. 31. 18), thousand-eyed (aware 
i. 79. 12) and thousand-horned (avame v, 1. 8). 


But above all Agni isa priest. He is the greatest and best 
ot sacrificers (afma), He is the domestic priest purohita, rtvij, 
hotr, Brahman, who wakes with the dawn (etw), or even before 
the dawn, appointed beth by men and gods, who concentrates 
in his own person, and exercises in a higher se all the 
various sacrificial offices which the Indian ritual assigned to a 
number of different human functionaries, the Adhvaryu, Hotr, 
potr, negtr, pragistr, etc. He is а ваде, the divinest among 
sages (ww баа атти iii. 3.4), intimately acquainted with all 
the forms of worship, the wise director, the successful accom- 
plisher, and the protector, of all ceremonies, who enables men 
to serve the gods ina correct and acceptable manner, in cases 
where this would be beyond their own unaided skill. He is a 
swift messenger (vyan x, 6.4), moving between heaven and 
earth, commissioned both by gods and by men to maintain 
their mutual communications, to announce to the immortals 
the hymns, and to convey to them the oblations of their 
worshippers or to bring them down from the sky to the place 
of sacrifice. Being acquainted with the innermost recesses of 
the sky, he is well fitted to act as the herald of men to summon. 
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the gods to the sacrifices instituted in their honour. He comes 
with them seated on the same car (wt faafe: aed mfg 24: vii. 
11.1), or in advance of them (wr uawamis amg x, 70. 2) 
. and ,shares in the reverence and adoration which they receive. 
Without bim the gods experience no satisfaction (я чї ачат 
яй vi. 11. 1). He himself offers them worship (sdweu sẹ 
afe am vii. 11. 3, wi awe fafa a Say x. 7. 6). Mum, Original 
Sanskrit Texts, Vol. v, pp. 199-202. 

“The derivation of Agni's name, Latin ignis, Lithuanian 
ugnis, is uncertain, though connexion with aj, ‘drive’, ів поб 
impossible. In the Avesta the name is unknown as such and 
it does not appear among the Mitanni gods, which speaks in 
favour of the view that it is a specific development of the Indian 
priest, But the worship of fire itself, apart from the special 
conception of it as Agni, is undoubtedly strongly marked in the 
period of the unity of the Indo-Iranians. The fire in the 
Avesta is the centre of a strong and developed ritual: the 
fire-priests Athravans are clearly the same in origin as the 
Vedic Atharvans, and Atar must have been conceived as a great 
and powerful god, giver of food, of fame, of offspring, the friend 
of the house, the repeller of foes, probably known as in the 
lightning and the plant-born forms." Kerra, Religion and 
Philosophy of the Veda, p. 161. 
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Hymn No 1 
AGNI 
T2 
Wu t uma t 
mere wit: чїшїөп! ата ns i 


1 
Фай чаа | Sam LI esten] 
EE чт Pm sfera 
art cnm wen derat | rag unn 


1 praise (ile) Agni (agnim), the household priest (purdhitam) 
the divine (devdm) ministrant (rtvijam) of the sacrifice 
(yajfdaya), the Hoty (hótüram) and the best bestower of wealth 
(ratnadhá'tamam). 


что! ‘aftaiia’ ef qe magae эпйй жа 
aig faf! эпчелчїя pierre яа awd fa: à 


бий! ята wife: wee) ат WIS HUP q кчы] fafi: 
маа? чї! a ч Ramai faites) тетп: seen 
чїчттщййз amoral байа croi; wem пета aA 
жайт: чч fafai Raa йып эн afana і 
“wari aafia айтай afer fet айны ач free їн: (жый. 
amg garag uer «таті feaman: qi wat: бичиир fa: 
magas, ad Wm faf. anson чай m fme] Wen 
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“зеп at ona Їн чаа sa" gaa [sm] ЭЙ 9° 11319) eft ят 
Amma wee, up) sena eA чта? fo” sb чї] 
aft чөптү | fn qa ячатат Rat бадї ччатїй' 





чїй! uatwi ч manaig WAR wer чафар онат ч 
cpi ніаёчӣ aa: жле areas sa eye meena wuwitu 
ате айй! “Gault: еа чиа: жү, Sud: еч ече: т1:, ST: еч 
fuor; maia wafer 1” a жї жа чүй же: figura тп feti aaia- 
{ный migm і “аата ай madga абаа wa 
AW жың!” 

1 «peus зћацач vean gat чт eqet чтечұй о qu 
ат а чі пси wives rd адн pres чїй! agumi fusum 
эркт! amema байчы пчяаае #998 «9а ат, ANa, uai 
ата ue sed тї @єча, naana mower тийчї 
Гачтгааа бия aed: 

? wg gÀ nan чаба" таче чча fafaga giana 

7 айцінтетйаї minag чйїутїїїй ө=гй—чтє її ачай «бетйн! 
A at зп vine яяянЧендйя (ачта 1 «feme aiT- 
mani mAd  абасягабичіаия aA чгаяы 
quhrer amfi: MÄA amfa, т=п a чана vaag) ааа qu fra 
тейутйа ш; wxwfemuspem mfr wa AAA faea- 
ahang жаат ves RS чп wy armada (аіячюя і шй 
watia wfaw; vera чоң sgae iiaa я fari amaa: 
батачы йч 1 жр: aaa? gai ed ursus! imf- 
qan (иттрий чїй aat чайданіляй: sU лшн wd Татам: 
жей Aa a amgin warm vum ае i 
afa oftan fafa 1 ча да aver Aadama aeg aa 
Яра afe ae: | 








10 VEDIC SELECTIONS [1.1 
Баа areata ffr qo a a fiaa ячй awe на: — 
"wr fear fags чаба dert [or 97 азиза] 
Жа аа memamg Raa, (eb arme [wn at” 
wie) mf Rakaa апп "marsh pepe аР stare’ 
[wr at anes) eff inama fagana шт 
fido aaia атата i 

чач mex (ж° 8° arias) pan ignada дчатат 


чїїїттатчлтєчтаттчатч ача: и! 
[Sisters ает: 920212] 





+ erweitert атап? (тео yoa) sfa fonda ste: 1 

? ч©ңчыт чтят ч une an elas тея care wife 
фиа qe чудай а: енк fa ачта: mafita жа ж 
fauda ита! (вп: «ё аде са атат, жантай ёч ч ёпт 
таайа yqa алп wow fee arp: sque wir feetqe- 
ччїнөпптү—ачФапїе | 

* This line is not found in the Jaiminiyanyáyamálávistara, 
xii. 4. 2 nor in the com. on TS. j. 1. 14. 

+ This line is printed as prose in M, and P, which read 
wwe: for yaw, As the former contains а hypermetrical 
syllable and as the latter is mentioned as a variant in the N.S. 
Press edition of the Jaiminiyanyáyamálávistara and as the 
connexion is very close between gum and gta: we have 
adopted güm. No doubt hypermetrical syllables are sometimes 
met with in Karikàs specially when some rebellious name 
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hamein gaii fewepeddwqnnmdffae 
Зя, day, am TTA: 1 
fea, gòga ятэтп ЁН [87 84° aoe] ef eg- 
ачая Aena Age eed an ачта, 
agaa н! 

eae ufum! venf oq aria, ӘЙ яч ичп enfer 
ачри блатата fanfa- агае Tree quet Ze nant. 





does not lend itself to the requirements ої the metre, still the 
shortening of the name for the purposes of the metre is much more 
common, The J.N.V. and the comm, on Т5. and AB, read yeaa; 
(gti тч wra:, the first alternative as in the previous case) which 
makes very good sense since they do not read the previous line 
at all, but with fewer in the 2nd line gara: becomes meaningless. 


1 ramia wie X mague gaai‘ are faz! [we 
je инат) "чї af gfe fi [we ds mea] тй уең, “we voee 
[uro sio инан) еч: aft ara! (we de ез] качен! m 9999- 
faund uer ure gp epo: чаб бчїчєччтїнйөтёй (нч: шка, 
wur rief rre whiter xi ля rufa aiaga алап 
arr ymanam uw вача sfa (айч: 1° mre 
Afam ‘ge qiq wawa бн aman aaaea амга fent я 
awia ang 9999: | 

* Most editions read waqaat:, Jaiminiyanydyamálávistara, 
several of M,M.'s MSS. and Sáyapa's commentary on TS, and 
AB., however, show clearly that the correct reading is vsgsmady., 

* agamana zeintan gar чең! y ч 
qammi wwe. ene ія: тес, арй яш grate aft- 
awk, ч ча qure Asaming sa бчатыбй ате эпа arama) 
me umen жби: 914 fugi eee Am rane ичіҹаң 
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adari жч ndt [are as] gf wai  Cedanpa m 
[зә vine) а gaa fea’ [se vitis] a o lai аяза: 
WM ag mi яштч ae d чїйшты- 
AM яц aeai ae RA [de sme a) zat 
witfezaer ате nèga n saut язіатебчеа ает деч кичй— 

‘qaeasaféara, ачта! ferrem mia: 1 

fatur qagan: eraeyat — [sure по 240198] 
fra Ramà децата: =а48— 

абара fi оед act’ айч a | 

Sicht late gua [eriam 41134] 


maa Piratai [uy] smaa ww ar Tem "чч, 
Taye nene sfa 1 

1 The Dhütupátha, however, reads wit að. As the Bála- 
manoramá also shows чїч we have retained it. The comm. on 
ТА. says wfavrmafrararenitsway whore wf is formed with ww, for 
чил. Siyana, however, quotes the root correctly under RV. 
i, 81. 1, їй. 80. 9, еіс. Durga's Ganapitha also shows wm! and 
the comm. Manoramá says distinctly: йети aufrida: 

* Printed editions read agya: where = is evidently taken 
from the next sentence чефћчтебчая. 

з [mia amp: wer я чип! жой чи: grata ef") "wm 
fuer; vun ат: TED Xf атал! ты ачентат agate: эрги wenfü 
жи ба wig waad інет rA) А igmio fangar 
cwwafsfa emagi’ Bälamanoramā on 8. К. 1117. E 
TE saifa Sapa" sfa Sadana: чта: 

? wer now: n aaa wr m arai a 
dere us-¢] | йл; fafaa: i 








i.1.1] THE m. ан m 
aid ятото жаят 1 
эбеп яи! анале зада цр 
aft ааба аја > 
"ent isai атат байт" ma ч à 
mesi famaaa абаз чї чї * їн! 
afaina Aga a sé mu R- 
этчгпйчткн—'ятйї m amfa” [age їзїї] gf 
fer җЇЙчЇ wear чача па: mA ағач urea пч 





жтчтёя appears to be a SME like ZW and means 
the Brühmanas laying down the fara and the signification, cf. 
Feat 244 тий! fram a anaim ят} апаат: А 
and the variant Za' айап&йя ч for ud data ч. 

^ Uvata (comm. on R. P.) reads £4 аёаа ч. 


* This stanza and the previous опе are taken from 
Sadgurusisya's commentary on Katyayana's Sarvdnukramani 
(i. 2) which reads wfafga for чап in the first stanza, 

> M. M. notes'the reading @caqgry in some of his MSS. 
Macdonell adopts the obviously vicious reading Фатени in his 
text of the Sarvdnukramani and mentions fereau as the. 
reading in several MSS. Sadguruéisya explains the formation 
of maag but is silent about fice dta which seems to show that 
he reads em though а few lines later he appears to quote 
the rule with Seeds. The previous rule sepereemjutem 
does not help us much as the hymns are called wa, 8x, ete. 
in the Anukramani but in the case of the seers no taddhita suffix 
is used. The paribhasd чё aad waqa: («awad on RV. viii, 1), 
however, clearly shows that the author merely names the seer 
without any afea suffix. It may be mentioned in this connexion 
that in the comm, on i. 12 8. quotes the rule as watev@egry and 
there is no variant. 
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a зт! чеч четче MESEIS Tata 
ammm чатта afa x ат ч# enfe чтпд apr 
[йө эпо amna) gt эгип Saanaa: | UD 
Sfr makaamaan a Tomy a 
Зат {шой age aes Ama аша] 
werent 185 Se caue] #1 апт TT iga 
бер! auf өтейтйчбгишөтаң à A fant 
maa, 8 sAn, ifuregrqdzmgezni ogee 
{ we 3e aie) gh an їаатӣ- дечет {шщ gd- 
аттай — ‘Rear 3 s gfafer mami darum" [ 8o are simi] бя а 
smi Aa Lan дийл herr geri fend чт equum 
wawa an emnpenDeerangea aa aaa 
[age n] gan ашарын seared aa TET sTE— 
ahaha gà aanne {яң Ps =н 1 xcu (wr а) 
qopi Crewe тый Wu NAINA: N ч чәй — 
'SHERVTCU-TENTE: BHT Wm TN ME d 
sUpeTUIAUHED = Cd mupeRH U^ 
fra maa Фат Aai ап atl әда а чстабяң } 
asa gifeaq | cen or yaari mnà ачта 
"ref ği amza яп, aga mafaa quam 
үс ч 
? garaam чит ае sae =ч! азбччачааеч чей: S, 
2 amaga ur amaian: Bada frami чї т жайт 
"ers feta ve асаан 1 A fiia ёа warm! S. 
* This stanza is from  Sadguruéisya's Commentary on 
Katyayana’s Sarvénukramani on RV, i, 28. The third line gives 


"examples: 45 eg gg £r 915.51 fex. The text in 
"Macdonell's edition has to be corrected. 
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aade ga: чая) 299 ania ga 
rema? seres звезд | arat aay Фата aranea 1 ат 
я э aà ба dari Фаг [Wo mre 1913) xfra тий ича} 
хачтаая arent чататаѓачтая чтабдате Фб ат 1 

зип ата arrest agar feted gafa [ fre іа] — "әта; 
gafaera: 1 ыба: баета: d sae senenn: 1 зба: аата р 
эша і cut эч spur. og ячїй meram ati 
мач еЙепйб:, я чайн я табиа faa mene 
maa н eif gere sene me ап зата, н RATETA, 
пенал, акай, Яй qua ein ааба бага" н! 
samai reo ач чатаї  wxemenfafreranz we ҷа: 
яїйчї атал андете ааа, эйт азата: 1 ча збе 
ferita: яча сїй! ета из Рч(абачта бачте amfa- 
іча їз ямы snow | дадага) eed ячайттпой:1 
afama дачама an ч meena aai Затаї 
Werde gf адаа mg чт arama? этааба—әбаа d 
mà array [ve are ww] И иес "аба Sareea’ (ue 
mre d] gf ялда аш fnamn aan яча 
© + Of. Š. under AV. iii, 1. 1, 

* Quoted by Durgacarya in his commentary on Nir, уй. 14, 4 
with &, by SkandacMaheévara in the form wfüZsaret @arft:. S. 
quotes the passage again under AV. ii. 1. 1, As Süyapa 
generally follows Durga we have added a @ after ‘fw; here, 
Printed editions of RV. and AV. drop the particle è. 

* M. reads wants, but «mm being а dual ending in x, 
sandhi is barred. Cf. S, on RV. i, 00.7: wiead чнёя sees «fia 1 

? This is not found in RV., but is mentioned in the Aitareya 
Brühmana, Agvaldyana Srautasütra and Kathaka Samhita. 
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aera) (де ate аги] 1 aaa атата [Se de reme] 
gan атлайбтнйчитяяЁя— “ч ат ҹу? Zanna аат я 
Rad" їнї а? абата ечи аен” fraai _ 
ян miraa softer ga {йч sfera тилиги: nent 
watt жити avid та яч wert gene ч Зач 
qii suffr. eerie are Чї бети 
whiter genae aeaa a mod я Aafa, fuer 
зб sagi маб а meaa fed aana A- 
mafai aa та: л атй? [ure sunu] gà amp Ge "S 
akamana [are эп) gf m чәй ae a- 
wÈ [aro no] {її nga AA “йл тч” [me meen] 
ge wa: aa weenecmen-fa-uen wen fania- 





1 Of. SB, ii. 2.4, 2: wer чийме amaanaa пеп: fad А 
mèaz uafu SB, vi, 1.1.11: qaza simurama атаб: і 
fug A aafafcarwes чома, seem v А Zari Säyapa is evidently 
quoting here from the Kanva recension, 

з This shows that зачара; is'in the wire are, 

? These derivations may appear strange, but we must not 
forget that they were suggested more than 2500 years ago. In 
Europe even the other day the Greek word bathos 'depth' or 
"height" was derived from bà ( а) "to до’, thé. (wr) Чо make’ 
and es (чы о be’ and the Greek verbal form luthésomai. (186 
sing. future formed from the passive stem in thé-n of lu to 
loose) was analysed into (1) the root lu Чо loose," (2) th the relic 
of thé of tithémi («ufa ), (3) ё representing jā ‘to go’ found in 
cimi (ufa), (4) so from esomai, the substantive verb, (5) mai 
representing an oblique case of the pronoun of the Ist person 
(@) and the whole signifying ‘there will be (во) a going (6) to 
. make (th) me (mai) loose (lu), 
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Tea, aea чалец иті ош 
аят, апп gnan TRIE enaA Afa aah 
we, я ч gA aa чӣ aa яй! чта faena 
walt) ami пеп e aaan anè a serif 
agami явпйясиещтиш flana mada fanini 
баа? gan waif 

ahai aren qd nena - {ют 5097 ma if 
àman areal ari! Г mmn gra aem 
чатат Mang тетей wafa ar à sit За: кп аата Slane BATTAL! 
vr reda хачттая minai erat avra [ fre 911] 
eft s злата: фае: egerit npa aei 
I amma ruere aaan sqrem 4 





* Both Durga and Skanda-Maheévara, however, read ‘ase’, 


meaning qwa erem: the word as having been explained in iii, 19. 
+ Patafijali (v, 1. 59) adds another meaning: (аад Ф, 
! Printed editions read &wfawyit, where kefa is grammatically 
indefensible, With vw we should say ‘fe’ and with бич ‘tf,’ 
and in both cases чи] will be superfluous, though the commen- 
tator uses expressions like wafw-wq, «wa wm eto. There is hardly 
any doubt that the maare wrote teur: which is strictly correct, 
Yüska says tf and- Pataüjali writes; tfe: efaMenartrg ce: 
Te «fg айй! fua тїй ied? weeisqeerrsastti | (Mbh, i. 3. 1). 
In the commentary on AV. we often find the correct form 
‘fe instead of the incorrect form wafa. Similarly, under RV. 
iii. 27. 1 famfa: is the correct reading and not wife. 
2 “faqeraqaate waadfa а aa: | 
чаж; wer aù Tae at fag aR ц" 
“Kwara feamenqae asa: wa da: | 
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sufren Rds [fre a ]— "fers wewsü giifea:’ 
[җә Wo mas] gàng "qx wd afa! Їч sumen 
абтдчта Фа riman qurquri fears аптвтйя е wd qum 
[Re i svi] ета б аччте radiata ame t 
qra атат Фчбчат dafarn wala 1 чадаад 
safa agg) чачда gfudiernmeenfa фата ufa кїчтєп ө 
Tad walt | фятещ-{чагиттй: чайчтат,едәядїчтєп waia a- 
for ачат ятеачойат ear gnana aga- 
fafa. Aimam gi gfain оед Їн деца а 
oma tae Guam geri cand! fzdtarenü ae 
ает едетте чачта «а: (чә za] oaza 1 
guia я атата? 1 аб етее area дәле, I 

ser anaa e [ure чаз) A- 
чаг? [яе ume) щейлбжчдл Perera’, gargana инш 
were чы маа эи avi! лый aiga: а 
ча “та? Гелда] тън maw ‘rga 
[ara] gA mama атса. agy aera 
[ane] gf givemgaanidaceangqziad шың ая 
agen masafa af wangufzprapr печа ёсабиаа 1 чаба 
firad amg [Cf. unma] Їз fe ғага: 1 adsa- 





з The reference is to Nirukta vii. 5. 2: чїч: saña 
am Ren aveces ra: quif eura: | 

* ava is a very good variant. 

| See nove on @4 тевд 5. i, 1, 4. 

? Both wiq and чё are superfluous. ° чапда: (p. 17). „ята 

*'gu sta...cia afa чїй afa.. aagi [wr аа-а]! 

* "Wem ia [uie uuc] nzala: * xem ga чип: [Ge ә ңе) 1 
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màd fepe а" Ганна) giae- 
amma aa afa а> (quince) Їн ча det ym, 
"rere vs" [азиз] ga agama afari таға 
яй ёч naar waif geen 

aaa атеёя safe. aenean Ч гт ae 
чная a aaia пий iamai aay [fr ins] аба 
ander Asiaren ей уач sara? [Во qo 211] 
grima 1 Фебе иаа aganna 
wea wur. aaa ares этеа ‘яч чаа аң 
аҹ чїч avant най яя дата emat mur ай 
friar anafaa fawügifaer «дда ягад бч- 
ama зачат атата сотахазіатататба та, y da я 
балч [fro ам) #1 saia ая frd afin 
danang wieiien acent вай enecofedt nemi 
wq sara: | енд ferent) fea ай arent {бил 
йаа апд! weretete: Aog sim. ая at 
gA абе: 1 аята 1 anA gar areg- 
айл fam ач Riam: ia ыч imeda 
saa Әя бабас maknes я waa, аа 
arena янт баё fam pra зада еч: Сватбата fre 1 
а ч månin mia gamie чї aft 
я: gaa water capa gd бэрй fea талтал 
ат Зат ачлая daag ап а fades ачый я gum 
dagiana afafa àa абад tna чёт 
Вет, адёл aud атча crenfaneeenízred færa- 
maaga dna ат merited fria 
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wienfangemenfadfsi ачат tfaunieunesnu 
fama) aGaneenencaaists 1 atgraara mache 
ainenfeat) qanana mama нччїч 
faded я ватса баба а 

da Ra чї pean, ‘Rese [ane ] 
piema na 99 gere ema aana T- 
gui feng dena wama "su erp wer аба” [enia] gfe 
amam aagana were aerea чабата, = fear 
wager [wne] gei memes salts genii- 
are, ‘vt gat wan [He die wares) gaa айапгататат і qaia- 
mmaa aig [engin] rfe iana: затты а 
aa eren cam fagat rangs [enis] genui afr 
serrata (вате: 1 аа атте mo agra 
‘mage gerd” (ааа) genfemerrpivimpfmenem | чат 'чй- 
учин! [uno] eft afama биете? [eee] жін ing- 
пұћаюча і яа ater sat эибиттпячїгтыйилчп: qi- 





* В. probably wrote fairing, 

} летняя M. P, 

{ In the printed editions no accent marks are shown, Bub 
since this is quoted to establish the correct accent of 
marks are absolutely essential here as in the case of va’ чта Inter 
on, In the printed TS. ж is marked with the sign of the waarm 
because of the following sam. (XE (7 2b Ч 

1 §, discards the first explanation in his subsequent writings, 
See S, under. i. 44. 10, i, 55. 8, i. 94. 6, AV. iii. 19. 1, ete. 


necenti 
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ae amga rera sagen warmer qeer яи? 


[112129] gafas: а" 
"qaa (aie) mate arene нечай! ATIR: 
fark ачалат) sfr чыта akaa) gamez: qaaa: а 


aha mara (аыйл? араби: бачте at 
adil fant afa rra” [ame] Їч fafa) asia- 
чата FT (что aR] rfr pecore теат: | Garrat: 
visi: Pupsereppreenen, fiesta: | eroe iaa а 
eet afian [ко зз] genera 1 ачт «пета 
чаг are’ | [о He wise] mfra чат qari (зт: 1 aera 
weet ware) олп sgopa aaae 





* Some MSS. add xaf чажій femenina afai тйн- 
aama, WUAD vererwesqw ers we ure tiec] fa orfan- 
samima 1 ча ma ferar «агита, аач 
aw aana нал эт; 1 
зате formna? y 
[see ate tes] tft uinaneisfazanfeefafe: 1 This would appear to be 
a later addition from the commentary of Bhattoji. 
* faasa зати: [бео vt] i 
? gemis sua waama [ure utei] 
* fam: [are equites] 
* бут тшщ [are atto] 1 
+ М. reads w wafa without any accent mark and without 
any reference. M’s followers have tried to improve upon this 
reading and printed ‘ea’ чта xf. Similarly, under i, 157, 2 
М. M. prints яча ta тап and is unable to trace the quota» 
tion, His followers go a step further and print "awwws ca’ 
‘sarfzy, of course without any reference. The correct reading is 
‘agate ta’ and the expression occurs in RV. i. 84, 2, 
wenn I 7 
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fema нїн eaftanfeat | iaaea жч ftat- 
ages ачаа t 

erae эптеп уа ячбша: а 

Бате ачат йчнч «буса чеда п 


wfmq—Av, Atrem is a different word altogether. Skt, agnih, 
Lat; igni-s, Slavonic ogni, O, Lithuanian ungni-s. 

#8—« between two vowels is changed into & in RV. 
In t$, * comes between the vowels € and 9, so it is changed, but 
in ta: it stands between the vowe] and the semi-vowel q and 
therefore remains unchanged. When, however, we resolve the 
semi-vowel llowed by the vowel w into ч and for the sake 
of the metre, we must read #59. 

Scholars, both Indian and European, have expressed widely 
divergent views regarding the exact meaning of the root, Yüska 
explains Wars as wíw mfa and says: #Пфсйччтєвї garent 
a. Durga explains it thus: ч: ‘èget arwsmwei sy, 
wu "nisu! "аг чїч. In the Dhatupatha[ii,9]the root is read as 
{= чуй. The Малала дуа (2.3.1, vi, 1. 94] says: fs: fanen- 
arna ee, Wu wif wa, i.o., Vx is found in the senses of praise, 
Prompting and praying (for something), it is also used in the 
sense of ‘sending’. Geldner points out that in iv. 24.2,v, 09.8 
eto. {ж is synonymous with Ж. In many passages ёж is followed 
by ond in others | by te, So Geldner thinks x means ‘to 
invoke’, Blccmfield, on the other hand, holds that kx is syno- 
nymous with s. Passages like s wwe wea watu 1.58, 7 and 
Ч fama 5А wats x. 80, 4 аге quoted by him in support of his 
contention. Acc, to him # is from va (тч to wish) even as dte 
is from fete. Cf. Goth. aistan, -aido, to be shy, timid, to honour; 
Gk. aidomai (for *aiz-domai) to be ashamed, to stand in awe 
of, to respect ancther's misfortune, to fee! regard for him. 

The root t=, occurs but rarely in classical Sanskrit, one 
well-known instance being fed sx wm starz. 
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Заң (from g and fea < *fa)—the domestic priest. 
wfes—the officiating priest at а sacrifice. There were originally 
seven ritviks* : Wa, Фа, Ae, sity, uma (= датаҹҹ), werd, ww. The 
number later rose to 16: (i) Wat, Sere, weprapw:, aed; 
Gi) wi, nfen, ает, rer. (i) am, maurai, wf, Qr; 
(iv) латат, weiter, атут, җит. 

Чч: is derived by Indian grammarians from ga with ww, 
European scholars point out that both qå and wc; g7, ete. are 
derived from the root ч or ч. Av. purd, Gk, páros, Goth. 
faüra, О.Е. fore. 

faa is found in such compounds as fe, fåa, (набат, gafi, 
ete, (cf. Panini vii.4,45), In Av. and О. Persian we find data 
with the full grade, In Lat, con-ditus, ab-ditus, créditus, eto, 
ditus corresponds to Skt, fa, Cf, Gk. thetés, In the case of 
the root єч, which became later ww, we have a similar breaking 
down of М to €, though the original w is preserved in forma 
like «м, 4, еіс, Similarly, the imper. 2, sing, ending fa 
(Gk, thi, Av, 8i) became ff in later Skt., though it is preserved 
in forms like sprfu, af, жм, etc, 

Both ©! т and gt: wt аге used in А.В. xl.l: "a w- 
Эбле «тй #а1 чен, amg тэп пери are qi qutm, 

age—is to be construed with {ят and not with gafena, as 
the genitive generally precedes the word governing it and as both 
wae and wfasw belong to the same pada, In viii, 88. 1 Indra 
and Agni are called the ritviks of the Yajña: awe fe wr wim, 
am, Av. yasna, Gk, hagnós ; awa Gig, yasnahyd, Ү.АУ, yasnahe, 

29 —qualifies ufana (the divine priest) or is in apposition with 
fis (God, the priest). In view of v. 22, 2 and v, 26. 7 where we 
find wer #зчїяяң the explanations of Madhava (awa зай) 


























* Of, RV. ii. 1.2: 
ward їй wa dp afai qa Re’ аңги: | 
wa ard эгиз men wife eine 9 481 
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and Skandasvimjn (swe тете ufum vi aw f Gad) яды. 
чүбе azana, draafn ч) can hardly be accepted, 

Indian commontators are generally agreed in doriving a 
from fas Чо shine’. The derivation, however, presents two 
difficulties. In the first place the sufix ought to be ж ace, to 
чїччөтдєч: w; jij, 1,135." In the second place the 
will be formed with instead of Ф. Tho first difficulty 
over by adding the suffix чч acc, to жетчү ып. mfa ii. 1. 
134 and the second by reading £z in the чч list with z as. Ша 
indientory letter. As is well-known qway can supersede any 
previous or subsequent rule and when a wrfasfezw or waa hns g as 
an indicatory letter the feminine is formed with unaccented € 
асс. to freza’ iv, 1, 15. 

European commentators, generally, derive @4 from fes heaven. 
The word originally meant celestial (or the son of heaven) and 
then it came to mean God. Even though the secondary suffix 
"hos been added there i» no »fz as in the caso of tux adj. 
‘healing’, noun ‘medicine’, from (ич physician, We may explain 
this viewpoint thus in Sanskrit: minas "Гете "née" 
[uur] tfm n merum! [uper] a m чр ‘Sammie: 
[uuas] тебет ae: 1 i 

The root fax is merely an extended form of 4! to shine, so 
itis difficult to see how the existence cf such a root can be 
repudiated, The Latin words divine, Diana, and the Greek words 
Di(w)os and Zeus are all connected with this root. See 
Broomrreup, The Religion of the Veda, рр. 108-109, 

x appears ax айса in Av. but means (gods of the pre. 
Zoroastrian period, i.e.) ‘demon’. Similarly ahura 
ing to Sanskrit «gr (which originally meant tbe highest divinity 
but Inter came to signify) ‘demon’ means God in Av, Skt. 
devd-m, Av- daéeom, Lat, deum. 














* With ж the form wiil be fea and not 29. 
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абава — The formation is explained by RV, х. 2.5 ufi £t 
wat ania, AD. xxi. 4 whan чи uwfe, ete, Skt. rah, 
Av. ratu, Gk. artis, Lat. artu-s, Skt, yojate, Av. уахайе, Gk, 
házomai (for *hágio-mai) “1 rovere- 

атца tbe Ist pada Agni is callod géifea, the domostic 
priest, in tho 2nd рада, he is called the priest of the sacrifice 
and in the third рада the seer mentions the particular sscrificial 
Priest, vis., Hoty. "When the Purohita, who was the spiritual 
advirer of the king in all his religious duties, actually took par 
in ono of the great sacrifices...be was normally the Hotr,'" 

"There is a difference of opinion among scholars, both Indian 
and foreign, regarding the derivation of the word Wa. Aurna- 
vibha, a very ancient writer, derives it from w ‘to sacrifice’, 
while Yüska and his followers think that the word comes from 
Ж or ® Чо invoke’, Inthe Aitareya Brühmana Фа is derived 
from чүзү". The function of the Vir is no doubt to invoke the 
gods and this is emphasised in the Brühmana derivation, The 
word, however, corresponds exactly with Av. saotar and is to be 
derived from ¥ (from which, by the way, the English word 
God is also derived), Thus Macdonell and Keith write in the 
Vedic Index: “фа is the name of one of the oldest nnd most 
important priests of the Vedic ritual, the counterpart of 




















* ччай wife, ча sq are ufo, wary н vium fa у шя 
anm garters war venega tarena ats Asiaa 1.2, 

“They say, ‘Since another pours the libation, then why do 
they style Hoty him who recites (the invitatory verses) and says 
the offering verses 2° In that he here according. to their portion 
invites the deities, (saying) ‘Bring hither N.N., bring bither 
N.N. that is why the Hotr has the name.” (Keren), 

8, explains the formation thus: 

qaa paiere абат afafa у эйт: aa- 


чї amisna ETAT gun | 
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the Zaotar of the Avestan priesthood. The word must be 
derived from ¥ ‘sacrifice’ as was beld by Aurnavabha; this 
indicates a time when the Фа was at once sacrificer (the later 
Adhvaryu) and singer. But the functions were already 
clearly divided in the Rigveda, where the Hotr's chief duty 
was the recitation of tbe Sastras. He was also in the older 
period often the Purohita of the king, an office later filled 
by the wg priest," 

Macdonell appears to have changed his opinion later, as in 
the Vedic Reader he derives ¥ from ж Чо call’. 

Lanman points out that the sense of 'invoker,' naturally 
suggested by his function in the ritual, was popularly associated 
with the original sense of ‘offerer’ and the word thus came to 
be connected with ж to ‘invoke’. 








vawmeq—Maseuline words ending in чт like ҳач, ata, etc», 
became practically obsolete in classical Sanskrit, though 
grammarians mention fw, mper, еіс. ‘The comparative and 
superlative suffixes also are much more frequent in Vedic 
than in classical Sanskrit. For wanaq we should probably 
say fract саяң in classical Skt. 


Та vii. 16. 6 Agni is invoked thus: wfc ta’ maama qmm a fe 
ича sfa. In v. 1.5 Agni is described thus : 88 зя xar exrisfavfar 
fewer aag. In VS. xxvii. 15 Agni is described as читы, 
Sometimes ta occurs along with gta, as ewifg va gird ч 99 
1.94. 14, fe xp чы zid "ww taq iv. 5. 12; sometimes with 
"n. ag var ану fa 9710 ій. 2, 11. Бо ча must mean jewel, 
gems, riches, treasure. Geldner says: “ratna ‘Kleinod’ (gem), 
especially in its older sense, vis., the prize of victory, reward. 
The word is often used for the reward which the sacrificer 
ог singer expecis." ‘The derivation is uncertain. Some derive 
it from xj to give, some from *w to rejoice, while some modern 
philologists postulate a root *rent for this word. 
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The suffixes ач and ww are generally separated by www in 
the pada text, e.g., {читтыцти; (i. 1. 3) ete. 

In the case of words ending in ere« «rem wrew sim їчтїн xav 
mm and wes, however, it is these words that are separated and 
notat and qw, This appears to be due to analogy. We shall 
see that sq (иң wa, and єч are not separated after long vowels, 
Bo ичи; is analysed таўы; and after тарий: we have tasuma, 
elc. Thus we have afex:guras: ix. 1. 3 but sfeifanemea viii. 48. 1. 
Bk. dhdtamam, Av. dátamom. 


2 
EPI MEME SIE | tr | 
ае gehen LIII 


ч @at тж efe ази EIE 


Agni (Agnih) is worthy of being praised (ldyah) by ancient 
(pü'reebhi) sages (r'sibhih) and (utd) by modern ones 
(nü'tanaib), may he (sdh) bring (4’vakgati) hither (ihá) tbe gods 
(deva’n). 


sen эби: gifa: gered sg cafe eater: afafa: ur; ee 
чай: ва ariei ger ә; ales qe аҹ vy uy 
Зага кча m afal ‘ae ae [are ues) rf arg 
mami ifea age” orale [one] eft {ин Фата 
ae) ga" ча ad qa’ [wr mageso] gf чир! uif 








! In the words of RV, тё, 

* qgiuiwiqu—M.P.; under i, 19.7 M, P. read qi aiaù 
WW. Some Dhitupithas read ga with long w but ҹҹів 
the correct form of the root, The Manoramé оп Durga's 
Dhātupāțha says: wewsrreifaearüsa |---zatensafata 8a: 1 
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чийлер ARE PA RAEI "erum 
[ane] gf nanaraman e ата sa 
[zo mn] A eft faama taraa va- 
mamaa "Ва aag [ama] g& aà Anga 
ч mè apma “feaa” [uma] — menfem 
чатчеча 1 aa я agaaa [aan] gf anf Ra! aaga 
agma aniis fafirar | тїї ratara: | safare- 
au эгеч qag Gagan: | затей ааб frenà fag- 





* ‘The rule is sometimes quoted as frq afe and. sometimes 


ав fry fov. The latter would appear to be the correct form, 
but it is difficult to say anything for certain, Cj. wwe agfa 
їй, 1. 4 nud. vere warenfugiwenit: viii, 2, 100, 

t M. М. notes that the portion яча я agangara sft 
"fiir is added in the margin in several of the MSS. collated 
by him. This shows that it was originally а reader's note which 
subsequently became a part of the text. S, derives am also 
under 92. 13 (wanes aqaa якар wer я, varny ) and. 
under iii, 47. 5 (mmaa м. ran: aqma[w]uru wot amar efa 
mala Jeera: ) where the printed editions drop the * after w 
in two places ns is also done in Keilhorn's edition of the 
Mahäbhäşya where we read wwe = umara; mea * wena 
Weir жутты катт ажып. In all these cases the scribes have 
carelessly written one я for two (ef. Haplotogy їп language). 
Curiously enough in the printed Кака (Lazarus, 1808) we find 
under v, 4, 25: эче 9 eaquare near, where the correct reading 
would appear to be "фиячатч qaar, Unfortunately neither the 
Nyāsa nor the PadamaRjari comments on this portion, 1 should 
prefer avis (meaning whiners) to aafia hero, If ича 
be the correct reading then S, evidently means not the short 
Silra-like virttika but the varttika аз explained by the 
Mabübhüsyakára. See Май}йва, October 1954, 
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walt fortes agaat zen) Courier 
faf [fae ne] fer fraa taf error serene’ [fo іча) 
gamed: oe zr ач, я, M-A '' HD ara 
mite mus эшч [ange] «Ва agaman чї 
Resa, amusa 1 agi gartana [fro wae] meret. 
AUG agaa fat Za ши: quada {битти aena Efrat 
die” an) Їн sepa битиг? [аз] еа 
“зпай® fuz! [зїї] тагы: тайн: Ў ау? [ану] 
кїн бирки: а ч ‘dla: maa [cene] gf goa sealer? 
я ҷа: ania wA Moraceae пй ene! nf 
facram пєй magati afande өй е2 1 cer 
enama wmuerp as] erga чп SR fenex 
[апаз] gf qaan Omne [ane] gaemar жй 
aà art ает eannan daan: чада ua 


1 Оһ qoffa i, 1, 97, the Кайа says: wadia 
вч (ичти wale 1 ач om ure OF vaen сата! eto. 

? [n general the readings of the fweaa’s accepted by the 
author of the fazumsfm are more reliable than those in the 
Siddhanta Kaumudi and other works, The fmzumwífa reads 
waerdramm; but in this particular instance чат атяз!: seems pres 
ferable, S. appears to vacillate between caréi#mq and wap. 

? qiafegm [че =з]! * кай ж [aro шз}! 

5 за, fay, eto., are known as (каса. But like жч, тач, etc., 
they are regarded as waa's, as they are rend in the wag 
section of the Asládhyáyi, Hence the Kasikd says: witiwewd 
wart wed} waa; [iii 1. 83], wat: faman wafa sed iz qa: 
(ій. 1. 34], ete. 

© Та his subsequent writings Sáyana discar 
explanation, 





is absurd 
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qife—In the Vedas the Instr. pl. of a-stems is formed 
both with -ebhis and with -ais. Thus in the second pida we 
have vm». Sometimes we find -ebhisand -ais side by side, 
asin vx wseruRfucr:i 33.2. In RV, -ebhis is used especially 
with adjectives, and the pronouns 4$, 4%, "m, ete., admit only 
this ending. Panini framed tbe rule «d faa @q and then made 
the important reservation wrai w«fs, The Instr. pl. in -ebhis is 
found in Pah and Prakrit but is conspicuous by its absence in 
classical Sanskrit, except in af; the Instr. pl. of the stem ч 
(vaa), where the only monosyllabic #4 among forms consisting of 
more than one syllable sounds discordant. ‘This is the only 
ending in О, Pers, (-aibié), In the Avesta the normal ending 
is -aiè and the word aéibié (Skt. uf: from жең ) is exceptional as 
in Skt. 

The poets often speak of the ancient and modern seers. 
Sometimes they add а third category—the middlemost; cf. 
vii, 22, 9: 

«wg eed “чола erm mie яман fan; 1 
чаа wen чөп fast ad чта afafa: зая: п 


“(Those old seers and those that are modera, О Indra, who have 
produced һушов, (as to them, so) to us be thine auspicious 
friendship ; ye gods, preserve us evermore with blessings.” 





war fe Я @faqa: guran; ‘vara’ Sq: Geary аа: 1 
Я 9 www за ата’ sare gawa fua vi, 21, 5. 

“Yea, here were they who, born of old, have served thee, thy 
friends of ancient time, thou active worker,  Bethink thee 
mow of these, invoked of many! the midmost and the recent, 
and the youngest,” 

a; feu чайна? яъ йїиҗа aAa; 

«лаби: alate: | mes afda: 





82. 18. 
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Similarly, “the later Avesta notes the antiquity of the older’? 
(Mills, S.B.E., xxxi, p. 298, f. n. 4): Staota Yesnya yazamaide, 
уа data ahh3u$ paoruyehyà—We adore the Staota Yesnya 
(hymns), which (are) the laws (revealed) by the ancient Rulers 
(TAnaPOREWALA, Selections from the Avesta, pp. 206,207,218). 

wafu: —afa from wy ‘to flow’ means one overflowing with 
inspiration, hence seer. чәй wezwm:. In the Pada text fw: is 
separated by an ray, because before ып, firm, wa, and qc words 
are technically regarded as g's. Раріпі'в rule on the point is: 
wafeasinmerst afa sq i 4. 17-18. These endings are, 
however, never separated alter long vowels, hence qéfw: is nob 
analysed. Since in the case of wm. the ending is not fuq but Qq, 
the word is not analysed. 

tu:— tg a: is used in the same sense. In RV, gerundives are 
formed with ya, дууа, én-ya' and fva. Of these ya is the most 
common. tavyd and aniya, so common in the later language, 
make their appearance in AV. for the first time. With ta: cf. 
Gk. aidoios ‘having a claim to regard, reverence, compassion’. 

qa%:—"With the suffix -tana and its synecpated form -tna 
аге made, from adverbs or prepositions, a very few adjectives 
with a temporal sense: ni/-tana and nū'-tna ‘present’ (пй now), 
sand-téna-(AV.) and sand-tna-(AV.) ‘eternal’ (sand ‘from of 
old’), pra-tnd- 'ancient" (prå ‘before’)."" [Масрохвш, Vedio 
Grammar, p. 133.] Тһе antonym of av is yua and not yema 
which is not sanctioned by older grammariaos. жаң ‘now’ 
is also derived from this 4 (Av. пй, Gk. nu, Lat. num, Goth. nu). 

*m—(Av. uta, O. P. utd, ‘and’, cf. Gk. dite 'as', ‘like as’, 
from ё and йе ча), means ‘and’ in the Vedas, In classical 
Skt. it means ‘or’, From meaning ‘and’ it came to mean ‘on 
the one hand......on tbe other hand’ and then ‘or’, Thus wea in 
class, Skt. means ‘on the contrary’, 














1 wand a-ig Sarum; 





4.14. See also Unadi, 
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“Est uw— The Acc. pl. ending was originally -ns as we find 
in sentences like weferrafa, *sizeaia, cte, As Skt. does not 
tolerate a final conjunct the s was dropped and the previous 
vowel if short was lengthened by way of compensation, But 
the conjunct can be avoided in another way also, viz., by 
Dasalising the m and retaining the s, Thus *@eqq «t 9922 
Gate w >a: ап ee>Zsf ve: Sunilorly in the case of 
safes, the process is as follows: наи sa > we я > 
wig. Cj. faw daaag 1.15. 5, drink Soma after 
the Rtus, mm; 991 ча +20749 wa v. 58. 10 “so call thou unto 
them who come as ancient friends"; ar ea nama weft 
у. б1. 15 “wherewith we may spread forth mid men like as 
the Sun," Thus final 4, preceded by wt, becomes” in RV. when 
followed by vowels within the рада ; preceded by &, я огч, it 
becomes *:, w: and Wf : in th 





same circumstances. 





ччїн—3 sg. s-nor, subj, of ww "to carry." вай +a (the sign of 
the aorist) + a(the sign of the subjunctive + ti(primary ending)» 
vakgati, With secondary ending the form will be wem, Tn the 
present system there will be two'forms—avriq and werg, 


3 
чёяят farm afer | ee re | 
чач feted | Sus | en | баба | 
amd Stereng зи arme, asma ан 


"Through Agni (Agnind) may one win (айлага!) day by day 
- (divédive) wealth (rayim) and prosperity (pósam сой), glorious 
(yaśásam) and most rich in heroes (virávattamam). 


4 


1.1.8] 

этчтй «АЙ sraemerereresrqarer | [fir a afesenaferar 
daaag чект acter fa эпо эй» ano)’ q 
тш! 

Asi te Aaa afer {Ибгчйя аат xfi uu 
ege arit? Ra ef? fea feq crake ЯЯ germ 
musa, я q owe brew) zem Яп age 
herus эбтийя geragd aft fe wt gen: 
чана її төй ячїйөпЇї-чиятиң ofa: [fme амо ]1 ая 
fuera cavae da {їчї ‘gam wwe? [aries] 
Tiem Based [ane] germ) жй 
waft) ае [rue carat {чең этү! чч 
ттт; garama: [fi^ wae] gerere eren- 
maa mem неш: чі qux [ns] епт ana" 








1 mamya aa urPeWfeweTepuWRÉCTUWEHQ і аҹ ичи 
aisa afa, ewes imam]: пи nanea "efe 
чанач хачр wage, чүс ч чави чачу [we de еа] 
LUE 

* As Siyana quotes from Aévalüyana where possible, he 
must have written the portion within square brackets which 
appears бо bave dropped out subsequently through the careless- 
ness of scribes, 

Indian commentators are ^ mere taking wreg here 
in the sense of the present indicative. Under i, 40, 6.7, 98, 3, 
113, 18, etc., however, ra is explained as апя um or nñ. 

è This will make fz& wee асс. to # 1.1. 13 and complicate 
matters for the Padapitha. ‘The alternative explanation of 
Bhatta Bhüskara that wqaf is used here for exit is much 
more acceptable, 


3—1874B.T. 
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aà mama” [unse] етт, “жөп”! [ anso ] 
Xen эп аейатееа 1 Чїй? [ане] gt fe 
agma ‘aga ч [ама] ечат і й селте 
fm аб ansa [eRe] gees?) fene 
uera атт жейд! Біти Ag- 
Жавад: fega zagoma” [4111195] gftog я, 
mamana я za [ee] gf sfertara’ nan 

This stanza has been construed differently by different 


commentators : 
Skondasvimin : wfger (ттщ, wu i wmm) «баң, Quim (gfe w), 
Фама aes (Н) ч (849 чта! 
Madhava: wfusr anaq (anfang) damaq (vaag) ti (gwa) 


‘Haq тя ч fet fet чечи | 
Veñkațamādhava: wfger [sim] efi (quq were) waag (rif), 


deq ча (did чаза! ч quat ж) few fet (vaga), Ani naq (uny 
feit #\сүкчүта) | 

Бауапа (here): sfam fgl fe daq qa (ainfed учин warn 
ча), "rus (migm) Sreemew (fama чапчаң) fq 
чаі 

Süyapa-(on TS. iij, 1, 11.1, iv. 3.18. 5): [ww] «fum «fd 
(wafa) «ача (eat яя. атй) (4 Sad чае ачаа (ај) fetia ae 
wre) q (get uia ng saa елі que 1) wem (жача), 
сениц (Åu vadar: үч vafa хат, fanaa anawa) | 








+ Later on 5. quotes this rule alone as it contains the word 
fs , itself. 

? This is hardly correct as in the Nom. sing. we find in the 
Veda am; and not ame:. Similarly we have amat and amem and 
not angat and amaaa, 

* In Skt, Ñ generally means a hero and qx a man; in Av, 
vira generally means humaa being and nara a hero, * staw: All, 
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Bhatfa Bhàskara (on ТВ. їй. 1.11.1): afam fe «fi (wt ayana) 
VHT (чїй)! dee Se (we wwe чай wher) fX бї (fea fe) 1 
(ача) amag (anfa) vamus (чїй A: gei awa) 1 
[wwe fus чот wf am: чүй me wewufum {єй vfu 
waa] 


«аң —Асо, to philologists it is derived from fk the reduced 
rade of чт to bestow and means bestowed, possession, wealth, 
treasure, Skt. È, Lat, тёз (—Skt, v1), etc., are cognate, 


N311—9 sg. subj. pr. of чи to attain, In the Vedas the root is 
Predominantly Atmanepadin, but in classical Sanskrit it is 
exclusively Atmanepadin, чт + (femea) + ч (sign of the subj., 
strong) +7 (secondary ending) >3_ 4t ч >was, class. waite, 
Ved. aénoti, Av, asnoili, S-aor, sub, www. E 


Чч+—рговрегїу, cf. ix, 66. 21: wwefü afa Why. gfe and ge 
also are used in the same sense, Cf, SB, ii, 3. 5, 1 pem umfi: 
Aui M: re d i 


Жака Iterative ofthe loc, sing. of divá day, (ma ae 
эте баң і чорат 1) ааб is also used in the same sense, In 
classical Skt. fgs (day, heaven) is found in the expressions йч, 
vei, обрач, ииет, eto, fex 9 and & (from fea to shine) 
mean ‘day’ or ‘heaven’. Wackernagel contends that the 
a-stem divá js first’ met with (except at the end of compounds) 
in the epics. So fe@fe® occurring in the Vedas cannot be ex- 
plained with the help of this diva, frs really а dative sing. 
but came to be regarded as а loc, because of the preponderance 
of a-stems, (See Alt.indische Grammatik, Vol. II. 1, p, 146 
§ 50е). “The connection in form between the dative and locative 
ўв close and the meanings also play easily one into the other.’ 
Peite. The Avesta has got only three or four instances of 
iterative compounds: nmdne nmāne house by house, visi visi 
village by village, патот nar2m man by man, 
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amgq—Some Indian commentators regard it as а noun 
meaning ‘glory’! while others hold that it is an adjective meaning 
‘glorious’ and qualifies xfaq or aq or both, The former 
meaning makes very good sense: through Agni one attains 
(1) wealth, (2) prosperity and (3) fame. But the difficulty is 
that аз- апа an-stems when accented on the suffix as here are not 
used as abstract nouns, Thus épas—work, apds—active; ydsas 
—glory, yasds—glorious, ete, Cf. vaydm sydma yasdso jánesu— 
we would be famous among men; aydm devd'ndm apdsim 
apdatamah—he is the most active of the active gods, But this 
difficulty is not insuperable, - Sometimes with the shifting of the 
accent there is merely a change of gender without any change 
of meaning, as in the case of rdkyas n, and rakgdsm, both 
meaning Rakgasa, Besides sentences like qf 94 w ww Wea am; 
viii. 23, 21 are almost conclusive. Cf, also ix, 66, 21, x, 91. 
15, ete, ая: mir merce аяпеіч ет! wwe am sfa [we 9 Rue] 
sfa ый: 

a@reana—Skt. virá (Av. vira, Lith, vyras) from @\ to procreate 
means man, then man of might, i.e., hero, It appears in Latin 
with short i as vir man, husband (virago, a man-like vigorous. 
maiden), and'n Old English as were, were-wolf (@хаж) meaning 
"man-wolf', In Skt. and Beng., чё means ‘a woman without 
husband and son.” ‘sara frefa-gay’. Some philologists have 

used Wiros, the Indo-European form of this word, to designate 
the people who spoke the primitive Indo-European language 
which is the source of Vedic, Old Persian and Avestan, of Greek, 
of Gothic and other Germamic languages, of Latin, of Old Irish 
and other Keltic speeches, and of the Slav and Baltic languages, 
of Armenian and Albanian, of Hittite and Tokherian*. 


1 amen féa zaai я gai Skandasvamin, 
nemen mazai wee m::  Veükatamüdhava. AN 
= S.K, Cuarranit, Indo-Aryan and Hindi, p. 6 
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This stanza would be regarded by many as an instance of 
the figure of speech wwsgawswr. чуң “чт, да’ sin faite иеа “чета 
afer чата equat | 

4 
! : 1, 
чий і wed A | ra | гиң | rema] 
17 1 1 
бї: fef i fec | fo | wf | 


s stag rufa in Be | | By | тәй 





O Agni (dgne), the worship and sacrifice, which (уйт yajñám 
adhvardm) thou encirelest (paribha'h ási) on all sides (visvdtah), 
that (sdh) goes (gacchati) assuredly (it) to the gods (devésu). 

afgere naaie течна йатты ema d mm 
хепе 3sferitsqevera: 1 чач нате “чач [st si oen] 


1 ачит cd frare e ате байт чара mafii "Wear 
sagem) тч, чая fester ware:, аты! fenat rw; fates tare 
чїй! чы асаа Фая am; www ew ае ч asea- 
айтепүктичатойя  fefawe— wife) www (тайа: vun www sft 
fannst ч naaf Aaga, ча fea чі fita- 
айачуйччачец saaana нап! aa ч fal 
на was nafa, алача (ячтієая Amga атат чїч aani 
яча:  mfauwi ачта wwerewurwíad «а зода, Pomena ати, Ul 
aneia чада, чна ч наї ЧВА afa, че хее чизй жаай, чае 
аайы: «аяг абы: баа аба aw: аа vid ата inamaana 
Оті ma чта %ай: cerned: aeqram чя: ча чщнич Wan 

таштап чта бча | ча рабе этабы: үй! menfa ч St, 





Ө 
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goke qfeaq—afa’ dp quema d чиден [ar ait? 
ie] gf абата ап spur ат 9% чї! adat agdhome н 

ow, o aw баат: =ч fre afte: ЧИ: япа, 
чїй, н ча cm ай 394 gf wig’ eis a srenf- 
fma maian aaa -a 
Ananaia айс чиң! eng (атаа? а 
я би aia se азр тантай (ү паара і эбитин 
чїйгєң [4191144] safe eas я Ваа «адс apt 





Фатччӣя, ageres, wernt ч абаў. ач wig: naai nawi 
мапі nfzetut ч датчечтдиї saga aaga чё nei ича 1 carfa- 
ей ччй daai Hig: ча nafa Herma Anana 99109 
чё mera a fafaa eren menfa wafer, mfa anai n пеімапія fa 
menfe очҗщтя% daai aita wale) чч чїҗй wir quem 
mena набит ag даа кааап, wafm їндєн! arity 
Pamenta (абы: damian afda angat Ҹа ami 
чеч samme cu mås мат! q owi aw; feiu, отт: 
чое абвіна гатан есца aa raa gifted Afia red 
жйш waft) ае чты qida see qifaw fräqemèa 
mame fo шїшё:! ah mea a: ч: eüfmemqud pif’ чї! c 
we art Saas mares ufamy amsi ceed кк тет тй н 
wa ag aq! тйҗтсүө;! argia итий “й#жчийутєчиүч” Їн" 

* Later on 8. drops the wif in such cases, 

* The Loc. with verbs of motion is rather unusual in 
classical Skt., but in i. 1 S. seems to be influenced by 294 nafa, 
see under j. 1. 1; under ii. 12, 1, ete., he uses the Acc, 

* vaod aaa diem ачага! f абр Afeira 
Mea. farai масе ч fea afer аба sica! ay fe egas я 
fa i., ача OB EE P Skandasvamin, 


ө 
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“ти ңип! [an] ee faa gem fee 
meprened бип ia ffs [anea] gare 


foams a me vara eras 1 
mià (тєл prefers! [an] gfe frararama: ii 


su wecq—uw (worship) is used in a wider sense than wae 
(sacrificial act, offering). ''Possibly in the designation of the 
sacrifice as aw the stress was laid on the element of prayer, 
praises and adoration; in the designation as wae’ оп the actual 
work which was chiefly done by the Adhvaryu.’ OLDENBERG, 
Cf. i. 44. 8 wrramercfers, iv. 9, 7, чете 9 чласнчтч Ae: 1 чч 
wat җаңа where S. explains WWW as araq and qw аз asad 
‘fa; (practically the reverse of what has been said above). 
aw and Wat are similarly used together in i. 128. 4 «formarea 
Qafa and viji. 10. 4 m awarara naar амтінай fern: ded нү, 
чбс: though а noun governs the Асе. See V, б. 8., p. 302 
top. wia wr femhr—Skandasvàmin, spinania: —S. 
on AV. vii. 84. 4. In i. 01. 19 m à wata sfam anim m Я fur 
foren mss, afe: is used with uw, in ji. 2. 5 w Фаг ач ЧА spare 
may he, the Hotr, encompass the whole sacrifice, afta is used 
with www, in the present stanza wf is used with both aw 
and wat. 
Skt. pári, Av. pairi, О, Pers, pariy, Gk. peri, Lat. per ; Skt. 
bhi, Av. bi, Gk. phu-5 "Т become,’ Lat. fui-t ‘he was,’ Eog. be. 
fama: чбөгчїн—еосотравзев& on all sides. С) 
Рога (ача: Чөө! чч я чача ‘for thou 
face is turned on all sides encompassest the world on all sides, 
chasing away evil from us with thy light.' In several other 
passages the sense is made clear by the simile of the wheel and 
в spokes: i. 32, 15 84 um waa sidamo fe: ЧС лт ma, 
1.141.9 aq tw жп fere бесан Әби; afopermaur, ete. fora: would 
appear superfluous at first sight because the same meaning is 
expressed by aft of vex. To avoid this difficulty Skandasvimin 
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says: qf means wfeavi—afegaf wafa: aftast. Venkatamadhava 
says: waa: qftwafa їч: which is clarified by Sayana in his com, : 
fera: (òn every side) is used in reference to the four fires 
weda, mnia, ange and whia at the four cardinal points, 
east, south, west and north respectively, while «ft alludes to 
the fwwr's of the Но, Maitrávarupa, Acchivaka, Nestr, Potr 
and Brühmanücehamsin. Фіна is used in the sense of belonging 
to the Фа, hence wife has been used for tho fuwr's of the other 
priests, fuwr is "'a sort of subordinate or side-altar (generally а 
heap of earth covered with sand on which the fire is placed, 
and of which eight are enumerated}, viz., besides the six 
mentioned above, the Agnidhriym and the Marjiliya, (M, W.). 
fuw may also be taken in а wider sense to include efeetf on 
the south-west, "пен on the north-east and aw on the south- 
west. Cf. Sak, iv. 8: wih fe" afea: www, cto, Müdhava 
explains the passage with the -help of the simile noted 
above and says: a; gfewafe miqerfeme чаа чя аїн:. Geldner 
takes wf in n metaphorical sense—'that thou takest wholly 
under thy protection.” 

















++ is the neuter of the pronominal stem t, which is found in 
WHT, vU, ete., (just as q in wey is the neuter of the pronominal 
stem ж) and is an emphatic particle. It emphasises the 
Preceding word and is translated in most cuses by laying 
emphasis on that word. It became altogether obsolete in 
classical Skt., being retained only in the compound particle & if 
and probably also in fem. Cf, set, ert, vegar, Skt. it, Av. it, 

üu эгайн—А blending of the two constructions Raq nafa ond 
899 fafa, Hence it means goes to the gods and stays there and 
not merely goes towards them. RV. i. 125, 5 maag? чїч fagfa 
fads verf ay èg wafan "On the hign ridge of heaven, he 
stands exalted, yea, to the Gods he goes, the liberal giver.” This 
Loe. grew rarer and rarer. Cf. SB. ji, 3. 1. 32: at чая җай ay 
‘Sq af. The Loc. is also found in SB. 


Ө 
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5 

fiat айий ОТЕ 

жача: | seed Fee gt | 

Эй Sfi ляп ww | de BE re ra 


May Agni (agníh) the Hotr (А044), of wise intelligence 
(kavikratuh), the true (satyáh), of most wonderful glory (citrá- 
dravastamah), come hither (@gamat), a god (devdh) with the 
gods (devébhih) 


этч, afta: 2а: эк: [efe] Заара: enr апатит ярч 
Um amag бя: р Фат бабите" fana: 8 
чей уа жетчи, я oq Harms ж: яте Й ат ята? d 

+ жат Zarnq. Sk. 

2 ба, НЯМ, faufaa, etc., are read in the Nighantu in the 
list of &wfamm's [Nir. iii. 15] or words denoting wise men. 
In Nir. xi. 18 while explaining fem safa nfa qua жї: RV. 
v.81.2 Yüska says ҹІй afa, mazi wafa, wadat, i, o., afa 
means wise, because he sees what is past and distant, what 
is beyond the range of vision, or it muy have been derived 
from the root $ to praise, Ti would appear therefore that 
асе. to Yaska wr is explained by the words mamia wafa 
and there is no contradiction between the two. Siyana, 
however, sometimes regards wifq« and ar or maafi as two 
distinct senses of afa, Cf. S. under RV, v. 11. 3 and i. 117. 23. 

2 wg is read in the Nighaytu in the list of words denoting 
deeds (ждати) [Nir. їй. 1] as also in the list of words denoting 
insight (warm) [Nir. ii, 13]. "from aor. wma ete. 
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аа: ome: was апі ga эзгич, енча 
madai faga: à Їн эта; sift, aa fafau- 
Aige smf a agaa qinga- 
чечи! ниң AT eni aa [a] grar 
m famam dema mafaia sama TE- 
Aram а 4 afa аба? eR QU 

wfimg:—afa from їр to observe, to show, (о feel means clever, 
wise; seer. poet The comparatives wfaemx and wa: are used 
in the sense of ‘wiser’, wg* from w to do means strength, power, 
might. Some compare Gk, kratos—strength (of body or of 
mind), in e.g., autocracy, democracy, ete, Та Av, it is ratw 
strength of mind and in Mod. Persian zirad understanding. 
Thus the Bahuvrihi cd, жек: means ‘of wise intelligence’. It 
may be mentioned here that mag originally meant ‘he whose 
power or insight is like that of a hundred’. 

T the suffix were aq, the word would have been accented 
on the Istsyl, ace, to uae, So Haradatta says: Pünini 
reads the word aw in his rule wareng@ as watam indicating 
thereby that the suffix ів я and not aq, "aw ary wew! пч 
afa usma faar чепа fe gora: i i wfemr afa: 











* Of towering intellect or deeds, Skandasvimin makes 
the thing clear: #afarsd ymi wA are a wfamg:. 

* Under 1.5.3 S. gives the correct derivation: айба! хич 
“йч: чойчїч [sues] mieia set реба [sinon] sf quei 
BASA [uen] sarman wa чаг. [sitse] xf nama 
wget чя fredi Under i, 80. 8 he proposes an alternative 
explanation: aqn тей yfe gmfzcwrrefem: чойчїч [upu] sfer 
Seem; ятйєынгаййЧч [quien] sarena: v 

* The Rájatarahgini gives a very fine description of the poet : 

Wise: aaa 3j wereat чн: 1 
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(Cree tocwt] waa ware [ro tetee] efr панад weeg. Under 
titii S, proposts various derivations : qa чате ss, aa wn: | Bag. 
wmi aq aa еф ба яті Skt. sdtya-, Av. heiðya-, О. Pers, hasiya-, 
faeryaan:—faa (from faq to perceive, to shine) means notice- 
able, remarkable, brilliant. Av. cifra-. 
maz from wío hear means ‘fame’, It became obsolete in 
class, Skt, in this sense, though preserved in proper names like 
afoma, wr, etc. Av, sravah ‘word,’ Gk. klé(w)os Чате". 
Similar compounds occurring in RV, are ечячачи:, gfi’, чча, q^. 
Жа Rif ef, зч amfusfafa: RV.i 7. 4, «fanfa: afer, i, 12. 
6, wur afa tur, і, 75. 4, eur aula: afafa: шеп 99, i. 100, 4, eto, 
*fu—In the Vedas wwm аар (the sociative instrumental) 
is much more” frequent than чєй ata; е, g., fuz we таң 
10. 4, яса ч afe, i. 19. 18. Cf. Gk. Alómenos (wandering) 
néi (with a ship) te (and) kai (also) hetdroisi (with comrades) ; Lat. 
si (if) aedificabis (you build), operis (with workmen), iumentis 
(with beasts of burden) materia (with wood) adiuvabunt (they 
will assist)'; Av. gaobis syainti (they live with the cattle). 
way—8 sing, subj. root-aoríst of wq. The present subj. 
would be aefa or qeq and the root aor. ind. waq. Skt. 
gamydte, Gk. baind (for *bám-yó), Lat, venio (cf. convenient); 
Skt. gdcchàmi, Gk. básko, Av. jasaiti. 














в 
ey етй a- | aa sir таң! 
яш нї саја ча аяа абаб | 
пача ut ач xl ч чч | sfr uen 


Whatever (ydd айй) gocd (Phadrám) thou (tem) Agni (йоне), 
wilt grant (karigydsi) to the sacrificer (lit. the presenter of 
oblation) (dàéése), that (tát it) of thee (táva) comes true 
(satyám), O Angiras (Añgirah). 


* Gruss, Comparative Philology, p. 894. 
a у, P. 





о 
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agim frat. apna E энд, cd erga бач 
ча emma аейчія, ze a feepeannengpoed ч=п 
=т= ag чт ааа ач чаті ura È рч: sm t 
aai я ча fiaa aaa бачте аста reage- 
mita qe safe ai атти: sramrafes— a2 gore favi 
TUE т я ятт я чай aA” wf a этери Rasare- 
Rag ada папан” [20008] ef ger “пж дй” 
[me 1149) zfa urit aga fafa ач serra 


* So all Indian commentators and so also S, under AV. 
i, 16. 2, ii, 3, 2, ete. Under RV, iii, 38. 11 S.-snys wPamaW 
and under x, 129. 7 wife нбай, АП these senses are more 
suitable to the Brühmanas and class, Skt, than to Vedic. 

* The Sátyáyana Brahmana belonged to the Sümaveda, No 
MS, of the work has as yet been discovered. 

^ Soalso Madhava. Dyadideva omits wwrwz and under 
v. 82, 5, S. quotes: gm мї qmi] wz we нең. 

* wefeam occurs only here in the Bhásya, «fa, no doubt, is 
чабат, but so far as we know, there is no дапа known as чы. 
wu is wie m by ччнлїчїїйайң (fue qe шуа.) ната” like ww are 
wem by the following rule чагат: which is read in the 
Phitsütravrtti, an authoritative commentary on the Phifsütras, as 
qamman: Under i. 5. 1 Siyana explains the waama of wfa 
itself, the ndyake of the gana чып as due to the rule samaj- 
aufwatq. Under 1, 5.10 and i. 19, 9, however, vasta: 
requisitioned, and under i. 6. 8 we find «fama: дбае. 
wm. It is just possible that scribes mistook warétarq for чытдята. 
and transcribed accordingly. A somewhat similar instance is 
found under і. 15, 6 where the printed editions read qà for wẹ, 
‘The passage runs thus: qw zaafa жой чэ: cd fg ўбчғабиая;, 
Santa tfa я{ч=жяң. There is not the slightest doubt that 
the commentator wrote mẹ here, 
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этишет чата namera [an] я тайа, 
smi [ane] gà mzaa яя: fie [ane] 
mya a aaa [fro аа] ma-a 
Saft per^ paR] 0 aR! veria (97189) raram 
am | afer ame Ama, Чачта аба?” [eane] 
fe fà AR a-a afaa saf- ar- 
qan ater ‘aazertefa’ [an] naa ийт 
sert gf mes: (fao ans) tas maigran ren 
amaaa "hme missa (to mo iine] gfsa 
amakimga saree! A чаа 
AmaE uk 


wF—in the RV. ww ahgd (accented on the second syllable’) 
is an emphasising particle like чя in the sense of warden 





In the Рӣріпіуа Dhütupütha the root is read as wfe «mi 
ч ч. не: ferent) afg ж=пё а wafa g wig: i 5. under 1.97.8, 

+ Rather unusual, but so also uoder RV, iii. 9. 7, TS. i. 
1. 2 (p. 40). 

1 In the Upüdisütras the suffix is ran. 

? aq is not a faqa here buta pronoun, So the relevant 
rule here is agmfeey viii, 1, 60. See S, under viii, 6, 26, where 
the first agwiitme fure; appears to have been dropped through the 
carelessness of scribes, 

1 The printed Nirukta reads wpafyo:! sere wem waar: i 
which is explained thus by Durga: wmafem faa wenraitasreraret 
тая. ЧАА aia swf аец: ачаагаа оті «ауа айз 
mawaq S. quotes wiru wera wea Seat under RV, i. 189. 9, 

> amgen wm. Cj. АВ. xiii. 9: изчи at gisar- 
iig ТВ. vi. 1.8.6: arg afar, etc. 

па. In another place S, adds: sqarewa ч 
Wen À virta: aaa чї чі nfa? [uro de porqua] sfa, 
з айда (accented on the first syllable) means ‘limb’, 
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(ifa fraa чага Б. on x. 4. 4). It may be translated by just, 
only, else. In the Brihmanas чї sometimes begins a sentence 
with an adhortative sense, accentuating the verb: Wr 9 ач’ anea 
pray explain the sacrifice to us (V. G. S., p. 214 top). This use 
gave rise tothe idea that wF was a wende or этая (яча and 
it came to be used in these senses in class, Skt. 

«mii —Dat,sing. of the perfect participle of am to make offering. 
Tn fees, araa, бды and arga there is generally no reduplication 
before жє, though #9118 occurs four times in RV. and fafaer is 
sometimes met with. See note on faz: under i. 19. 8. 

мєң— (from ня, to receive praise, to shine} praiseworthy, auspi- 
cious ; as а noun, welfare, prosperity. Skt, sübhadra, Av. hubadra. 

afcafa=festife. The verb is accented because of the 
presence of the pronoun a (аттата). 

Wim wuafrt:—that (good) of thine comes true, O Aügiras. Cf. 
1.98.9 Sarre пч aq gamam «тй HUAI: mr let that of thee come 
true, O Vaiévinara: may riches and liberal patrons follow us. 

The second explanation offered by Skandasvàmin is much 
‘more satisfactory than that of 5.: wfewfe featife) ux unama 
ма минн а! festife айа ay aa’ pare, degran aa: | 

In sat aq wafana viii. 9З, 5, ча is placed after waq, In fe 
web ws quem ii. 24, 12 again жү is placed after gò: ( -g«dl;), 
In iv, 54. 4 Saee aq there is no particle of emphasis. 

wfrc—'He [Agni] brings the gods to the sacrifice, and sents 
them on the strewn grass. Не thus becomes familiar with the 
ronds that connect heaven and earth, and becomes the regular 
messenger between the two. In this capacity he is associated 
with the Aügiras, a race of mythic semi-divine priests whose 
name seems to be identical with Greck dggelos [pronounced 
wa] (angel), “messenger”. They also mediate between 
gods айй men, and naturally Agni is.an Айдїгаз, the first seer 
“Айд\гав, the ancient Aügiras, the most inspired of the Añgiras,” 
Вгоомғівіл, The Religion of the Veda, pp. 162-163. - 
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The similarity in sound between the words wfrtw and wwr 
gave rise to various myths, One is relatedin the 13th 
Chapter of the Aitareya Bráhmana and is as follows: 

Prajapati became enamoured of his own daughter and in the 
form of a stag approached her who had transformed herself into 
а gazelle. To punish him for his incestual passion the gods 
created Rudra who aimed his arrow at him and pierced him, 
As he flew upwards being pierced, his seed ran out, The gods 
‘surrounded it with Agni, Being kindled up, the first part of 
the seed became yonder Aditya, the second part Bhrgu and 
the third part the Adityas, And the coals became the Aügirasas, 

This myth is alluded to in the well-known stanza of the 
afena ята аңын за! erga, сіс. 


7 
зч ama гака | шан 
Sareea аң i ELI | | 
ч are иба von | жй: | эңип | эл | aon 


To thee (ipa tvà), Agni (agne), day by day (divédive), О 
illuminator of darkness (dógá-vastah), we (vaydm) come (à* ‘masi) 
with prayer (dhiyá^), making obeisance (ndmah bhdrantah), 


antiwar ч ana” RA чич 


1 grant ай єй wafa—oar wat (ат secre) aa afamat fem 
asad) annie (и а: qiafusueer efon на: drig 
чача ңа muy stadt Яг! aata чтүчйїчдлгїчгөтнїЇш- 
waaa afa Aasiat aage майл fadam aet naat 
mat fam чүчїбчөпй  fafemnfexreahali: qimat чояёйучыпй 
fafemistunigam: | аятай tot ieu Adeo uis area | 
жа faat 9 9а ятсы tat siuj Ha; чї па Wemwafurqere- 
ahang «іч eatin ечааі sali amn: wy чая fau 
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ment аттан чч апа Rafa зч fb чета Веі 
"mem! [йз ate cue] жа aià at mam at oq ані 
mai agitan u 

# ava, чаң a Rf R Aaa: waf 
я fam чат, aat ma: Hee aa: wu? mf ат саба 
amma a aat: (Кво n]a атай атат. 
[атаа] à gereergqeearte* Ama) AA 
qai makea gama sieaa [4229] 
mwa 'тпїтч:” [anea бай aam аял gf 
бита а wa ея тч: arainn aft 
egere: биед gaera ‘gaat аб [ane] gan Бтатаз uo 











afama | aa 8 wan: amà "mq IU" safga, gata 
wafer” 

1 Under еч fwi fares ix, 67, 29, however, S, quotes from 
Aévalyana iv. 10. 8, Неге he quotes from the Aitareya 
Brahmana probably for variety, 

* Бо also Sk. and Mabidhara. But this is merely to show 
the meanings of the separate parts. Sáyama takes aq with waf 
as is clear from his com. on the next stanza, . 

? sawai vaea: Sk. 

* Properly speaking seme: acc, to sqaatufiasy (fare vita.) 

* Some sentences like the following appear to have been 
dropped here: fft, framre ewer; ‘gut gase’ [etse] 
vate Anën, afea [ettet] wnn cw mere mem! ‘fra 
чөй: [eia] sf feel? sanama wae ч [mt] tagma s 
8. under iv, 8, 7. 

*® ма чатчатт sfa таң 1 

* The rule is generally read in this form, but there is reason. 
to suppose that it was originally жї afa:, 
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=ч wafe>staie, class, uw; There is the maximum of 
space between the prep. and the root here, ‘aafwara’ Ра, i. 4. 82. 
Of. ‘fa’ «ёта а я cated я afr і ifadan ‘afe’ u RV. i. 25,8, 
We would unloosen thy mind, О Varuga, towards merey, with 
our hymns, as a charioteer unloosens the yoked steed. 
бабе p, 27, 
qiurse:— Most Indian commentators take it as а voc, in the sense 
of ‘illuminator of darkness’, Sk,: wat aa fan awerareerefan:. 
Madhava: агат чтчата баа: 1 dq fam wafa | Madhava (SV, і. 24): 
Afa aia чеп чачыб! «Й oe foa пя sarfati 
Bharata: yer ufr: aen fawrafae;, аятийеб:, сіс. Siyana offers 
this as an alternative explanation under iv, 4, 9 and as the only 
one under vii, 15, 15, wafa fases: wad sa;, Uvata and Mahidhara 
also regard dama: as а vocative (under VS, iii, 22) though they 
explain it as йй vaaia, Р 
lt cannot be regarded as а Dvandva, for in that саве the 
word could not be accented on the first syllable, Following 


in the footsteps of Bhatta Вһазката, Süyana tried to 
get over the difficulty with the help of the rule mri- 


imanu, But even if wmwWiwefe be regarded as an wafer, 
diee would have the natural accent of the first member 
and would be accented on the second syllable. The Pada- 
pütha also is against Siyana, As n гше Dvandva compounds 
are not analysed by Sikalya, Now since ĝas: is analysed it is 
reasonable" to suppose that it was not regarded as a Dvandva by 
Sükalya who may be looked upon as the earliest commentator 
of RV. In a mantra quoted in Aévalayana Srauta Sutra 
їй, 12. 4 and SaAkháyana Grhya Sutra v, 5. 4, Agni is ad- 
dressed as aq: and mais: meaning evidently 
in the evening' and ‘shining in the morning.’ In RV. 
Indra is described as eat qe sae чає "the illuminer of nights, 
the begetter of the sun’. And what appears to clinch the matter 
is that in RV. vii, 15. 15 dv: is used along with feat amq in 
the same connexion, #919: may also be taken to mean 'O 


A—1874B.T. a 
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thou shining in darkness’. There is a good article on ave: in 
the Princess of Wales Sarasvati Bhavana Studies, Vol. VII, 
pp. 91-96, 

бет thought, religious thought, devotion, prayer, hence 
< means thoughtful, wise, intelligent. Av. di, 8i, wisdom, 

am:—Av, потаћ-(ти: Sisi Av. nomd haomái) is derived from 
"HW to bend and was originally declined аз а neuter substantive. 
"Thus in RV. we find ww, яне, нё, aaa:, чив and afas, In 
AV. www is met with. In Av. aiso we find forms like пото, 
nomanhd, nomahhe, пәтайһб, ete, Modern Persian mamáz 
"prayer" is cognate. 

wem—Gk. pherontes, Av, barantó, 

Wsfu—The primary endings for the 1st person plural were 
afa and иң in the Vedas, "In the RV. masi is more than 
five times as common as mas, but in the AV, mas is rather 
commoner than тазі,” (V.G.S., p. 125, f.n. 2), This masi is 
found only in Vedic and in Iranian where it is the only ending 
ior the 186 pl. Ved. s-masi, О, Persian a-mahy, Av. mahi*; 
Ved. bhará-masi, Av, bard-mahi, Pinini's rule is rea afa, 














8 . 
! ! 1 1 
usana | maa | seram | 
Uu | J, 
чяче нд! | Ser | seen | ftf | 
1, PS 
wém e йа |o aee |Ә nn 
(We come to thee) ruling over (mi//antam) sacrifices 
(adhvard’ném), the guardian (gopi'm) of truth or moral order 


(rtdsya), the shining one (di/divim), increasing (vdrdhamanam) 
in thine own abode (své dáme). 


* Initial sm becomes m in the Avesta through loss of h, so 
that only the suffix remains here, 
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wad ппцїн" жчбяңбсейчяі sited camp) атин 
Tiere. ara] атма ате чапа, MUTA Cra 
чете" aeaa: жача Affa dinate яд ат 
Seen. эпрепчинЁя ear тена wed ait’) a en 
ean? aeai raf: qima a cad inafara 
Tiagat ferent 1 ARA- ‘aerate’ (4111344) gem. 
гең! aA a [ano] этте: пеп 

Stanzas 7 and 8 form a gaw, “тый q quis диц i 

тте —Аѕ the genitive normally preceded the word govern- 
ing it, Indian commentators generally construe www with 
їч and wae with баң, But in this particular case since 


ям requires a genitive, waqa should be construed with it, 
Skandasvàmin explains correctly: qasaq maqi wwr sarat 








*et«—M. P. But the correct form is aĝa: and S, in his com, 
оп TS, says: afe aqra: Uvata, Venkatamüdhava and 
others also write aĝa:. 

! cwmen.ssme Up. ww; S. on x, 8,5, The derivation of 
dan: is discussed fully under v, 11, 1, жӣча under iii, 12, 7, 

? See 8, on RV. iii, 26, 7, 

? AB, v. 2: wf «mi їп! ade et tat adma, 
Seo 5, under i, 94, 14, «8 sean? wfevreprq— V eükatamádhava, 
ачаа ҹа чї Uam —S. under i, 149, 4, atari Їнї їч 
Bh. on TS, i, 5. 6, 2, 

* So also under 8t, 5 and St, 9, Later on S drops the wa. 

* Siyana is evidently thinking of the Phitsütra irerefermferzm 
i, 8, But in that саво he ought to defend the waama by 
including the word under чтят (P.S. ii.15). He gives the correct 
derivation, etc. acc, to Panini under 1. 01. 9: «w sama чз 
чаш чїя Aad maea: [oys] жін абаад: «sp 
forarerrarnerg | 
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amaa Aatami ч жаа asa Фін wedding) aiai a 
WÄ x8 amg) amawang occurs again in і. 45.4 where 
Veükatamadhava explains it as m4 asrarą. Though Panini 
does not put wù after £z in his rule чүйлї їшї чўб still nll 
verbs signifying to rule over, as a rule, govern the Genitive in 
RV.*;c.q. a fere afar feum we ufa i, 25,20, By a curious 
irony it is &wthatis sometimes found used with the Acc, In 
Avesta, Greek and Latin also verbs of ruling are used with the 
Genitive, Av, kat mói urvd іё cahyd avahhó Y, 50.1 
that my soul rules over (i, е., obtains) any help. Gk, Agamém- 
nön méga pántón Argelón ётаввеп. Iliad, х. 82, Agamemnon 
ruled mightily over all the Argives, Lat, ut salvi poteremur 
domi, Plautus, Amph, 187. That we might make ourselves 
masters of the house in safety (ie, get safe home). Gunes, 
A Short Manual of Comparative Phiiology, p. 815. 


3h Ihe Sumerian word for ‘cow’ was gud which was 
pronounced gu with the loss of the final consonant about B,C, 
2700, This gu was borrowed by the Indo-Europeans in the 
form gwóus and became Ñ: in Sanskrit.| ‘The stem si com- 
pounded with a to protect gives #191 lit. protector of cows (RV, 
x. 19. 4, 5), then a protector in general since most words with 
3i as the first member had a tendency to lose the reference to 
cattle and become generalised in sense, From this ñar or its 
Inter form ñq there arose the denominative root ñaw ‘to aot 
like a protector’, then ‘to protect’ which led people to think 
of a root 49 to which was added wra regularly before aviary 
endings and optionally before wmWwrys endings. This is the 





* Even in classical Skt. we find sentences like mwafe feme 
жетата ATT. 

+ "This view has not yet found general acceptance, 

$ wg: is used once and ҷбча twice in RV. 
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reason why Ña is not analysed in the Pada-text, though 
чт, чта, WITT, чач, afian, vimm], etc., are all analysed, Skt. 
gauh, Av, güus, Gk, bous, Lat. bos, all meaning ‘ox or со"; 
Skt. pati, Av. paiti, Gk, põ-u ‘herd’, Av. rána-pá (arra). 





waa—''rté means the regular order of nature, such as the 
unvarying course of the sun and the moon, and of the seasons; 
then, on one hand, the regular course of sacrifice (rite); оп the 
other, moral order (right), a sense replaced in Skt, by dharma, 
Agni is specially the guardian of rtd in the ritual sense, because 
the sacrificial fire is regularly kindled every day; Varuna 
is specially the guardian of ría in the moral sense," MACDONELL, 
Vedic Reader, p. 9. 

Skt. rtasya, cf, Y. Av. аваће, ©, Av. asahyá 


Феи —Асо, to Unidi iv, 55 fext V Atanga, defe is formed 
from fex with few with the reduplication of the root and 
lengthening of the reduplicative syllable, From the fact that 
few, diente, etc., occur fairly frequently in RV, it would 
seem more reasonable to derive the word from @ ‘to shine" 
with the sufix fa, Siyana evidently derives the word 
with the suffix fw as in the case of efe, ufa, «fw, ete., otherwise 
it would be unnecessary for him to quote the rule seerararfe:, 
the waama being prescribed by ете а. ‘fed: feed resm t 
Mabidhara, 





ata x ай—'яї tfaa бебета wa’ Sruti quoted by 
Sayana under RV. іу. 6. 4. 

x&—dáma accented on the Ist syllable means ‘a house’, Gk, 
dómo-s, Lat, domu-s, Av, dom, In class, Skt, we should say «e 
or sim, damd means ‘self-control’ and at the end of compounds 

" "eonquering', Skt. dáme, Lat. domi, Av, dimdne, mane, 

zq also means а house, and this «wis preserved in =9@ in 

Skt. 
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9 
I MENTI | en | 
са ara ич! ча germen | эч | 
ччып я: аата en | кчы | я: | ere n 


Thus thou (sdh), to us (nah), like a father (pita' iva) to his. 
son (sündve), Agni (ágne), be (bhava) easy of access (sipdyandh). 
Abide (sécasva) with us (nah) for our welfare (svastáye), 


# чай, нт a: wert gara: Mamaqi wai ачт я; 
ami ea frere gus? apex aah wat ada 
waan qua gerd fom ga màn ұна этїї 
"ET! mama a gaa ‘waa uda? [enne] 
xergarwem | чата чит? [fo vise?) aft aAa: à йч 
femma" чїч чо amem (ann) Щй ewe 





5.0.28, КУЕН it аз wm пей ың where 
evidently gw has been dropped through the error of scribes. 
Bhiskora says: waa: gero: q@Agerdta; ufeee MD ат ыч! 
"ema пайбы" [uue] чї чч! зйнїйчгөй агі S. accepts the 
last explanation here, Under RV. x, 18. 11 he explains aarm 
f, ав: Manam начат. Under AV, xviii. 8, 50, were ww 
agatur 5. says: quan gaaei иёт Tainga ч wa. 

* This Varttika is rend in the Mahābhäşya under ww ut 
ji. 1. 4 ond gafemen: ji. 2. 18 in the form чая fawwWiu; giuecgfa- 
UwXew and explained by Patañjali thus: чїй ww ame) fawmusla: 

ч awaq. ‘Though the word few is not placed 
before жати іп the explanation it is clear that the Vürttikaküra 
means {Яшин as the Varttike is read under faenrivar. 
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fretted weitere | алтаа) ag «ӘӘ apt 
rrr [aR] етәйт=тч A cared arefifa я 
rare, eraat aff aaa: ш 

feta—Note that the Pada text regards fua as a compound 
and separates fem and sa by means of the www, Since яч is 
secentless and since in the vast majority of cases it is con- 
nected in sense with,the word immediately preceding and since 
in a few cases the fewfirs of the preceding word appear to have 
been dropped before this v4, it was naturally thought in ancient 
times that wą was compounded with the preceding word and 
the authors of the Padapatha of RV, and АҮ, followed this 
tradition, though they did not recognise the elision of the case- 
endings, In www i, 169, 5 v comes after a finite verb, 
in wü« x, 86. 7 it comes after an wem, in Ña х. 86,7 it 
comes after an sqa, in S i. 161, 8 it comes after a fiara, in 
afana тч i, 28, 4 it comes after an infinitive, in ач чит i. 180, 4, 
wi. vmm x. 91. 4, ete., it is frema, but in all these cases it is 
separated by means of the «wav, 

feta qui! —Cf, wi ета arg 3 wr; vii. 81, 4, may we be [to the 
Goddess Dawn] as sons to the mother; fate айя ңай qia 








Hence later commentators generally quote the Varttika in the 
form йя wy (ягнят балч: чачачатачач wem, (vide Malli- 
паа on Raghu I. 1), though commentators on grammar have 
spared no pains to show that the aata prescribed by the Varttika 
is not бтм. So far as RV. is concerned the waq must be 
regarded as faa, so here at least fragma: is the correct reading, 
But femma: appears to have been dropped after faama: 
through the carelessness of scribes. In the later portions of the 
commentary (i, 8. 8, i, 8. 7, i. 53. 1, iii, 30, 4, ete.) the Varttika 
is generally quoted in the form ая читач: qiqeuafaercerg, 

1 Because of the plural in я;, the Kathaka Samhita reads; 
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(gracious) viii 48. 4; of. also ji. 1. 9: arag fama efirest uraa 
жт атаа! d yal майн чём WU gia: genya: и "Agni, men 
seek thee ns a Father with their prayers, win thee bright-formed 
to brotherhood with holy act. "Thou art a son tohim who daily 
worships thee, and as trusty Friend thou guardest from attack,” 


‘fu’ нё feevefaerfenfu' mai вабна апаң x. 7. 8, Agni I deem my 
father, Agni my kinsman, Agni my brother and my friend for 
ever, Skt. k, patér, Lat, pater, Goth, fadar, 
Eng. father, Skt. Av, humu-s, Goth. sumus, Lith, 
айпй-в, Eng. son; Skt, е, Av, hunave. 

fata җөй is liko ябиежатер: (Sok, iii), генча meian- 
awa; чета: (Kirüt, v. 39), fevurawhropi afaq (Sid. i, 1), ete., for a 
from a signifying тїїчї чє (parturition) literally means ‘borne’ 
and not ‘begotten’, — "efzifawawefa'. 

The a of agne has to be restored to make up the eight 
syllables required by a amie. Similarly шей in the next 
line will have to be read q wed. The а of agne is accented nce. 
to wafaaa ч vi. 1. 198 where there is emën acc. to we: aree 
vi, 1. 109, the o of sünáve becomes accented асе. to wae sett 
erm: viii, 2, 5. 

Umaga, GA Gp Әя ечат Sues wid weg. 
Bahuvribis generally retain the normal accent of the first 
member, but when this happens to be яз or 8, the final vowel 
is accented, Wm from © or wu to go means ‘access’, It 
occurs by itself in ii, 28, 2. In Skt, the word means presents, but 
not in Vedic, Hence Dyidideva is wrong in explaining yavan: ак 
Snweawetfewrfgw:. We can explain «Wr os an wusz compound 
also, дч жч чїй wafa чаба чүч үч, But in that case gq being 
a чий suffix, the genitive in я: will be difficult to defend. 

avei—Metrical lengthening, hence short in Pp, The root is 
preserved in Skt, afaq and ww, чч 8ч or 833 is чгийчё, ge 
wr is жыччй, The root generally means to accompany. 
From it is derived вчт (Av, haca, O, Persian haca with, together 
witb, from, governing the Abl, then Inst, and Aec.) which 
means ww in RV, but governs the locative, 
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Skt, sacate, Av, hacaite, Gk, hépetai, Lat, sequitur; Skt. 
sacasva, Av. засаћића, Gk, speio, Lat. sequere. 

чей (sferfugfrm q vfa, well-being) —In RV. аба was 
declined. Butas it was used predominantly in the Instr. sg. 
which normally would give sre but which was often shortened to 
заба (¢.9., ff ч: чтєйүч:; wa ii. 33, 3) it came to be regarded as 
an indeclinable in Skt." In SB, i. 9.1.97 afa declined is ex- 
plained with the help of wfe indeclinable thus: ‘#4 wfewfe я: 
afani: sf) аба at Zane afe наалат: Tho forms 
wafer, абаң, ad, afa, чей, «ай and afafa: occur in RV, It 
is not analysed in Pp. probably because wf does not occur 
independently as n noun,  Philologists point out that asti occurs 
as sti at the end of compounds; thus we have Skt, abhigti 
help, abhigfí helper, Av. aiwi&ti study, Skt, tipasti subordinate, 
ete, Since чаба shows the full form fe, it must be a later 
formation, 


THE MARUTS 


Characteristic Features 


Along with Vata, Indra, Parjanya and Rudra, the Maruts 
are the gods of the atmosphere, They occupy a fairly pro- 
minent position in RV. being praised in about thirty* entire 
hymns and sharing seven with Тағай, two with Agni and 


чая тїп formarsi- 
38. 1: aofa afari 










1 ‘This has led Bhüskara to remar] 
suu. Баувра also says under шй ii, 
famae: mananaia wafa | 

* i, 37-89, 04, 85-88, 166, 168, 171, 172, ii. 34; v. 52-59, 
61, 87; vi. 66, vii. 50-59; viii, 7,20, 94; x. 77, 78. All these 
have been translated and annotated by Max Miller in SBE 
xxxii. 

+ i, 6, 165, 167, 171, etc. t 1.19, v. 60. 
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оре with Püsan, Their troop (яҹ, и, я1а*) is cften mentioned 
and they are thrice seven (ней: ax wafa: RV, i, 183. 6) or 
thrice sixty (fa; afem se) aman: RV. viii, 96, 8), or seven times 
seven and the Maruts were reckoned in later literature as 
forty-ninet. Their father is Rudra, hence they are called 
чта; «ипи, aza, ete, and their mother is wf or the 
mottled cow whence they derive the designations айн, 
батас, etc. They are also called feagara: (x, 77. 2) ‘sons 
of Heaven’ and fexmww: (x. 78. 6) ‘having the ocean for 
their mother’, They are closely associated with Indrat 
and inone passage they are said to be like sons to Indra 
(u agfa аё йи: 1. 100.5) and in another they are called his 
brothers (ure wmm i. 170. 2). Because of this close associa- 
tion with the Maruts, Indra came to be known as sme (i. 100), 





* mii ч cat miai ячи qufefuli чи arta fafan RV, 
v. 53, 11, “With eulogies and hymns may we follow your army, 
troop by troop and band by band, and company by company." 

! The ло, seven is intimately connected with the Maruts. 
Wm а яя ma Geer тт яп! agaaa җиң ub нй fa 
wat en #% а RV. у. 52, 17. "The mighty ones, the seven times 
seven, have singly given me hundred gifts, I have obtained on 
Yamuna famed wealth in kine and wealth in steeds.” житя ew 
чеч: чи чата! зй whe frit fata viii, 28. б, “The seven 
carry seven spears, seven are the splendours they possess, and 
seven the glories they assume.” an-an fe seat ят: SB, ii, 5.1.18. 

1 The Sarvánukramani notes this in the rule: sd swa: 
ii. 22 which is explained by Sadguruáisya thus: vx wea; uta 
ama fau wafer) Өй q wie, SHE mem sfa mamei: {ичїї 
maagang: The Aitareya Brahmana xii. 9. relates 
how the Maruts did not abandon Indra when all other gods ran 
„away at the snorting of Vrtra but encouraged him saying: 
‘Smite, O blessed one ; strike, show thy strength. 
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The Maruts are brothers and grew up together (àsa) wafrsra 
w^ d чий an нты v. 60.5). They are of the same age 
and same abode (ачта; ater; i. 105. 1) and of the same mind 
(na; viii. 20. 1, 21), like twins of noble aspect and lovely 
form (am а quzm: game: v. 57. 4). 

They are golden (естт: vi. бб. 2), like blazing fires (wat 
"she vi. 66, 2), are brilliant like the sun (dew; vii. 59. 11) 
and self-luminous (www; i, 37, 2). In vii, 59. 7 they аге 
compared to blue-backed swans (wt aret чя wana). 

Many of their characteristics can be gathered from the 
following stanza: 

8ч а тед: чта атй чч чанг н! «9 и; 1 
чанти fest лнй); fnar: ац faan fermd: a v. 54. 11, 

“On your shoulders gleam spears, on your feet anklets, on 
your breasts golden ornaments, on your chariot gems, on your 
hands lightning bright as fire and on your heads aro spread 
golden helmets," (See also i, 64. 4, 106, 9-10, v, 57, б), 

They ride on golden ears (сштш: v. 57. 1) with golden 
wheels (есегі 1, 88, 5) and their steeds are spotted mares 
(чч: i, 85, 5), or horses golden-footed (wüfévexnfefu: viii. 
7.27)". They yoked the winds to their pole (arare wary чйр 
v. 58, 7) and their carriers are swift as thought (aa: i, 85, 4), 

Like Indra they shake what is unshakable (wera? yam 
fedimari. 85, 4)—the earth and mountains and forests. All 
creatures are afraid of them (ича ferr yen went: i. 85. 8), They 
tear asunder lords of the forest (fa frafa чиет, i, 89, 5) and 
split the firm mountain (216914 fefefwefé чїнң i. 85,10) and 
like wild elephants they devour the forests (am xw fea: 
чеч ae i, 64. 7). 








* gery wait! vu gea cay feas а 
чт wa? afaa yfe Hes аут yi 45594 а v. 56.6. 


1 ruddy mares, 7 redcoursers. — ? bay steeds. 
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They are not without their beneficent sspect, When Gotama 
was dying with thirst they poured the golden stream into his 
parched throat (sfawaqa айла #ҹ i, 85. 11). They are also 
known to possess healing remedies like their father Rudra, 

The etymology of the word waq is uncertain’, Some derive 
it from а root ч Чо shine’ (which appears in Skt, marici, Gk, 
marmairein to gleam, Lat. merus pure, unmixed) because of 
the constant mention of their brilliance and of their associn- 
tion with the lightning. Others derive the word form w ‘to 
die’ and think that the Maruts are personifications of the souls 
of the dead, Still others think that tbe word is connected with 


Ha desert, 
For their song see under wsq, RV. і. 19, 4 
Hymn No. 2 
AGNI AND MARUTS 
i.19 
Lu Б are 
awe anaa ба: waters Кү! mataa: 
1 
1 1 1 
nfà ei aramat afa | тчң | rem, | sre | 


ала я жайа уйш |я | йн 
aafaa чт nfe [И] setius | энй | эп |f wan 


Earnestly (prá) nrt thou invoked (hūyase) to (práti) this 
(tydm) perfect (cã'rum) rite (айлсатіт) to drink the Soma 
juice (gopitha’ya), With the Maruts (marüdbhil), O Agni (agne), 
come (a! gahi), 





* Fanciful etymologies are found in Nir, xi, 14: жеб 
| тойа ап Гата чй ar ave zaifa ап, 


CTUM 


i.19.1] THE RGVEDA: ©; AND MARUTS 61 

‘ofa caffe aad ВЧ qua іч й quara {тп 
aqna іч aaa vri AAA ‘af ene йт 
зип! an a giaa aiai cen [m^ ait? 219319] 1 еї 
aft ci чпеачтейа afd eaae adafa are [e ait? 219308) 1 
gàn 





+ yangan gasgan ча amfa, та nfa afafa а ama а 

* Safeurararetcntaine’ [wu tut] sfa fe saigmadi-afonar t 
‘amimga vaen gede (wy? vua] ія giaa: gea 
tagia g чї: чї ngm a "ufu! o ad 
we: чїч g maa afai wanda, te-mfafue; a ёл naafiaifafme я 
waft) Samrat aaia mg weidewcaitiy uty 
чагаа әң wu fcerwaraar “ҹа” rem Rufaa: are? sfa 
eamat afafa caret яаа: ча аач жый 
амаа fa saia “чаш: жана заба: wea aafe ‘чагат 
wow [utes] sfr amaian a aA a’ чї! 
аан gaa: чЇй agimat: yqa: agha ча "нба 
at cata үүчепягїшяңт Aa fia fawi нап! ач amfa wfafireet- 
замки epe, pa ачичай mamat gafn wrap ёЧтив afg- 
sus чїч 3' [utte wa? ] waa: arg t 

чап! spe) fam ani эпаїй ferr “ч! rd fraa 
[99° tuts] їп! етяқатезиҹатај "атаб ктен 9 чча (айча; 
pfiegen ае evang orae wa: ча TTN 
uad wea 

3 fux maaa Euer «еелбаятей WW і 

* imum mÂ swa ste: деа 
madagi жа ажаа: eei seb эн: ЧЇ, afaire www; uiu 
‘gam wafer) "ачага а! vafa; ver: enna «ічбате Гаагада 
way verny ачаа  wfrefeneraet чататат: атаи: igina: 
uae, ÂÂ fiim wwem aftiga 994 читы 
aanta | fetu fafan dandam жщ атаба ааба | maet 
sfr peser! ЫБ 
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aaa аята gegen і ё yaa, чч: are: зраче" 
afte: эги nfi arag at пете аата #йнчтата раа 
meine? qua amfa a деб: daft: як әта 
этте! ачар атда eaa sfr «reava атата 
sup а яви: reves’ [f^ чод) gfe tale 1 ачта таар: 
ваң! ariaa [an] тїїчї! ата 1 gaffa- 
aee menna ‘sa arma [эзїїї&] gA aa а 
Rear aa Pidna” [9° 21] eft ae 
nan aan oma Aaa wit 


The metre of this hymn, like that of the preceding one is 
Gayatri which is the most sacred metre and which stands second 
in order of frequency in RV., about one-fourth of the hymns 
being composed in it. It consists of three octo-syllabie verses 
(wereeraa; qum). In the first half of each verse known as the 
opening, the second and fourth syll, ate preferably long, in the 





1 This fine expression is borrowed by S. from Durga's 


commentary on Nirukta x, 66, others generally paraphrase with 
the hackneyed sw. 

* The correct reading appears to be wfaweg. Sk. says: weit 
whata: чї: Similarly, Bharata (SV, 1, 2, 6) says: nfa чш, 

+ бт dropped in one оғ two MSS. Both readings are 
possible. 

* There is some difference of opinion regarding the meaning 
of this rule. According to Ujjvala wt is added to чт preceded by 
Ñ. Acc. to Bhatta Bhaskara güterfeserewuz temau, 

Since the previous rule makes provision for dw from wr, 
Bhatta Bhüskara's explanation is preferable. 

* fewer NIA mS qo бае sitr p Strangely enough S. explains 
the formation of wfe not here but under the next stanza. 
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second half known as the cadence the first and third 
syllables are generally short and the second long. "The Güyatri 
Chandab disappeared entirely from classical Sanskrit but is 
found in the Av. 
afa—preposition governing wata. Tbe corresponding particle 
in the Avesta is paiti which is used in a much larger no. of 
senses and consequently with a larger no. of case-endings. 
In this particular sense paiti governs the Acc. and the Loc. ; 
e.g., paiti adwanom, nfa wary, kamorobe paiti da£vanam,* зуң. 
wit @ammq. ‘The corresponding Greek word is proti which 
appears as pros and poti also and which in Homer generally 
governs the Acc.: hoi (A) tón (qq) ge (чїч) proti (afa) datu (awg) 
phéron (we). Il. xiii, 598. "They bore him to the city." 
^q—Oiammarians from Panini downwards recognise two 
pronouns wq and ag having the same sense and similar forms, 
иң (mpe3a) is, however, very rare in classical Sanskrit, the 
only well-known instance of its occurrence being : 
‘aa ап түй ап ат ат A ELI E 
Sard 98 эти mew fe ача а (99у зө] 

"The pronoun is found in O, Persian also as tya-, Nom. sing. 
masc. hya, fem, Луй, but is entirely absent in the Avesta. 
Beveral forms of this pron. are found in Pali also. 

wWG—dear, pleasing from ч, to gladden; cf. «efi ача ч 
эх. 61, 9, dear to Mitra and Varuna, Lat. carus, are saii qae 
Nir, xi 5, 

їїфч—Чїч is derived from the root qr. But there are two 
ч'в in Sanskrit, one meaning to drink and the other to protect. 
Thus Wa means draught and protection, Hence ##ч means 
(1) a draught of milk or by «чет a draught of Soma and (2) pro- 
tection of cows, hence protection (for the generalisation of 
meaning see p. 52). In the present instance both senses are 











* Even here there is the variant a] а! & a1. 





64 vepie (€ kcrioss [i. 19, 1 


Possible though Indian commentators from Yaska downwards 
accept the first meaning and Geldner and a íew European 
scholars the second. The Pada-text does not analyse am, but 
dissolves idy into ñ and чїч, so Sákalya also appears to think 
that the word means ‘a draught of milk’. In the first stanza 
the poet invites Agni to come to his sacrifice for drinking 
Soma and in the last also be concludes by offering Soma 
to Agni. Stanzas like fray зїї wane maa: Madad sa fe 
afamat: u i. 28.10. ‘We invoke the All-Gods and the Maruts 
for drinking Боша ; for strong are they whose mother is Préni 
(the Maruts),' support the traditional interpretation, Goldner 
believes ‘protection’ is the only sense of the word in RV, side 
occurs several times in the Bhigavata in the sense of vaara, 

Forms with w became rare in the later language and only 
a few words like a, wrer, rur, (тайа, vw, mgu, #чч survived, In 
(Гёз: dade чту] 8 warren, чай ч шэн 7 (Uttararamacarita, 
Act I) Фа became Sadat in the hands of later scribes, 

"Í€—lhe original ending for the imp. second sin, 
(Av. ôi, Gk. -thi) which became broken down into - 
cases in Sanskrit but which is preserved in forms like afu, үч, 
mfu, etc, This ending is accented and consequently weak, In 
the root-aorist system it is added directly to the root: gdm 
{ajhi>gam(d)hi>gm(a)hi>gm(d)hi>ga(d)hi, The ending being 
accented the root becomes unaccented and the a of the 
unaccented syllable is dropped. As it is difficult to pronounce 
the three consonants gm(d)h without any intervening vowel, 
the consonant m is changed into the sonant m. In course of 
time even sonant na: were found difficult to pronounce and 
were replaced in Skt. and Gk. bya. Thus we have gadhi and 
gahi in the root-aor. system; in the present system the forms 
are gáccha and gdcchatat ; e.g., w= s af fra; viii. 08, 4, чата 
я чає vi. 75.16. Skt. gadhi, Av. gaidi, 

n—Ay. fra, fra; Gk, pró, Lat, prd, pro, In Av., Gk. and Latin 
the particle is used as а s*waw4tu also, but not во in Sanskrit, 
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WWfr—Sociative Instrumental; see р. 43, Cf. Av. aðrā tū 
aredràis idi, Y. xlvi. 16 ‘come here with the pious,’ 


2 
afe айя аай aft |: | яв | 
quum mii | ят | яа eg | чел 
нїн эт nfe wa ял | st | эп | айган 


Nor (nahi) god (devdh), nor (nd) mortal (mdrtyah) surpasses 
(pardh) the power (krátum) of thee (táva), the great one (mahdh), 


owe, ag: яте: яа чч qeu =абачавеі [83] uit 
afg same ай я waft =з яш gah agaa чӣ я afa а 
A agea maaala а ч Pane enfasuct a чот 
geri. дет tian fta amima (fo was] 
west. asa qaaa ип! ятактйч- 
uenia Curemgdterdemn (quite; cer] mf fratrem 
аяа gaza [AN] vemereemp! wa "st wq? 
[z' тз! merge emp: пй! Cep wem adf [anon 
gaali ate AR ‘age seht [Ra] gfe тд ещр 





* Bee p. 29. 

+ See pp. 22-94. 

+ The Várttika is found in this form in the Kasikd, In the 
Mahábhüsya under 139991 тэта vi. 1. 178 occurs the Värttika 
waar siia, 

з атча asico sfa чйч! 
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sagra [gigs] menfrarpnfeests | mer afaa 
(area gaaanz se ES envie git ee я wafer 1 ferar ut 


w—regnrded as one word, Lith, négi, 
wW—Av. maáyó, mértya ‘mortal’ must not be confused 





with márya man, young man. 

we —The stem is mah m, n, (Av, maz), [The fem, is mahi, 
great, the oarth.] ‘The forms actually occurring are: mah-d!, 
mah-é, mah-áh ; «eut, du, mah-', Acc, pl. muse, mah-dh, Gon, 
pl. m. mah-ü/m ; neut. sing. Nom, Асе, mahi (Gk, méga), Note 
mahatak, but máhah 
mga—See p. 42, 
Чч@—М te that the pronoun is accented on the first syllable 











= splendour. 


and the adverb ond preposition on the second. The latter 
weaning ‘bey nd" generally governs the Instr, but sometimes it 
takes the Ace, and the Abl. and once it is used with the Los. 
(see MacpoxeLL's. Vedic Grammar, p. 423) ; e. 
i 80. 15 ‘who excels Тайга in might? «c ama? vi, 99. 1 
‘beyond measure,’ wana... viii, 27, 18 "far away from him,” 
The word became obsolete im cluss, Skt. and so Pa 
not include it in his rule ҷаїыета«тета y усчаёчтң v. 3, 29, Like 
many other similar words, however, it was preserved in compds, 
like ñw- ‘beyond the range of vision,’ cx swa- ‘more than a 
thousand,’ qaen, ‘beyond the dust,” ‘untouched by pasion,’ 
wie ‘better than better. most excellent,’ ete, And 
commentators of Pipini found it difficult to explain these forms. 












з аат #7 җайегатыпа ata mad egaine) ware 
difesas чаја. Яя magen ча: atai earan: 1 

? oc sa asoa naaa yaara eisian WX] еар че 
qm gaa [9° w^ toce х] йй чш! mra im aaia aaar шаш чї 
cendaa, sacada S. Under #ят aast чӣ we ачи АУ, vii. 
8, 5, S. says: чєщєїйя чча чад ҹа ата Мыш: | 


о 
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Sayana recognised the word in this sense but unfortunately 
hethought that it governed the Ins, only. Thus under x, 125, 8 
he says: qefa mam чата ata, эп чч чачтай! айй 
ч айт aia mà 

The corresponding word in the Avesta is parō (parë) which is 
а prep. governing the Acc, : уй sruyë par3 magaonó, Y. 99, 7, 
that I may be heard outside those who-have-the-gifts, (Smita), 

We should therefore construe the sentence as it is and 
translate with Macdonell (Vedic Grammar, p. 428) ; for neither 
god nor mortal (goes) beyond the might of thee, the great. 


я | Ame] eme | fg] 
faa arit wee: | | ба | nee | эңе 
|. seis | se | or | fe um 
They that (yd) know (vidüh) of the great (maháh) [atmos- 


pheric] region (rdjasah), the All-gods (vive devd’sah) that are free 
from malice (adrühah), 


È чай, 9 ней ae Gre: яєч теже! given fag: ё: 
aafia ea sem; fag’ wd emper. ag- - 
am d яса” [8^ W^ RRs) ee ҹа" а Фата; атат: 








1 The two Madhavas explain ee as wemfew, Skanda says : 
атлай Gare чїштөй п! ий tre a ra Фай чїй. 
4 ay оя: бїк чис, see ап ИЧ faz: 1 

? йз: M., V. M.; wi Sk, 

3 Under v, 52, 17 5. adds: «fafaa aéart аби: fam ener 
faa gataa aan гору! a iama afafa 999 nfa 
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чат: wem. aer нїңатсыйспца aa атата 
"ehepn en адай чч 902 aiaa үйл [m^ ds ane] 
efi. mammis marma msan west чч: 
Stent яй а чл ieu" [85 m inne]. Geet тийи 
"үп mena Фай, ийй vw заа, vq va rema, Uer 
бедедей, этед кичїї sem [Ro viis] gf cm aaraa- 
enfia [feo ала) gaan: fama “йт [are s] а 
fag =й av Гама) ef meat плыш! agen 
Raman бй! far maaa eaa A: 1 
mèg [e] атте: a Renem | supr 
петата Ra аз! aaga [ar] gardaran (5 
чїй a fra aà шечачачяяв ете" aa, a ge 





Yo Өч: viw sated) ап айа! agat ҹ 1? Sk, ‘wie feere:’ Uv, 
(VS. xii, 10). “я gwetteqe:, wfefenc: i Mah, wAan: Madhava and 
Bharata (S 2, 3). vAn, wawa, S, (AV. vi. 7, 1, p. 16). 

a “You raise, O Maruts, the rain from the sen and rain it 
down, О ye fraught with vaporous moisture." 

» А piece of grass is cast from the prastara towards the east 
and the mantra ‘Ye are the spotted steeds of the Maru 
uttered, for the Maruts rule over rain, Cf. also aga & ahem 
SB, ix. 1, 2, 5. This is the reason why most of the mantras used 











* www is derived from raj ‘to colour’ and means (i) light, 
(ii) water, (iii) region, (iv) [menstrual] blood and (v) day, 

* So also under i. 8. 9, iii. 9. 4. But under ii, 1. 14, iii, 29, 4, 
ote, S. himself explains it as wie, Under vi, 11, 2 he 
explains ww in both ways: wären, wwes Zrexfedt at, 

* w*—M, Р. This can be somehow defended by supplying 
жї aru after mz*xuesmfawxeaw, Buta g appears to have been 
written by the commentator, 
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spaa 1 чай яя я afd ч aera’ [seran 
nao] gf nan 


Stanzas 8-9 are in praise of the Maruts. Because of sx in 
the first hemistich, we have to supply the correlative ag in. the 
second, In the asta hymn (ii, 12) both the correlatives are 
expressly stated, 

*яч:—Тһе two Maidhavas explain «яң as «afta, so also 
Skandasvümin who offers #499 as an alternative meaning, 
Gk. Erehos, a place of nether darkness, forming a passage from 
earth to Hades, Armenian erek, erekoy evening, Goth, riquis, 
riquisis, darkness, English region is not cognate, 

Taz: (Gk, isdsi, Lat, vidéré, Goth, witun)—Ot the five 
"ев known to classical Skt, only the waif and qarfe ones are 
found in the Vedas, The original meaning of the root is ‘to see" 
—a sense still preserved in Greek and Latin, On the one hand, 
sraaart was either generalised into wrrerare or ‘to see’ was 
specialised into ‘to see with the mind's eye’ and the «fa root 
came to mean ‘to know’. On the other hand, ‘to see’ was speciali- 
sed into ‘seeing an object looked for’ and so the qarfe root came 
to mean "о find’, Skt, véda, Av, vaééa, Gk, oída (for *wolda), 








1 The difficulty with regard to accentuation can, no doubt, 
be easily got over with the help of wurfzxexfe weg vi, 2, 199 (cf. 
B, under iii, 16.5 я ten sitet) те; et me чийген чүн 
хіт ms amanar 1), but zX appears to have meant originally 
ÄV, so it is better to regard compounds like wee and чає as 
Bahuvrihis, 

* wiw—M, P, But thisisa quotation from the Mahā- 
Ъһавуа where we find: wi fe aqa afet ч anmaq (ed. Kielhorn, 
Vol, ШІ, p. 256, 1, 5) and fë яя: naia я aa йч arena (Ibid, 
1.9). Under RV, i, 53.7 the quotation is found printed correct- 
ly in M, and P, 
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Lat. vidi, Goth. wait, -The чє root forms an additional perfect 
without reduplication with the sense of the present, The fact 
that the perfect of this root is formed in Skt., Gk., Av., Lat, and 
Gothic without reduplieation shows that there was an Indo- 
European perfect type without reduplication, The present sense 
is explained thus: vidiüh means they have seen, i,e., they know, 

faz to know is used with both the Acc. and the Gen, With 
the Acc, it means ‘to know fully’ and with the Gen, ‘to know’; 
cf. ‘to know’ and ‘to know of’ in English, а d ami faza 
waraift wet RV, х, 85, 3, ‘Of him whom Brihmanas truly know 
ав Soma no one ever tastes,’ fear: avaremanay x. 114.1. ‘Well 
do the gods know the praise-song along with the Siman,’ a e 
чш st agaa x, 108. 10, ‘Neither brotherhood nor sisterhood "do 
I know.’ In the Avesta also vaéd to know, aipi vat to know 
thoroughly, etc., govern the Accusative and the Genitive. 
Similarly, oida in Gk. is used both with the Acc, and the Gen. In 
the sense of ‘to be cunning with’ it governs the Gen, in Homer, 

fa%—Av, vispa-, vispa-, O, Pers, vispa-. Cf. Ау. vispó-tanüm. 
(Skt.* fraga), vispo-paésahhom (Skt. fornan). 

@ara:—Some philologists are of opinion that since in the case 
of disyllabic i- and u-stems the Nom, pl.consists of three syllables, 
it was felt that in the case of disyllabic a-stems also, the 
Nom, pl, should consist of three syllables, and consequently the 
ending -as was added twice to make up the requisite no, of 
syllables. Exactly the same thing happened in the domain of 
conjugation, The ending for the 1 pres, ind. of a-stems was -wt 
(Skt. нчи but Gk. phérd, Lat. ferd) and that for other stems 
was fa (Skt, dsmi, Gk, eimi, Lat. osmi). So we should expect 
эт, UT, 987, ete., instead of wafa, wufa, aera, ete, But since the 
other eight forms wafa, waa, wafa, wafa, waw, нач, WS 
‘warm; all consist of three syllables it was felt that the first 
person singular also should consist of three syllables and во to 
the ending wr was added the ending fä converting wat, wtr, 1 
etc., into xafa, sofa, wifi, etc. 
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The ending 
appears as -ãoùh 





ásah is already becoming archaic in ВУ. It 
i , but here also it is archaic. * Because 
of the frequency of the form aata: in RV, we find waaia’ ata 
mae этти: in Kathopanigad i, 1, 19. The ending occurs in 
Pali Gathis as 
O, Pers. ; e.g., an 









The double ending appears also in 
aha bagáha ‘the other gods”, 

‘“q¥:—gt is an abstract noun meaning ‘malice’, Av. drug 
lying, deceit, Zt (later #%) is used in the same sense. Av. 
draoga, O.P. drauga. Eng. dream is also cognate. 


4 

asm adaray- | 8 | za | ore | sere | 
tatera яті | servers | siet 
mafiaa чт feasa | meuf | oe | | f vn 


The mighty ones (ugrā'h) that (yd) sang (anreüh) their song 
(атат), invincible (nàdhredsah) i their might (djasd—@eh 
adta) or uncouquerable by force (djasd—we ata) 1 

Я ает зап dum нат чая EE пур м Ё AT, 
ачӣя menaam geri: а: gafa: gere ез яса: } TET 
чёя чрлтулутн: экеви: | een; ичет peni. siared- 
eed maaa maaa at ae: (wr mn? vendi 
тз] ga. aidaa = qa asia) enda 
зтфуятает ид" d а жаң! ainda [aa m 





* БВ, reads waa but here evidently the reading accepted by 
Süyapa is чча for he himself explains fevezmie swrrIecwHquu 
and says further wd ww; Under ii. 20. 7, however, the 
passage is quoted with «чӣ, 
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tenui] fü. im semp wer feet sw gus ‘ra’ 
aaaea enean чача “чит і яш чий 
Romia aeaa AA ‘ича? ит: "кн 
geritur. emia fraai mar cmmw [fefz] 
reris" [sias] genfem Graf: | serreniq aga 
чта: 1 этет: aaas aaa ает | serrata"! 
[s^ eines] gaga fremere nen 


wun—mighty, Av, ugra- www Av, aojah-. aogah-, Lat, 
augustus are cognate. Comp, ця Av, aojyah-, Super, 
fas Av, “aojiita-. Cj, а saufedttaretuiesexac; aftenen- 
аии RV. ix. 60, 17, чйяйїнҗөп: vii, 56. 0, чё x я; vii, 50. 7, 
under jii, 26, 5 S, says: egwsteu:, deriving it from sqaq with 
the Unadi suffix x, 

"S W—Acce, to philologists чч originally means ‘to beam,’ 
thence ‘to praise,’ ‘to sing’; hence the noun чё means on 
the one hand * the sun' (wf; flame), on the other ‘song.’ 
Honce waay: means ‘sang tbeir song.’ ‘the Maruts are 
the bards of Indra,” (G.) “For Indra when he slew the dragon, 
they sang а song and pressed Soma (v. 29, 2, 80. 6), In singing 
а song they created Indra-might. Though their song must 
primarily have represented the sound of the winds (cp.iv. 
22. 4) it ‘is also conceived as a hymn of praise (iii, 14, 4),"" 
Macponett, Vedic Mythology, p. 80, 

Srawpasväsix explains the stanza thus: @ sar saw mU 
ч Sq) wa? тең. за maps Sea awa: afandi [a° 9 
way) za aqaa see) waa: «үед ё заң! 














* Uj, Bh. and others read =949 wsmu, Madhaviya. 
dhátuvrtli and Prakriyá-sarvasva, however, read eave. The 
comm. on AV. їй. 19.2 shows the яй. The Katantra school 
derives saq from 34 ‘to burn’. 

* Under 1, 11. 8, 5. says: aefacaererog:. 
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saw d “туч Haat aie {огыр [6° m^ tue] vefefrum: «qmm: Тһе 
two Madhavas follow Sk. in his explanation of чфигтү:. 

ЧИТЧ:—чң for the reduplicating syll. must bave first been 
used in roots beginning with vowels followed by п conjunct nasal, 
as for instance wa from ч and then it must have extended to 
other roots (wang fewa: P. vii. 4. 71). 

waaregy:—Cognate Асс. sarmmerea vii. 57. 8 lit, they adorn 
themselves with like adornment; in class. Skt. ayaa’, mugas, 
ete, ; in Av. уб narom ágorapt2m ágourvayeiti lit. who threatens 
а threat against а man; in Gk, mdkhén mdkhesthai fight a 
battle, boulds bouledousi, Tl. xxiv. 652, take counsel; in Lat. 
vitam vivere, somnium somniare ete. 

savers: —wmnufd a; Sk. = читай; Sk.=warvar:, w here has 
the force of aa of class. Skt, Cf, Uttara Megha б: «жа nfof- 
taufaa am war; Eng. untold, unnumbered, еіс. In v. 87, 2 
the Maruts are described as werd) az 

Skt. ve, Goth. ga-daursts, Germ. dreist, Av. darfam adv, 
‘violently, very,’ dar&ita- keen, O. Persian adaršnauš he dared, 
Gk. thérsos spirit, keenness, tharséd I own good courage, Lat. 
fastus pride, Eng. dare and the second element of in-fest, 
mani-fest, ete. vfum is the alt, form of we. 

Nisat—Av. aojahha. Lat. augére increase, augustus majestic, 
Eng. оке. Cf. vii, 56. 6 urs Sw: чит: fiver; feat afer: wr ree: 1 
*Fieotest on their way, most splendid with their splendour, close- 
knit to glory, strong with varied strength.’ Their might also helps 
thosp whom they take under their protection. Of. v. 54.7 я € 
stat як я eat я мія anA m бещія і яте «а wu тыгы Aaa ehh 
a a ятата at чача ‘Never is he, O Maruts, slain or overcome, 
never doth he decay, ne’er is distressed or harmed ; his treasures, 
his resources, never waste away, whom, whether he be 
prince or Rishi, ye direct." Ñq is explained more fully in the 
com. on AV. ii. 99. 2: 4w айл xe буча адаа mia- 
serus: яй mA arated) т] Зате ag Sraa 
ww. а 99: waive anaana ana ated miren! ffir: | 

















74 [i 19. 5. 
5 

3 pat хайн: à | ga | singen: | 

аа 

aafaa чт afe yn элй: | энї | эл | ft it 


Who (yé) are brilliant (fubhrā'h), of terrific forms 
(ghordvarpasah), who are possessors of grent wealth (sukşatrā'sah) 
and are devourers of the malignant (ri£adasal 


я ятт gamgin таа: sar 
Grate: menm: gana: Aada force: asmat 
mwm agna eng amag ‘ы за? (9? 
Rne) gÈ ami geri ‘emfaafa’ (35 aa) gena 
чайла m maaa чизїшї Guo а dar (8) а 
agit teapa gear ÅA aap 
[an] gaa a Gu afi aR] 
ga aoa waft gena aa fait o, 
amaA атая: 1 “чязпцуйуңа!! [37 nee] байа 
Tea paR а ча (пой үш 

mat:—benutiful, bright from за to shine, to adorn. Arm, Ви 
clean, bright. In class. Skt. the sense has been specialised. * 


wHeega;—ghord terrible, Goth. gaurs afflicted, grieved; vdrpas 
form. Ace. to some scholars vdrpas is cognate with rapd. 








* тая All. 
| wdegunsgqeua—AÀll But Süyana is evidently, quoting 
the rule, so waa: seems to be some reader's note, 
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wwamn—ksatrü from fa ‘to rule’, ‘to possess’ means 
‘dominion’, Ау, О „Рег. zfa6ra-, 16 is a new formation in Aryan 
from kgayati (Av. xéayciti, Gk. ktáomai) where y was regarded 
as а fies, otherwise we should expect аҹ. From Skt. kgatrapa, 
О, Pers. zšaðrapāvan comes the Eng. satrap through Gk. 
satrapes, Skt, sukgatra-, Av. huziaóra, The superl. form 
huzkatiótama- is found in Av. though aaam does not occur 
in Skt. 

femrea:—This word is not analysed in the Pada text* and 
the meaning remains to a certain extent doubtful even to this. 
day. Commentators have dissolved it into ferq or fem and чең 
or into fem and we« or into femp and 49, or into fem, and 
wu. Nirukta vi. 14 explains it as Vauerfeq tearing to pieces 
those who seek to injure others or twazifeq hurling away 
those who seek to injure others. ( fe maf fearem wem 
яй пч! anfa xia абҹадаЯ fiag Aat mum fien 
granted! Durga, femat feat аааї чі wat чаптай wr ха 
Same Gard amf ved. Яя ofaa tagfa sa ara: y 
Skanda-mabeśvara), Under RV. i. 2. 7 Sk. explains fenes thus 
ачна і fen fama; foa: vafa ares жейд!!! Under i, 
89, 4 Sk, explains fonga: is Fi farat wfafefamr. Venkatamüdbava 
explains it as ferarafa(im)ar:. Under RV, 1.2.7 Madhava evidently 
derives it from «w and explains q[feafrarga] sufaatey or w[rarmra]- 
‘sufamitq, Curiously enough, be does not explain the word in its. 
subsequent occurrences, Mahidhara also seems to incline 
towards ««u—fent Sfcaat feet vum egaga.. i mer fom feaa 
qafa... au Гепа: vafa tagfa i 

Thus the exact meaning of the word is not known, The fact 
that it is not anaiysed in the Pada text, that TS. serupulously 











* qatta ччінхиччісагачаче: S. on AV. vii, 82. 1. 
+ ‘The reading in the Trivandrum edition is much better 
fasadia басе: 1 бате: afer anf edi saztiaea:, 
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refrains from using the word, replacing in one instance 
чет fonza: by au awage: and that itis included in the list 
of obscure words in the Nighantu points to some irregularity 
in the formation of tbe word, It is just possible that the 
components are femp and #4 and by a Prakritism we have 
femew instead of fenga, And the accent on the second syllable 
indicates that it is a governing compound like wrezqwfs, etc. =ч 
does not occur as an independent word, but that need not 
detain us, for even wa does not occur as an independent word. 
Thus feareq would mean ‘tearing asunder those that are in- 
jurious,' And in some passages the meaning may have been 
generalised into tearing down, bearing down, rusbing headlong. 
Thus Skandasvimin [under RV. i. 89, 4] is not far wrong 
in assigning the meaning базі winfefaare: to бот: though 
the derivation is different, In x, 77.8 we have fenes) я wat 
Гаа: and in x. 78. 4 (йай я ar wwaa:. This shows that 
fermaa: and faitate: have similar meanings and supports our 
‘explanation. 


The Nirukta (vi. 14) reads tmazifax or лат. But since 
пип is evidently a corruption for tagifey it stands to reason 
that taazifaq should aleo be tzagifeq, And it has already 
been pointed out that Madbava in his com, on RV. i, 2, 7 and 
Mahidhara in his com. on VS. iii, 44 derive the word 
from za. 

Among European commentators, some accept the meanings 
suggested by Yaska and others, while others do not, ` Ace. to 
Grassmann the word means ‘those who eat violently’ while 
Ludwig thinks ‘those who eat in small bits’ is the correct mean- 
ing, Aufrecht thinks fem is a corruption of wfeme corresponding. 
to Gk. erikades meaning very famous, glorious and used of gods 
nd their descendants, Oldenberg translates with a query 
triumphant with riches’ and remarks in a note: "бап ferea 
be explained as а compound of (є (the weak grade of as q is 
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the weak grade of Ñ) and *wm& from the root sm ‘to be 
triumphant’? Prof. Aufrecht connects fe with the Gk, eri 
(erikudés, ete.) ; our hypothesis has the advantage of not leaving 
the limits of Sanskrit." Pischel (Vedische Studien, Vol, III, 
рр. 191-192) believes that the sense of the word is clear from 
RV. x. 77. 5 where the Maruts are described as sare? я wandt 
fumed nad a afaa: fua; where wang and femme are epithets 
of i, even as wa" and чың are epithets of xw orsa. And 
the chief characteristic of the Tw would appear from RV. to 
be its speed, Further, the words #91) я amer fonga: 
correspond to wad! я @ sügig wma: of the very next hymn 
by the same author, So the primary meaning of fory must 
be ‘tearing’ from fey to rend, to tear. And as fem баш 
(wie sets] is identical with few amt [w° utro] the sense of 
speed, argues Pischel, is easily obtained, Even as late as 1932 
Geldner is not sure of the meaning of the word and generally 
translates “‘iberlegen (2)"* i. superior, In the new edition 
we find ‘those triumphing over their enemies’. 





6 

а anena des | à lama | afa || 
їн ara ure t ffs | dare | meti 
небя чт nfe ii east: | эпй | эп | nf nn 


Who (yé) sit. (a’eate) as gods (devd'sah) in heaven (divi) in 
the light (rocand) above (ddhi) the firmament (na’kasya) 


Э к=й яты чїч garters quem fefa чё ча 
derart йо Zara: ачай fae чий! 9: деб: rere qus t 
maa © quu апбнатечнат zr agate mer чапа | a 
seat яте gf ят cages: | FAN яч” [arma] ef ort я 








* * Bo all. | qum я sepas зія omega —M.P. 
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waft, ease” [uao] тїп я атчта "get geal” 
[R] gnana aaae grat 
"e aiaga a afam addi sqmi- 
feet Rma: 1 ач 1 кч dig! [ar aR] 1 gada reg? 
[tots] gf ара а fae’ [азиза] gerere t fifa à afer” 
[ano] genfra farbe enm i ата: 1 aTe [ene] 
FJR MGT әта ATA [WD 3001] | ANATA I 


memi. ‘afgsngiiea: ae? [saei] gf at gm gna- 
aninga 1 cuz wee raa: ue 

mim The derivation of this word is doubtful. The current 
derivation was first suggested in TS. v. 9. T. 1: quif З ай 
mea ater ачаа яга ч» маң) The same thing was repeated 
in SB. viii. 4,1. 24: we aq ame ma vf io m fona ааа ad чи 
мї! Nirukta (ii, 14) alternatively derives it from st—are чїй 
fni ааг хитит, War mag. эй! иеа: wu dta нін qu 1 
epum sif. cw pw pomum UO faeere i" [aed ete] я 
«оч Me gu (кчт! gasd Wa па vefi Panini 
accepts the derivation proposed in the Brihmanas, Western 
scholars are inclined to derive the word from "q ‘to bend’, 





+ SPSremes—-AIL. 

* ‘This is directly against the Samhitüs, Brahmanas and 
Nirukta. Fortunately this is the only place where 8, proposes 
it. See under iii, 2. 12, v. 54. 12, ВІ. 2, х. 130.2. The difi- 
culty regarding accentuation probably shows that this is not 
the correct derivation and is answered in the com. on AV. i, 9, 2 
thus: 'ssmpam sfa g айя я nada, 

+ The root is read in the Paniniya Dhütupütha as ew dtarafit- 
shit and Durga's Dhatupitha as ча чи єч 2a, 

+ See p. 26, f n. 2, “паба ats aft айй far aefa fedar- 
aatis aaa 35221232 Ачаа «тати fqua:," S. on TS, i, 1, 8, 
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Indian commentatcrs, generally, take «rs here in the sense of 
the sun (cf, ar Ga qvem qe iii, 22, 8) and construe 3I«8 as an 
adj. to fef ; but since faz is fem., we should take wā as an 
independent substantive and wr should have its usual sense of 
frmament,* "Thé world as a whole is regarded as divided into 
the three domains of earth, air or atmosphere and heaven or sky 
(few), or alternatively into ‘heaven and earth’ (ormwfed!) which 
two are then considered as comprising the universe, the 
atmosphere being included in the sky, In some passages the 
vault (arm) of the sky ts added after the usual triad, and before 
the celestial light (a, ir). The threefold division of the 
universe 1s reflected in a threefold division of the three elements. 
—earth, air and sky. (Araid afim nisam at чиа чайга 
damn fat fea: чїч бшш саби банда 4) vefa mary Rv, iv, 
53, 5, Savitr encompasses with his greatness the three-fold 
atmospheric region, the three worlds, the three zegions of light, 
the three heavens, the three earths he sets in motion, with three 
laws he himself protects us]. Heaven is frequently called 
айни as well as ew (properly the Читіпоия space" of heaven), 
and the dividing firmament which separates the. 
world [rom the high 








ible upper 
t heaven is called, besides ma ‘vault’, ary 
‘summit’ faza ‘surface’ and яя ‘ridge,’ and even ‘ridge of the 
vault,’ or ‘summit of the vault’." (Vedic Indez, рр. 360-861). 
чїч—(О, Pers. айу) preposition in the sense of ‘over. on’ 
governing the Loc, (As чїч is construed separately the rule 
чийе? w does not apply bere.) 0/. 21 tafs sf RV, 
i. 25. 18, ‘I have seen the chariot on the earth,” «erst чїч аҹ 
[wa] RV. x, 85. 46, ‘rule supreme over your husband's younger 
brothers, а £«p «wes anqasnte@saer TS. iii, 5, 4. 1, wr is used 








* In vii, 97, 5 (uera бча fea: aqeenty fawfq! aq qna нй 
quema gafta <7 afen) wifes із mentioned instead of ma; this 
also shows that ats means чис, * 

* (fa) Sree(fa) RV. ›. 102. 8, i, 149. 4, v. 69.1, 
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in the sense of чїч in i, 105.5: wi 3 Заг аля fam ©чй fea, 
In ww s чч ап faa) а чата viii, 1. 18, ‘whether there comes 
from the earth or from the lustre of the lofty heaven,’ чїч 
governs the Abl. So also in wa: gitsamale fex) ап їч i, б, 9, 
‘come from this place, O wanderer, or from the bright realm 
of heaven,” It is also used with the Acc. and Instr. See 
Млсрохвц/в, Vedic Grammar, p. 417. 

Xi (rom ww fo shine) is used first as un adj. (shining) 
then as a noun (light, luminous sphere), Av. raocant, shining, 
О. Persian raucah light, Mod, Pers, rošan to shine, Lat, lücére. 
to shine, Gk. loukés bright, shining, white. ‘Tbe root originally 
meant ‘to shine’ then ‘to appear resplendent,” then ‘to appear 
beautiful or good or sweet’ (the sense in classical Sanskrit), 

maa—(Av, dohhonté, Gk, heiatai, héatai) З. pl. pr. ind. X 
of wiy (IE, *és) to sit. Aco. to philologists the root has grown 
out of 91 to sit, *d-sad-te>"d a(d) te>ãste. Skt. date, Gk. 
héstai, h probably from hed, Skt. sad, 


7 
a =н 1б dam à | iata | «бата! 
ferc waia і fire: | agaa | эпіча а 
-afroa minfa ren жуйе | энй iom feum 


Who (yé) shake (iikhdyanti) the mountains (pa'rvatan) and 
come across (tirdh) the billowy (arnavdm) ocean (samudrám), 
("who toss the clouds across the surging sca "—M, M.),.... 


mes giana Fag {рн Tere | ur тты 
Son gaat dua pisei. med 


2 * From the fact that the root 99 has been used iu several 
other passages it is clear that ta has the sense of жечу here. Now 











e 
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Remei dzaan: 1 бараба і е зба [ar n-m] 
gafan аба wt [ansa] eff fran Чїй punit 
[ne] fir яа i тагата: frr? [61152] geredtz ema | чч: 
Rravzgarerean, fear saiast taper ча блаа iaa а 
'gi qd wd чїй? [wr* aeaeo] | айтп! 1 sere пэ! 


there is a ganasütra wes wf: which means that the root ww is 
technically regarded as faq in the sense of shaking. The root 
being faq, frat жы: will stand in the way of the lengthening of 
the w and the form will be way ond not эпе. «raag aat guit 
manat штатта [teag] in the Saptasati is regarded as an wå, 
Kalidasa writes way wrwwwrrewmp Raghu vii. 54. чид is 
the form used by the two Madhava’s who were anterior to 
Бауара. In S's Bhigya on RV., however, чт is found every 
time and never чач (v. 45. 3, 54. 12. еіс. ptc.). See байкага on 
B. 8, iii, 8, 26 and Jivatu on Naisadha x, 96. 
* qi All, But see p. 27, 
+. As the word чїт occurs here for the first time Süyapa is 
expected to refer to the relevant rule, but he contents himself 
with mentioning the wea, Unidi iij. 110 reads: weimufsrafivmfe- 
afacinwitsrs, Since wem, wia, awa, чча etc, are accented 
on the final syllable there is no reason to doubt that the suffix 
is read here as waq and not waq, One of M.M.'s MSS, shows 
the reading: Wenfew weedenfen x ваат тат: way which 
evidehtly stands for їчї weemtenfemaq: eere: On 
this particular MS. М.М. remarks: “It is advantdgeously dis- 
tinguished from the rest, in so far as some very considerable 
omissions common to all the C MSS, have been supplied in C, 
from another source,” And the wretched state of this particular 
passage shows that the copyist could hardly have added it 
himself, It would therefore appear that weedtenfelarfeaisra: 
түй епт атт: ! is the correct reading here. Under iii, 26. 4 we 
find và gë exam ччезйэпбртт t... sorge: | 
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sut cause to swing, caus, of &x to swing ; the root is nob 
much used in class. Skt., but is preserved in бу (—e), ачай 
(ht, word-moving) and #ңт'я (causing the Soma vessel to 
shake) are used in RV. 

vara fqv— Ace, to RP. iv, 76 final q is changed before initial 
q on'y in the following cases: тїй, waren, Zateq, stave and 
vraa. 

qiam — at means ‘joint,’ hence gi means ‘mountain’ because 
the hills rise tier on tier, As ciouds appear exactly like 
mountains* from a distance q'a means ‘cloud’ also, The English 
word ‘cloud’ is from О.Е, clūd which meant ‘rock’, ‘In early 
Middle English cloud is still used in this sense’, 8, takes aia in 
the sense of йч, Skandasvimin and Vehkatamidhava take the 
word in its usual sense: @ aerga agè чапёчецичї: SK,, а чыт 
uta V.M, Here, as in many other places, Venkatamüdhava's 
explanation is the right one, Cf. i, 89, 5 я ачцічу чатта fa pata 
aani й orem aaa) 2да ee Gare: seat fama ‘They make the 
mountains rock and reel, they rend the forest-kings apart. 
Onward, ye Maruts, drive, like creatures drunk with wie, ye 
Gods, with all your company.” iii, 26, 4 вете! кєй fortea: я 
ачабм vánt separ: ""Pourers of floods, the Maruts, Masters of 
weulth, they who can ne'er be conquered, make the moun- 
tains shake." viii, 7. 4 safa яй fae я чаб oda) ag дтн mfa 
wryta: n "The Maruts spread the mist abroad and make the 
mountuins rock and reel, when with the winds they go their 
way," у. $6. 4 umi faq sa чїй fate я raufar апын: “causo e'en 
the heavenly stone to shake, yea, shake the rocky mountain 














In the Vedas and Brihmanas чїй is accented on the first 
syllable. This Upadi rule seems to show that in classical 
Sanskrit it was accented on the final syllable. ‘This appears all 
the more probable from the Varttika wiwenrt v v, 2, 122. 10. 

* ачета х auras refa fraa 
fate: qaaa: misi аа Ue) dla FRUA xs а 
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as they race along''; i. 167.8 sa waa wem wu “firm things 
are overthrown that ne'er were shaken"; v. 57.3. wqu чї 
Wr ааа aq fa ай чап fea ure fani Maaa fad pope 
wa aga; qaaa “You shake the sky and mountains 
for wealth to the liberal giver; the forests bend down out of 
your way from fear. O sons of Préni, you rouse the earth 
when you, O terrible ones, have harnessed the spotted deer 
for triumph” (M.M.) ; v. 60.2 wer fear fares fa 31 faar vfa faz st 
tafe | “Through fear of you, fierce ones, woods bow down, even 
the Earth trembles, even the mountain’. Та v. 54. 3 they are 
called skawm; In the Meghadüta [i. 14] also we find wZ: ww 
чЧа чая: fa fafana erqareatacratand gpraferenraríu:* à 

fat:—across, cross-wise from q to cross, exactly as gc is 
derived from Į- Av. tard, Both Skt. tirah, and Av. tard when 
used as prepositions govern the Acc. The two Madhavas and 
Süyana supply yèn after fat, Мах Müller takes fat: as a 
prep. and translates ‘across the surging sea’. Geidner supplies 
‘kommen’ (come) and translates—'who shake the moun- 
tains and come over the billowy sea." Since, however, 
чахд occurs in RV. may we not take fex: as an adverb and 
supply trafa in the second clause—wit sgz' fare trafa agitate 
crosswise the billowy ocean? Or, may we not construe 
"ez Гис qaq trafa toss billows across the sea? In AV. xiii, 1. 
30 we have fir: wgzaf« їяйё;#тң which may be translated as 
‘thou shinest over the billows across the ocean’. 


wHrs—is not analysed in the Pada text probably owing to a 
doubt аз to whether it should be ssgror wassz. The latter, 
however, is the correct analysis, The word lit. means ‘a collec- 
tion of waters’. ww appears in three forms: чї, saq and чеч. 








* Raghu П. 34 я qeqraaanin ie; 949 qifa weve and 
УШ. 90 qaerqrat fami afe api feasa А чет: аге, however, 
positively against the shaking of the mountains by storms, ` 
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The last stem is found in Skt. udrá ‘otter’ and Gk. hüdór 
‘water’. Skt. dnudrah ‘waterless’, Gk. ánudros. 

wiaq—derived from ws («w« асс. to Indian commentators) 
‘wave’ with the possessive suflix a. 


8 
ST тай frui эп |à | атаба | east | 
бес siiis | fec | agra эб 
ят ur afe ien яд | эпй | эп | nt uen 


Who (у) spread (à* tanvánti) [through the firmament], along 
with the rays (raémibhih) [of the sun], and, with their strength 
(ójasá), agitate (tirdh) the ocean (samudrám), ("who shoot with 
their darts (lightnings) across the sea with might’’—M.M.)... 


Я wet «биін: qid: ат чан rumque d 
arafaf ata: | fea aa raaa eae faria 3: най: 
prm: ааба а ‘ag Pree’ [ur ad]! at чает (nula 
‘anes я? [зиз]! afarie fences 
[чйятп] gfe fire чатаятчеча | eggs чәй mm [uro wise] а 
Заттар [3° зз] rfr ew! ark epeerorg ferent Nel 


t. fei —extend to [the atmospheric region]. Skt. tan, Av. 
tan to stretch, extend. Cf. Gk. tdnumai, Lat. tendo, I. stretch. 
xfimfiz—with the rays [of the sun]. Аз Geldner points out, 
after the thunderstorm the Maruts make the path clear for the 








1 ааят: Sk, xfmezi: начата: V.M. 
* stzaf#—M.P. But several of M. M.'s MSS. show sum чіт 
which is also the explanation of Sk. 
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sun. He compares viii. 7.8 aafe aam чаї wata ааа! Я 
эп afata “With might they drop the loosened rein so that 
the Sun may run bis course, and spread tbemselves with beams 
of light.” 


9 
чїй ат idle эй | eat | eiie | 
sofa drei ич! erm | der | яца 
ачса эп лбе uen жаб | элй | эп | nf uen 





I pour out (srjá'mi) the sweet Soma juice (somydm mddhu) 
for thee (và abhi) parvépitaye (for drinking as of old). . . 


ow qula! quere mper: seer aq cat яб ed Ay 
чта чїйөятїн' eer: aaah иче ищщ: 
чт [ета] sema эй! aariaa [fe] 3119] 
gerere po «атай freta tam) fr епт: aiga: a 


ME LLLI rums Nuna oar qaam... 
S. under i. 8. 10. асы: үч чит! anag qivertarneny | 
S. underl. 184. 1. айяйай! аттат qiseumfawveqi S. 
under i. 92. 18, viii. 3. I7, TS. 1. i. 5, etc. 

? ‘This is after Sk. who adds weifzsremew aq ars aed. 

? wur S. under viii. 10. 4. 

* Some MSS. rend aytaq. Under AV. iii. 14. З also we find 
ayaq, Under vii. 74. 2, however, we find wy ясн, several 
MSS. reading swf taq and only one aytaq. Under viii. 10. 4 we 
read ayt #19‹99. So ayaq appears (о be the correct reading. 

* Sk, rightly regards wf as a srt governing At acc. to 
чїнөпй P, і. 4. 9, and explains emfa as eesifs, celta, 

+ See р. 29. 
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Tih чай чт fiery ‘Ganesha? [unies] епт 
Waa: | тб a “чи fap [wr guage) 1 fare: бгтаттдагетаң | 
fare 1 еда 1 “ата аә [ao] заалтаа: | 
ача sena” [я° n] пат sere і fep aa- 
ave | зга таң і яа ате: — бі nf ат 9а qanm 
Феї пч нач #й їй пед: чиптер?! [R^ eao] Їч їп 


Чї та— дія means the same thing as dig; q&—Av, paurva-, 
pourva-, О. Pers. paruva.  wW&—O. Bulg. piti, Gk, pówis, 
Lat. põti-o, n draught, drink. The first member of a wagen is 
accented when it is dependent on an action noun in fi. V. G. 8., 
р. 450, 2а; P. vi, 2. 42 "ariana. 

Cf. RV. viii. 8. 7 чїй fert афа we Afama; "men with their 
lauds are urging thee, Indra, to drink the Soma first;"' viii. 45.22 
Чи ат eae eA qd amfa daa, bere, the Soma being shed, T 
pour the juice for thee to drink. 








* нне a:—All. But the rule is applicable in those cases 
where the word stu is an epithet to a deity as in qù way 9 sra: 
viii. 93.8 bright, meet for Soma, famed in song," ete. but not 
in cases like wr wy. Фәй vw etc. The relevant rule hera is the 
next one #2 ч which means [the taddhita suffix я іѕ added 
to 9] also in the sense of я. Under i. 14.10 S. saps: 
Saqi ‘aati a? waged aa sfa owen: ) айны few vah: 
qafa ч” venere: wem: Under iii. 53. 10, ete. Süyana 
simply quotes the rule #9 ч. Under AV, iii. 14. 3 also we find 
grew аг “ий ч” чн haa uem. The correct reading, 
therefore. is: “анн аг [ustao] тарт "mA ч [auia] xfer 
awaqa: It is perfectly clear the scribe after writing the first 
a; thought he had transcribed the a: of waa: and the reading 
became corrupt. 

+ This quotation is found in a few MSS. only. 
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amifa—Skt. srjati, Av. horozaiti, harazaiti; Skt. arsfa-, Av. 
haraita., 

ieW—relating to or pertaining to Soma. When it is an 
adj. to a deity it means Soma-bving. 

Wy—Gk, méthu, Av, таби, Lith, medi-s, Eng, mead, See 
THQ. Vol, XII, p. 10, "grana тата нен! яу vun i" Sk. 





SCRYA 
Characteristic features. 


The line qå wrm wanaerey leaps to the lips of every Indian 
when he thinks of the Vedic god Sürya. The Sun, the noblesb 
visible form of the gods, is regarded as the soul of all that 
moves and all that stands,* "'Since his name designates the 
orb of the sun as well, Sürya is the most concrete of the solar 
deities, his connexion with the luminary never being lost sight 
оѓ" (Macpowent, Vedic Mythology. p. 80), He is the eye! of 
Mitra, Varuna and Agni (ччбёч ч w«werg:). Ho is far-seeing 
(aser: vii, 35, 8, gte x, 37, 1), all.soeing (qera ferwea i, 50. 2), 
beholds all beings ( amefa qù i. 50. 7) and the good and bad 
deeds of mortals («rs wis sfa ч amafi ч? 90 чӣ var vi, 51. 2, 
fase rasta aor erp edu amen ч чач vii. 00, 2). 

His car is drawn oy one steed named Etaén or seven mares 
called sfe: (яя ware: gfaata qå asf wfe v8 vii. 60. 15) or seven 
horses (ww qafa waum) чїй жун чият! fanfa чиси 





* oda аг neam gai À й хича: ow fe wigan) 
amanu m amg sa afin Bam aa- 





eim fad wwusfewnm? sfai Sarvänukramani, ii. 14-20. 
мале ишы APRITE ч! 
was Wate md wer faz: i— Brhaddevatà, i, 61 





В awedafed megu) cia mee: ин ан зке: аң а vii, бб. 
16. That eye, placed by the gods, bright and rising, we would 
see for a hundred years, we would live for a hundred years. 
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дйн беп yanfa mung тй tenfe @ ux та: зача н лүгү: CHR 
TURO vfu й яча ди яаї fafgar ез атаа i. 164, 2-8). His messenger 
is Püsan, and Varuna prepares his path for him (ar yaq яй 
чт: wae ferdene wem абага get dene a vi, 58. 8, ew 
xim acum aaja eaten = а i, 24. 8). 

Since the sun appears on the horizon immediately after dawn, 
he is described as following the Goddess Dawn even as a young 
man follows a lovely damsel (wif 20999 Creat aif йчүп 
wam) and Dawn is described as Sürya's wife (afai) qe aya 
vii. 75, 5). "The same sequence, however, led the Vedic ровів 
to think of the Dawn ав the mother of Sürya («simam wi 
awafaq vii. 78. 3) and to describe the Sun as shining from the 
lap of the Dawns (fermen swergewrg vii. 63.3). In one passage 
the Dawn is described as leading a bright beautiful horse (3i auat 
estes vii, 77. 8)." Just as in later literature the Sun is regard- 
ed ns a swan, in RV, he is in several passages described as a bird, 

The sun shines for the world (gà føra), dispels darkness 
with his light and stirs men to activity (8а «d эйт sya! adt 
тч fergfenfá wam x. 87, 4). 

"Bürya measures the days (wwr fanri "ww: 1. 50. 7) and 
prolongs the days of life (ч ч wvifa тётя чїй ати viii, 48, 7), 
He drives áway sickness, disease and every evil dream" (4qritaraq 
Жм qu x. 87, 4). In later literature also we fiad that the sun 
is to be worshipped for the cure of diseases (wild мтч). 
"There are two things, however, which we miss in the Veda—the 
reference to the lotus and to the Cakravaka. 

In the Nirukta (xii. 14) Sürya is derived from уш or «or 
spes (чё: яйай, айай eine), But the word is evidently derived 
from œr light. It із cognate with Gk. hēlios and Av. hwaro, 
In the Avesta also hvar? is the eye of Ahura Mazda and has 
swift horses. 

Hymns i, 50, i, 115, x. 37 and x. 158 are addressed to Sürya. 

[MacpoxELL, Vedio Mythology, pp. 80-32; ү Мк, Original 
Sanskrit Texts, Vol. v, pp. 155-61,] 
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Hymn No. 3 
SURYA 
i. 115 
Fee , 
чоч чї! эрй чаті fav eli 
1 à 
1 I 
{ча ergemesitst | Sener re ton 
i 4 
aafia чечет: | г чї: | тє | чөл | tt 


чт mnga wmi nimaran їйїнїн t 
e o т UND 
чй man aeaa pep | Чї amem | see: jae: 





The shining (citrim) face (dmikam) of the Gods (devd'- 
nām) has risen (úd agáf), or resplendently (citrdm) has the 
face of the Gods risen (devd’ndm dnikam úd agat), the eye 
(cdkguh) of Mitra (mitrásya), Varuna (vdrunaaya) and Agni 
(agnéh). Surya (Sa’ryah) the soul (ätmä’) of that which moves 
(jágatah) and (са) that which stands (tasthüsah), has pervaded 
(4° aprüh) heaven and earth (dya’vd-prthivi) and the space 
between (antáriksam) 


{аб чүч тии pm? emend? test quiza | Gur 
aren — fad uz dtm” pra enfer йч Aaii 





! yeaa файзу ал uam. та fed Garey’ pum uma 1 
? «pus (composition) wresrerfa? [were] sas; cf. 
B. D, чи gus нж ayaza siaa 1 
з wfaurewreearfafae: [wq tux] sia ofon ‘9 afer vere 
чүч? тачтлаанцжта агата: Wa TATA! ча va ume эое: 
Jaa чйр! 9 ч uaga ячначре ч атая пли} zer: [weg] 
"fav we: [a^ ca] vam mafaa aes жа: | 
*^ ятштоўага: чёт. (9: e)! яча яя eur wafer) шп ANGER- 
fata: | ma sada, чейн; sre, ЧЇЙ, ати, wire, wirst 
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qm sieur. ад qq iai  qfacm— fu dari ait 
fa [s^ oft? «pase! gf 1 fafaa scu: diea inga- 
gini mmga: аф? ятүйяттїїїй 1 аш ч бея, 
і agma та чї Ф ма чап ч? À эщ [эп° эй” 
ааз] їйї aafin gaia чап a quer кїп: бча 





xf яя! ачїяттипингї!йї aneia fetsqer men ат] чаїа- 
wager weit waft) їчї w merqeuaws wale) оңо чш} 
Saree med інфа wafa aium nagana 
"war кча! mga fiama ma ara пуп wp gn 
waited wwe wafer) maas чи: mi тїп wp яе; чн 
qama qw emma wafa шгасяага::  WeWSDTeDISE "apa cqamm- 
mia wj gamma gyan: " [wr* ate еше] afa “ay 
saat warerq [utu] “mananf: (qn? a w a care: 
pif зій wafer) aa sa айбе amfa stata na ‘feed Zang’ sfa 
Чафаң і iRam urs атат албатта ч. 
чен MANTA гч: жаа ае атака, ee атака ame STAT 
чїй fafergons ı 

Jo зайтпйт аит аети набягае: dagean: “чт нит. 
чеги! ard afrajerereitarfefewit aa 1 га" eaen, diina” [m° эЙ* 
аера] cna aa mss aeree: іш qur ou» wa aigam 
чїч: гаатай erst ada "fas Zara! «erat лаң | rd чтеца 
iquam siti qifa ае arme чаң’ sear aa puru (абири | 

* Р, notes that mÒ isthe reading in three MSS. 
Though ace, to P. 2.32 annadida унат етед 
Я#чтч both тат and qada аге available, still S, appears 
to write зрлтїй here, under i. 50.4 and in his com. on TS. 
"Under RV. iii. 80.1, iv. 57. 5, vii. 90. 2, vii. 92. 1, 8, 26. 25 
and x. 160. 5 the correct reading appears to be чатёёч which is 
also found in Asvaláyana Srauta Sūtra and other works, 
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arra ga атап! «база — «7 чета fad arrears 
faf magaan? [s^ зд «ддз, ient | afr m 

arava’ ana dar carretera, Zara ят TTA 
asewqeed! чая" madai qia иттең seme sear! ME- 
amet, t cra aaa яты чий: T saa! agreat 
er aq: seen, caaffexaeneü аі red яг ч 





* М. and P. omit «sem, but since Süyana says wfegfd- 
marag amd quía q the reference is absolutely essential. See 
В. under i. 50.4. 

1 garg чи 641и) соя! vaag чач say: Durga on 
Nir, xii, б, afa йт sfa я; (есап, аа wate gaq чуча ud: | 
aw, wh ww; frcage rud: Mah, on VS, vii. 42 aret oaia 
wate Син ячна 5. on TS, данмчусітясчтаї Sarat ageng S. on 
ТВ. waaraan же я яая panana S. on ТА. 

+ яя: dropped in P. 

э feas —Асо, to Uvata, Mahidhara and others it is an adv, 
meaning brilliantly, wonderfully, Acc. to the Nirukta, Durga, 
Skanda, Sáyana and others it is adj. to чаң. aure qum- 
«ачтан: wr. samana revues эя! fafan fur 
fase) агата farada samaq) vai fe uq west fanr 
arid asura faat iaraa Шуа on VS, уй, 42. 
fed onfarigfafrwada 5. on TS. i, 4, 48, 1, ji, 4, 14.4, mawa- 
waenfase бічна 1..4 Мчатя samaq aor wae ча ан; 
gara? чїй! S. on TB. ii, 8. 7. 4. wyawemudm ff S. on 
TA, 1. 7.0. wi Eamemafessfüsam fe: S. on TA. 2. 13. 1, 
"uh qs S. оп SB. iv. 3. 4.10 wañi gaq: an aiey 
wfrawewira fafaa S. on AA. ii. 2, 4. 7. 

з зата sz! аиий am! Bhiskara on TS. «їн yems- 
faz: [ume] тїт тє 5. on SB. iv, 3. 4. 10. 

^ famat enaa savers Эч fe aa safi umma отп, 
ffann saei Фат, ainega] r 








© 
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amaA fed faaata ч r: Aa HUI эп aaa- 
TA kapamaad qisa aaa Ясы чєп. 
эма: SHR аач; eI qp qa Ena «fede 
emapmaa sata ma sore чий Gfefeemt i 
ana quad! qaa aaan a: [Ae qo 21192) 
an чп, епчтирататкн eder miinaa stare sfr fe pd 
mmi 99 япа angi gà яш ч AAA 
ячен a aii ai mna [3 ar na) Їй 
mmi п gÈ [m ea] efe gean aA 
еті mena A «o [anoa] gf Ray feted wa пи: 
sd! [aeee] gagni: | aea: | fonda: vagi à daa o 
mai mper) [oag] чїтътчй aen enema! (6191931) Ef 





Bhüskara on TS, 1.4. 49. 2.  wwWomnfeww awqam mmm 
vdd fe saiam Uvata (иначе ч nanaig amt 
agarmaat wufemfaed:: SK, M. on Nir, xii. 10. 


1 emaga [grata D.] onngiedt a ч нач, ая ча 
чт! ete. Nir. xii. 4. 


? «Hari qeta Aaa чөп! genfanratiag 1.819 fat 
Энна qud teat w ve aafaarw vía; multae нач ana | 
я оҗлїтазїчєп!  Uvata. saat apaa шты vee maan 
emus padale: чї: Фжалң чп: жїн: weedy ecient ч 
fear 5. оп TB. 

з ca amag тет яп: ae sme waa RNOR I 
ga? Sewanee: arerenzu (тшт aru afatia gag [1° 9^ qus] 
ugs aa aq wei w чин [sr я° 1919] ‘am 3e чїң [1° ч° eia] 
amemus" жашага: 

* Р. notes that all MSS, but two read біча, 
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wera 1 “та 1ч 2 a’ Галаа] ате: 1 чаба" 
g lang] чета in 

The metre of this hymn is Trstubh in which the largest 
no, of the hymns of RV. are composed, Hence the Sarvanu- 
kramami [xiv, 5-6] says: [чїй fax Zam] fees we: 16 
consists of four verses of eleven syllables (wqwenftafereweifa 
"que: cmmmet uz RP. xvi, 64), An exactly similar metre 
is found in the Avesta also, 

fiis —see p. 42. 

Єчгтің—ѕее pp. 23-24. 

ччт—8 siog root aor, ind, of w Чо go'. famfa is read 
in the Nighantu in the list of п кїтє roots. In the Dhitupatha, 
however, arẹ ad} is read in the w class and ап чүй ч wefs in 
the ¥ class, As m became obsolete іп classical Skt,, Panini 
had to frame the rule <4} m efe ii. 4. 45 to explain this form, 

чең —(Ау. ainikom, cf. mod, Pers, рей-йпї) face, thence 
front of troops, troops, multitude, Most probably it is derived 
from ww to breathe, though the first element has been regarded 
as cognate with fof fam and the second element with ww 
of wfa. Uvata explains wate аз face, Madhava says: чч! 
ws nà fe 94 Warp qafa. 5, evidently borrows his ex- 
planation from Sk, who says: farm wie egy чїтянүрүїнєй;. 
The mention of чч; in the second pada appears to support 
Uvața’s explanation, Madhava in his com, on SV. also says: 
чалай qaqa: | аи «те gagu) Cf. ufu rampant, 
ачага geriet SB, 5.8.1.1, 











1 afa in the rule can only mean the.root ча, so the relevant 
rule here is wemvead: Р. viii. З. 59, But S, probably thought 
that with wẹ the form would be af and so generally takes afa in 
the sense of the suffix wq though it is difficult to understand 
how afẹ with indicatory + can stand for wq with the indioa- 
tory s. By a curious irony of fate, S, interprets the rule cor- 
rectly under iii. 58. 4, but makes a mistake in another direction, 
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wy;—ln the Nighanfu (Nir. їй. 18) w is read in the list of 
roots meaning ‘to see’. In the Dhatupatha, however, the sense 
is changed and we find «fee mat їч. The original meaning 
of the root appears to have been wísufs. Thus, on the one hand 
it means wyd wirañ, on the other «feat wfumfm (cf. 5. on 
RV, їй 22. 2: wiam wrpenfumwmit айй), So we 
means to appear, to see, to show, to speak. In AV. cašte 
means to teach, Av. and О, Pers, caiman eye, Mod. Persian 
сайт eye, Beng. сайта spectacles. чї: orig. ‘seeing’, thence 
brightness, countenance, eye. 








ччїйчы чачып :—The sun is the luminous substance par 
excellence and consequently he is connected with the &w's, the 
shining ones par excellence. In the Gita (xi, 12) the universal 
form of the Almighty is described thus: 

fafi чйнєчө wig gauzfarar i 
afa wr Sea) 91 єтїншє wy: и 

So in the first line the sun has been described as the 
face of the gods, here he is regarded as the universal eye— 
the eye of Mitra, Varuna, Agni, ie., of the whole universe. 
In the Purusasükta, the sun is said to have sprung from 
the eye of the Almighty. 

am nad werfeen—cf. iv. 14, 2 жї ag afan 29 ore 
flad pena ал! CSIRO апаа wafed fa wif аа ати: à ‘God 
Savitr has planted his banner on high spreading light ior all 
the world. Sürya has filled the heaven and earth and firma- 
ment making himself known by means of his rays.’ 

чп:'—8 sing. s-aor. ind of m to fill, a- pra-s-t>apras>aprah 
the ending being dropped. У. G.S. $ 144.5, Similarly we 
have wa: (RV. viii. 40. 11, ix. 72, 5) from fa, чет: (R.V. i, 116, 8) 
from %1 and in epic Skt. 4: from wi (cf. wr). Sayana explains 


















- 1 Nest найт sfa few) (ччїщ! ata maa S. on 
x.74.2,x. 106. 11, x. 1. l. wf ad mami х, 127.2, 
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ҸӘ. correcuy—smemqmeamifamar «mz: я fm^. In classical 
Skt. an & is inserted between the з е sign of the aor. and 
the ending t. Cf. Bhatt: xv. 68 smatfeufugeq. Ace. to Panini 
tz (чиенчуїй vii. З. 96) 1s dropped by the next rule жүй wafa. 

чї 18 an extended form of ¢ to fill. The root is found in 
Gk. pléto (:Skt. sam), Lat. plēvi (:Skt, qù), Lat. -plétus 
(Skt. wra,)), Lat. plénus (=Skt. full). 

"Тһе principal peculiarity of the older language in regard to 
inflection is the frequent absence of tin the endings of the 
2nd and 3rd sing. act., and the consequent loss of the consonant- 
ending, and sometimes of root-finals......... If the root ends in a 
vowel, only the consonant of the ending is necessarily jost: 
thus aprás (for both aprds-s and aprás-t) from yai.” 
Sanskrit Grammar, 5888.880. 











Warrsey, 


чачїнй—Лһе Devatü-Dvandvas óceupy an intermediate 
stage between mere juxtaposition and fully formed eompounds, 
Here each member is used in the dual and each member retains 
its independent accent, That these were felt to be loosely 
formed compounds is proved by the fact that sometimes a word 
or words intervene between the members of the compound, 
Cf. ii, 12, 6 ava feed gfast чая. 

ura is the Nom, du, of & heaven (class, єл like mò). 
Skt, dyauh, Gk. Zeus; Skt, dyam, Gk, Zén, 

afa (:Gk, plátaía) for чей Av. pors6wi, fem, to ya lit. the 
broad one, cf. ww (lit. the grent one), wif (lit, the wide one), 
etc, Cf, Nir. i, 14, 5 wang vfadtanw ж чатаичіхату, faepe ү 
чч à uiam qoute ema; In SB, хі, 5. б, 3 mention is made 
ot sat чїй («Ча quia and so the earth came to be known as 
39917, quan, aqu etc. 

wefews—lit, situated between [heaven and earth], from 
antdri the loc. sing. cf we between and fe to dwell (ser wrat 
amfi adam S. on i. 52. 13). аҹ fs «етага: 
айй wi maü fd Фаза та: yom ар 
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affa aeaf SB. уй, 1, 2. 23; we ufam aiam- 
чий! wedé v ram ania чїчнгєчй J, U. B., 
i. 20. 4 wała wp weínfa aefeearafeeaq: Та. В. x. М. 2. 
wwnfta-f-q means ‘dwelling in the atmosphere’. Under TS, 
1.9.2 S. says: wmfceme: viene: inafaa woa anfa: 
waite elem: тїн zewg: As the first member.retains 
its independent accent, the word is to be included in the «rre 
group P. vi, 2 Neither ga nor чиїсч is analysed in the 
Pada-text, 








Wü wet saaenuws—ibis has become proverbial, In vii, 60. 2 
Sürya is described as fever «туйт dtar: ; ef, vii, 101. б: w tater 
учи: eral afara sprrererq | arr we чї] жазса 94 wr чабабы: qur 
a: 'Heisthe impregnator bull of all, in him is the soul of all 
that moves and all that stands, So may this rite protect me for 
a hundred autumns, Do уе preserve us evermore with blessings,’ 

wr—from ач light, cf. Gk, hélios which became er: in lat 
Skt. In TS, ii, 2. 10. 4 vd is derived from gai, a (i.e. 
sary ЧЇ wat aar supra яа | aq aie iani BD. vii, 128 в 
wi: ada чаз oq dafa айя чі g tiem ae ажай geng n 
Sarikara says in his com, on BU, v. 15, wa ay xa wan v 
gaq feat ат a:i Panini mentions чё in the list of irregularly 
formed words with the suffix wa, His commentators state 
that the root is qor q. The close connexion with qu of afam as 
also passage like «s sm: wZw яңа; RV. vii, 63, 4 led to the 
belief that wi might bave come from уҹ. The wifge e 
(xii, 85) also mentions this popular derivation in the stanza: 

mea Чїй! чїй жилет] wur Чї wa 

(IC., Apri! 1936, pp. 615-6), 


WPRL7O.E. абт breath, Of. Gk. atmos smoke, vapour, 
Similarly, the Gk. word for ‘soul’ pneuma originally meant 
wind’, ‘air’, ‘breath ' and Lat, anima meaning ‘rational soul’ 
originally meant * air, breeze ' and is cognate with Skt, anilah 
and Gk, anemos, In the Nirukta чун is derived from wq or чта. 
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Чч! чїйлї waji wawa таеп! Sarkara in his com, on 
AU. i. 1 says: wrm чтїїйхєїйаї which is explained by Auandagiri 
thus: mga, reri ч aafaa mure fa: :— 
andia арп amfa fauarfofer 1 
ana чэт] manaia аА ц vfi 
slit. moving, pr. part. of ят to go, hence the fem, is 
sail, This was not recognised by Kityiyana who framed the 
Varttika обаа è ч, 
muw;—Gen, Sing. of afar perf. part. of эп, one of the very 
few perfect participles that have come down to classical Skt. 
SB. vii, 5. 2. 23 explains this stanza thus: fed &wmwr- 
emedan чїй ат eer ач gan, agafi бчрїчйч! 
Safin ятып: чїй! suat Фая тпай ар! чп «пага! 
Nafaa і 9 wp оч чейип! МА чип aaea a н 
Wwe ate чтят! ay aag ач fanfa i 


2 
чїї daiam | «8180 eee emm 
ай я Amia чата! жї |a reg би] fa om 
лат чӣ aue qn mne | agens | get 


fürs fer изи ort int fugeret | sf | gra | saec 


The sun (su'ryah) follows (pagca’t abhi eti) the resplendent 
(rócamünám) Goddess (devi'm) Usas (ugdsam), as a youth 
(máryah nd) а young maiden (yósim), where (yátra) pious 
(devaydntah) men (пйтађ) perform (vitanvaté) prayers and 
sacrifices (yugà^ni) to the auspicious [divinity] (bhadrdm práti) 

* for their well-being (bhadrá'ya). 


sil 894 атлам Әчатата тагата, чүй Tea 
ячы: amps атабкеҳч теб і ча стега a TW 


5—1874B.T.- 





Ө 
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qn sga: errat терий quf fer асаа qu 
ач enqufa sumat Zag; Xd daai qu чийген at: 
age йатй gaa) ой тищ: wea, Ga ч aa 
siah salt cera, арп omaa ida ает а 
бача emaa яп Zara: Qa” чялятия pee 
age gma Kerra wena (чача хатаб і 
arguangresdiert: ifini иң тәп” qd afa ишлп 
serosa wine ea 8 Seca атт gage датат 
aaan gifs paR gar quif after ne ag wenmafer- 
татби wai agra camer ufa mem merge sat (атча 
faeneufera adi Cm ятлепй' [wr guage) ‘orgie frend? 
[3111333] жетй serere faa | “чїй сата? [801213] аата 
amaai чаба ga абл ay рти: табаа regc 
v чеш ume) чт gmna 1 багай! 
“аң faent [wr аз] a amaa я? [anes] ae? [sim] 
fer Фата, Amia аата ufa marre) [UNR] жей 
UHR, RU Я 

Ф@ң—зее p. 24. Zaa ча йй! yümaq [siise] тЇп Sq! 
S, under їй. 20: 5. 

зчең—]ѕо awaq, Av, usüohhom from aq to shine, Skt, 
ucchati, Av. usaiti. Of. Aeolic Gk, айда (for *dus-ds), Lat. 
aur-ür-a (for* ausós-a). Lith. auszra red of dawn, Skt. waa, atat 
and Eng. eas-t are cognate. Gk, £ós hrodo-daktulos ‘rosy-fingered 
dawn’. 

чигит рг. part. of жч to shine; root aor. part, жч, 

айтап, young man, wooer. Cf. marianni, a word 
applied to the warrior of the Mitani. wW—a little man, Middle 
Persian mérak; Gk, meiraz boy, maiden. wf я dmmw—cf. чүт 
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Aaen 52. 8; fa dp vem «ибаа я ча: en я Ят! жй 
a daa mamisa faf guxafexqi RV, іу, 20.5, “Him 
who is sung aloud by recent sages, like a ripe-fruited tree, в 
scythe-armed victor, I, like a bridegroom thinking of his consort, 
call hither Indra, him invoked of many.” 

чт — Тһе stem was originally aq (corresponding to же) 
of which the Nom. sing. was йт апд the Nom. pl, awa: (weak 
form for strong) The Ace, sing. ought to be gw bub i$ 
is not actually found, The Nom, sing. wat coupled with 
the fact that the word meant ‘young woman’ gave rise to 
the idea that the stem ended in d, so that an d-stem aq 
came into existence from which we have sw (Acc, sing.), 
909, tat:. On the other hand, the Acc, #ҹең was turned into 
the fem, qarg and gave rise to the stem aver, 

“Haq, dwar, au, dfan, all denote ‘young woman,’ ‘maiden,’ 
as an object of affection, and as meet for wedlock, So these 
terms аге often opposed in the Brihmanas to аҹ ‘male’, in the 
general sense of ‘female’, but they also occur in the sense of 
‘wife,’ or ‘daughter,’ or merely 'girl'. '" Vedic Index, Vol. II, 
p. 100. “wt is the ordinary word in poetry and prose for 
‘woman’, without special reference to her as a wife or ns a 
maiden, aù has the same sense, but disappears in later prose, 
while w refers only to the wives of the gods and чї, with its 
cognate words, denotes the young woman as ripe for marriage,” 
Ibid, р. 485, Lat. Jano is from the same root, Under iii, 52, 3, 
iii, 56. 5, ete, 5. says qu мей чїй #11 wig: Under iii, 33, 10 he 

~ says: Wa ieri wafeerergem:. Note that убей, yósan and 
yosand are accented on tbe first syllable, while yosit is 
accented on the second, 

ччї{—АЫ. adv, Ау, paskát, O. P, pasa’, The Inst, paáca 

` (Av. раїса, О. Р. разӣ?) is also used in RV, qumq with verbs of 


1 In О, Р, the Inst, sg, in stand the Abl, sg. in чт fell 
together, 
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motion, governs the Acc, wqu qaimafa vary RV. i, 124, 9, fes 
битен їн qarg х. 117,8, я я: Ged яш ii. 41, 11 no sin shall 
reach us from behind,  « varweisq@fa BU, ii 1. 10. Such 
use, though rare, is sometimes found in class. Skt, 

The sense of cd, is not quite clear, Skandasvamin explains: 
ач aa) итш Seam; баң тнйч qu melee: gna fah guaz: 
maa: зтнаічічдачтаҷ ача: хайя зема aan fa, 
fadam [ifa апаа] fene fand ifm zm аңаа аа 
sfai жй! да Wu «таҹ ager sued gufa ааг чї wu 


quyesrdifa gaah: 
Midbava’s explanation is as follows: wy aq wamm 


ainda walla fafaa иш чоюп: gifi тп meri gaia 
gufa: аяң here evidently means emremfusymfewq wá ond 
‘wera means 9919918. 

Hillebrandt understands яна Я with нең and construes wR’? 
(nom.) wzra afafarq@—a happy generation spreads itself out against 
another happy generation (breitet sich ein gliickliches Geschlecht 
einem glücklichen entgegen). Oldenberg translates: "Where 
men revering God lay out the yoke of the offering (regarded as а 
vehicle or something like it) for the glorious (8йгуа) to the glori- 
ous’ (cf. ufa arą)”. Geldner translates: "When men devoted to 
God lay the yokes, ya, a fortunate one, for the auspicious deed," 
He explains: ‘With the laying of the yoke begins the day's 
work of the countryman, Yuga ‘yoke’ here means day's work, „ 
epoch, time, Every morning the pious begin a new epoch or 
в new-day’s work, The same imagery in x. 101, 3°, Cf, also 








% ag qi wz чта. 
з Old, adds in a footnote: Oris sft to be construed with 


feum and ятя regarded as an adv.? 

а gam ater fa um mum х, 101, 3, "harness the ploughs, ~ 
- extend the yokes’. We may add also x, 101, 4 wa gufa 
жчй gm fee quw ‘The poets harness the ploughs, they extend. 
severally the yokes’, "Та this (x. 101. 3) and the following 
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1. 118, 10d', їйїп the sense of constant repetition, ww is 
to be understood after wzq,'" 

Griffith follows Ludwig and translates: '' Where pious men 
extend their generations, before the Auspicious One for happy 
fortune '' with the note that it reminds опе of Shelly's 

“Man, the imperial shape, then multiplied 
His generations under the pavilion 
Of the Sun's throne,""—Ode to Liberty, 11. 31-8, 

The clue to the sense of Йй would, however, appear to be 
furnished by v, 47, б: fa яая feat чеп saifa wer ga arena afer 
‘for him, they spread out prayers and acts of worship, the 
mothers weave clothes for their воп." Thus in our stanza gm 
means ыц, i.e., бча: and watfa ‘prayers and sacrifice: 

zai—metrical lengthening, Av. yaérd, Pünin 
ufa gayre sear vi, 3, 133, 

wt—Nom, pl, of ҹ. Av, nora, Gk, anér man, Old Lat, nero 
strong, néria bravery, Lat. Nero, The Acc, sing, naram was 
regarded as nara-m and the a-stem nara came to be fully 
declined, Earlier ях, like frat, wat etc., was found only at the 
end of compounds, 

ure: (Pp, &sgr*v:)—Nom. pl. of the pr, part, of the denom, 
fau from ёч. Before the denom, suff. а a-stems generally 
remain unchanged in RV, ячен P. vii, 4, 35. For 4 Panini 





rule is: 





stanzas sacrifice is figuratively spoken of as ploughing, sowing 
and reaping,” Gmrrirm, 
1 яч? sit] чей чтатач wma чт эйт! 
sata, чай апай ainan да абста: y 

“ Arise! the breath of life has come to us. Darkness has 
-disappeared and light is coming, She hus left а path for the 
Sun to travel, We have arrived where men prolong their 
lifetime," Geldner adds in a note '' i,e,, where a new pericd of 
‘Ife, a new day begins, 
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has the rule @agudtigfa wi vii, 4, 38, (See P. vii, 4, 35-39.) 
With the suffix = the form will be ag which also means 
‘devoted to the gods’, ёчай 1 ‘Samaa verfa! sfa яа: Èi 
"mf oe’ [enia] тда я наба, meagan [o] зін (ийчї! 
terme?’ [asgo] turninta тты Aiia feu чт! 
‘agra тага" [euro] fa mima wa wefveneatemay | 
щч: (тэп ттен, jw wuriwpgs-wtw чый; war amA ‘emer 
saiem: [ers] wma am чет fam; “што! 
mum" [иза] mema S. under i, 15, 12, 

smfa—We take чая here in the sense of warf referring 
to fux; and watfa, Skt, yugd-m, Lat. jugu-m, Gk. zugó-n, 
Eng. yoke, The word orig, meant ‘yoke’, then ‘couple, pair’, 
then a race of men, generation (because it is united by common 
descent) and then an age of the world (the sense is shifted to 
that of time). 


fem» means to stretch, f&-m to stretch out, to spread 
Out, to carry odt, perform, accomplish, Skt, tan, Av, tan, 
Mod, Persian tanidan to spin, Lat tenére to hold, tendere to 
stretch, to extend, Gk, teinein (from *ten-jd) to stretch, strain, 
extend, 


Яй wga wzx—may be construed in two ways: wg wd wfW 
чїч ог we nfa wzm qata. If sfabe taken with бача (as it 
js construed with weea in wfa wzi wewa sp wap a veu dv. 
62, 5) wxq will have to be taken as an adv, For wz see р. 46, 

www is very aptly explained in the Sáfyáyana Brahmana: 
aÈ quw fad ag ww. eer ыш, хянан чай wzq. Later on 
wi, wÀ, wa and їч were regarded as the four wz's (чїй). 
In the Praénoltaruratnamálikà (St. 27) the four bhadras are 
thus enumerated : 

ani беттен seat amfa aig: 
favi aii eiui а 


It is interesting to note in this connexion that im 
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Bhavabhüti's prayer to the sun (Mal. i. 5) also the word wz 
occurs twice : 

жета} fa эген! wae fasst wil afa nia ча абе бя use i 

ag aq We wfeemf amaa «ае dud ez we’ (чах ылаң uas WE" d 

The advanced student is advised to read  Mayürakavi's 
Büryaíataka and Papditarüja Jaganoátha's Sudhálahari along 
with this bymn to the sun. 

3 


— ча | mele HO 
бат анат sqm: 1 бт | чуп: | эрни: і 
wee fea чт раа яо | m aet 
fc татаби ё afr er: їз | v чта оба к fen ev an 


The auspicious (bhadri'h; bay (haritah) steeds (dévah) of 
the sun (sü'ryasya), tbe brilliant (citri’h) Etagvas (dlagvdh) 
having been greeted with gladness (anumá'dyásah) lave ascended 
(à'asthuh) the back (prsthdm) of Heaven (divdh) receiving 
the homage of all. (namasydntah), In one day (sadyih) they 
traverse (pári yanti) Heaven and Earth (dya’vd-prth 


нап: FETT | зап quur agaaa quw fen 
Aaima чат: pem enaa ат wfcy wale: fan: farn- 
ялап yaara: sge нё: ңип Aredia. азат 
qia wan sema аа че need диў пеп! чї 
"Ural ап maad | spere: fiaa net fea: 


* Peterson adds ече after зҹач&ң. One of M.M.'s MSS, 
reads лана ина ar wigaviisat:. In the com. on Т! 
is explained us чат, War: as wrranísa: and s 
RV. vii. 70.2 S. explains vaat as wat and under v 


assit чєй, 
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wafer vus efr cares чт we: mae а 
чт Sita аселай wert aeae fea: wg TEA 
этч 1 этепя ч тате апатай аат: arriva, «аята 
afafa RÀ mafa, argi sema Camp emu 
[wr e] aR R [ana] gena аач і саат: ч 
ad [wr we] ao aira (3° aa] genfa аб адлет: à 
айд art gaai даа азі nf ай re йчї а een: d 
aAA pavement: agave ‘ale «үйе [ws за]! 


* This is the reading in the Kgiratarahgipi and Durga'a | 
Dhatupatha. Maitreya, Madhava and Bhattoji read: wr 
a 








+ Keirasvamin, Ujjvsladatta, Bhattoji and others read 
ч»\їч°. Bhoja in his Sarasvati-Kanthabharana (jj. 8. 128) 
чта ч". The printed Prakriyá-sartasva (i. 140) reads чаң“ 
where y appears to be an error for 4. 

i Keiro., Ujj, Bhattoji and others rend: yfanfaqafa- 
afaqgyfteany, Bhoja, Nariyana and others also exclude ww. 
Siyana, however, always quotes the rule with wfa added at the 
beginning. This reading is decidedly better, for though ww 
occurs in the Veda alone still the Unadisdtras take cognisance 
of many words which we find only in the Vedas at present. 

§ No such suffix is found in the Райсарӣйї or Dasapidi 
Unidisiitras. 

€ The root # is read in the Dhatupitha as wf efeiteazey- 
(aifa)afag and S. quotes the full pitha under i. 9. 2, 10. 11, 26. 5. 
Under i. 9. 8 he says: 'afgwfa^' vaw, and under iii, 47.4 
afs wpufafwae, 5. appears to derive waana everywhere in RV. 
from this root. But then the form would be wqare and not 
чунга. The difficulty can, however, be got over with the help 
of paribhágà 94 «rrammaufaerg (sce S. under i. 109. 3, iii. 47.4), ete. 
In the com. cn TB. he says: vuipsaa w4 тчя; cvidently deriving 
the word from aĝ ¥4. Sk. says: жасан! wem: 
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rer "srt aa’ [3119] Asma? [8111333] aaa 
aren: auta" [annes] gf gard saa caes wf 
wane) cepa fatwa абат ge “тап”! [Riess] 
aft fam uxa ma [arse] gf aa wen 

жат—9ч9 is the comparative of wz, just as ‘better’ is the 
comp. of ‘good’ in English and ‘mieux’ of ‘bon’ in French. 
‘The antonym of wz із чуч. fè я amama ччнишйл d жнт 
ariang эпт... aaia arq enfefa AB. xi. 7. 

wfm—íallows; cf. Sakuntalà 1: чїч sfe чїч чїч 
afaa: 1 The Brhaddevatā (iv. 140-142) following the Nirukta 
mentions the different steeds of different deities: wga ой wi 
weng òia: aie sfat, mifi чучын; ais ruam: 
чїч wife: wustpurep wat arsaa a Baia тап ET 
est: y vfer—from а root y, ¥ meaning originally to shine, to be 
yellow, green, grey or blue. Skt. wfta, Av. zairta-. The t-stem 
does not occur in Av. In the Dhatupitha we have y wtađtañ:. 
tafega sfa: Un. i, 90. Cf. dra wheat їч wis чим, Sak, I. 

чтөп:—чи-4 going quickly, swift. waa is also the name of 
the sun's horse. (чтїп the plural denotes the steeds of the 
Maruts.) Av. aétava- (<aé -ta-gu-a). éta- from x ‘to go” means 
darting, rushing, swift, from I.E. ai or dito burn, Чо shine’ 
means variegated, glittering, shining. According to some 
scholars étagva- means possessing shining cows, i.e., shining 
rays, thence by qaw ‘shining’. 

читале: y mad, orig. to be wet, to drip, then to be drunk, 
then to rejoice, 

anam:— wn has been evidently added here acc. to gq wan; ww. 
and not acc. to añaftafyaw; we, So the meaning appears 
to be desiring homage, hence deriving homage. Siyana takes 
the bull by the horn and says wem: means aaea: but when 

, an active verb is used in the passive sense it takes Atm. termina- 

tions. In his com, on TB. ii. 8. 7. 1 Sāyaņa says: "Wer 
m whgr. Can the correct reading be mee pia v niaaa: ? 











106 VEDIC ве Orions [i. 115.3 


Skandasvamin: энш: чэче: qq. Үећкаја-шайһауа merely 
says : иўйнат:. 

wf amfa afa 9:—С/. їй. 58. 8 wher чк чуби: geigi- 
damm ччзї:! тй y steam чї: oft arafa nfa а: п  "Aívins, 
&round you come viands abundant vying with hymns and not 
to be despised. Your car born of established order, urged on 
by prese-stones, traverses beaven and earth in one day.’ 

w4;—is used here in its original sense ‘on the samo day’, 
‘to-dey’. It is used in classica! Sanskrit in the secondary 
sense ‘immediately’. ‘The chariot of the Asvins also ufe «паніч ё 
mfa wu: jii. 58. 8. we: and afea; (to-day), т: (to-morrow), W: 
(yesterday) ete. are formed with wą (V.G.8., p. 218). 


4 
m uie Sad пы aa qia agunt frg t 
aon Мааа imme t sevi gren, en smt t 
LR MEME et age fee areas 
arent arra fadi u " sare) et are | gi ere a 


This (tát) is the divinity (devatvdm) this (tát) the greatness 
(mahitvdm) of Sürya (süryasya) that in the midst (madhya’) of 
the work (kdrtoh) he has withdrawn (sám jabhdra) the spread 
out (vi-tatam) [web]. As soon as (yada’ it) be has yoked 
(dyukta; the bay steeds (haritah) from their stall (sadhdsthat). 
Night (mi'tri) spreads (tanute) her garment (vü'sah) over all 
(rimásmai). or still (a’t) spreads (tanute) around her garment 
(va’sah) for him (simdsmai). 


qia eridan а aay beret єпетпїнЇй ara a 
яның are иштитш аё) чидип! аң 
aia simim moniga тепбещтет ws maT 


* Some MSS. read wie Praw which is also found under the 
next stanza, But in that case too many * sounds come together. 
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wet, aftana qa afaa жит, faang 91: эгїї антен oet 
maa qd: ds этепёїчич, «пене йн пуч 
tanamga furens aed qu оп! {тй eed after © 
qiafifies serfs я жеп! qa Ai aaia акш 
mamma эй чї gaand ает qafa a тты (а: 
wameoa aha Raina ат «чета FEST, энте, 
qinda, sa age exa киң єй! ча, ЧЁ: 
si falii деец а ааят meia эяпя ат чаштар 








! аыр на wif: ... тае) чабат чїч игй afe: 
ааят «яя wena Sk. жй wer Feet aq жаі um m eur 
wise det V. М. ; S. combines both views. wwwrdtesemesg- 
divi ят: quíq «адада чүү mw: Sk. 99 ay ahat fraaramt 
ФауснчаеГҷата {пй «бите. wd) Чы! чойт 
dna, wm чиний ma Madeja wafana: 1 Uvaja, wie ay gaat 
Raa ач menus Uus mg fex wif ie arai 
[маца] aftr йй чөт! miaa gaa 1 Mahidbara, wixfrewit 
зін maning эзеп: ay 99 afiona mafaati, AD 
атичуечнійч «^ fimi тепада. а freuen эпти 
wane нагі ga: decd ч aaaf: uas, wal нут! 
8. on TB. ii. 8. 7. 1. 

* wi dropped in most MSS. 

+ еМ. P. But under i, 105. 11 а Qwfm чїй gem S. says 
fey ami wi Sacsa fagatef zem; ı Similarly under vi. 29. 5 a 3 
чт; mad} wrae@ he says: чч Saenfa ччїїнсєүаїї ze: Again 
under vii. 104.2 agiag чача! яа he remarks: uu! ug 
wad | Saeisaanrsgaid zem. Similarly under vii. 100. 1 he 
says: wufawegahW| zea: and under i. 70. 9: w* чїй! Sea 
чалі! zem: 

? We find the same thing in classical Sanskrit. In 
Кітаі, i, 1 umg ofa чит @feqq commentators maintain that 
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ae emaa нчай cna a aga See "Tp 
amda атай fren aqa, mafa ча: (на | 

aiamaa ный чүй. яй AÈ aga 
Rema эпп anit ата cs, ач iA 
тй amagi эл бета —аҹ qia Зач amita nÀ 
qa жіті fama fane «8, uxrmraqum! rum miea- 
qa батн ап, яч cet атчытдй fee anaga 
mima [fU ess) ef aka ‘ae aR [ure 1998] d 
Amfs maa: aa атаечае” [n] am aa 
agamana qai qux [emus] g ma wat à- 





чути has been used for адет see Kirdtarjuniya I (ed. by 

C. Chatterjee), p. 4, N. B. 1. 

* P, notes three MSS. read wgeqca very good reading. 

! жа gagi wA. чече чаре neg Hase" 
ama ante He зау үчй! fex eer) m] чай! we fanfar 
даги: w awa ха жұбийа:: апай èa ча. aaant eer 
чї xw vei: пл mix ҹу apu: агәздәдуа fame an sree 
com) wat caps sealed ан we aagi аңатҹолҹ пич 
pus i eques тап чөт аган: © wp 19:1 БК, fap aq чүл 997 
ager wai, adeg wif! fa sfni йд! Я venera 
@ivaat af) awang яшик! ganfed Aat ace) аҹ 
fe Я ичи |..madwarfemeted эйи жа am feann ачафебната: 1 
Uvata on VS. 33. 37. ws fawerss] ча wq evel siepe i 
smaa Фааҹїйдя xp Sameera afaq маб, wea fan... gi 5 
aq aswaa Mabidbara. aq a2 aver жиїүипүчї aerea- 
Amaga Rada we ea: exu чун wi: е9 nnum 
чит wrath fendi wid manaa amoi xr! апше} Файн 
aafia sdf: vaaia наберае azan aurien 

= нда: S. under TB. ji. 8. 7. 2. 
+ wga M. P. t @acq—Some MSS. of-Nir, 
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Waa faa aida sdf fruta fda wr 
mera va fecere rer fara’ [oii] gdizgfadu: |. пя” 
(erie) gf aa ябын! rare ийїї: [eae] fr 
эң! supe: {Зе sà mf! [ai] gfa femi ®йч:! 
area) jew afar [innen] perfe ж-да: ‘awe 
mdoa [urges] gr amm aaa [aR] 
Thasa 1 dba aad [ana] gà ete nen 


With ab compare mqa чї anma afvadtal терен фаг 
v. 02. 2, 

wat wüfi—in the midst of the work of the peasant, ete,, i е... 
while their work was still unfinished, Sk, M. 8.; in the midst 
of his (the sun's) or her (the night's) work, Geldner. 

wwr—Preposition governing the genitive infinitive wmh, In 
form it is an Inst, sing. of mddhya with adverbial shift of 
accent. Similarly from dntara we have both Inst. forms antará^ 
and dníarepa as prepositions. wr occurs four times in RV., 
thrice as a prep. with Gen. inf. and once as an adverb. Similar 
instrumental adverbs and prepositions are found in Greek also: 
dnd above, kdtà below. 

жаї:—Асс., Dat., Abl., Gen. and Locatives of verbal nouns 
are used as infinitives in the Vedas. Of these only the Acc. of 
verbal nouns in -tu survived in class. Skt, “It is a remarkable 
fact that the infinitive in tum, the only form surviving in Sans- 
krit, occurs not more than five times in the RV., while the 








* Some Mss, read etiaderfenstaq-7a:, others mdru- 
арии, but sg is not on serie wea and ws is distinctly read in 
the rule reet sigue wicrafes inae? qu iii, 4. 16, 

1 qaia mawi (agent) чаа fumeur 
aian senate! S. on AV, 1.2.1. The printed 
Mahabhagya reads TT EEN e] 
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dative infinitive, which in the RV. is more than seven times 
аз common as all the rest put together, has already for the most 
part disappeared in the Brahmanas". (Macvoxett, V. б. S., 
p.190.) The Gen. inf. in tos is found generally with the verb 
Amp (is йрт! Р. iii. 4. 13) or the preposition w=, 

fami wewre—There is a sharp difference of opinion regarding 
the subject of awar, Since the poet is speaking of Sürya's 
greatness and since in the next stanza he says wif «d aga «Ч 
one feels naturally inclined to take «3; as the subject here also. 
‘This view is supported by vii. 63. 1 (sXfa чий faren: anu: 
зй mguno: ччїйты якты) eave a: aafaa, яаа и the god 
whé'rolled up the darkness like a skin. On the other hand, 
ii. 88. 4 чт: зинчи (хай апай aot sitie Эйс! ят dareng 
aeneae: afn ёч sry u ‘the weaving lady has again rolled 
up the outspread (weft); in the middle of his labour the 
skilful artisan has laid down his work. Having bestirred him- 
self he has arisen, he has parted the seasons. Quick and resolute 
God Savità is come’ has led some scholars to suggest that 
the subject here is the night and others to maintain that the 
subject is the labourer and still others to think that the sun is 
to be taken explicitly and the labourer implicitly as the subject 
of www, 

Of those who regard #4: as the subject of the first half 
Indian commentators followed by several European scholars point 
out that the very fact that the sun knows how to interrupt his 
own work points to his greatness, while Geldner holds that she 
who is disturbed in her work must in any case be the night, 
Acc. to the first view fame refers to light, acc. to the second 
to darkness. Geldner believes the purport of the stanza to be 
this: At the appearance of the Sun, Night must put off her 
work in Time's loom and the day-dress for Sürya himself must. 


now be spread out. . 
Aigain arya: iB. under RV, ii. 15.5. ——— 
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fama—past part. of fa-aqto spread out, tan té>tntd> tatá, 
The n became a sonant. Short sonant nasals became a in Skt. 
and Gk. See p.64. Skt. tatáh, Gk. tatás, Lat. tentus, 

ssert—''The root bhr- ‘bear’ reduplicates with j (as if from 
Why), making the stem ja-bhr-, forms from which occur nearly 
thirty times in the RV., beside only two forms from the regular 
stem ba-bhr-.” Macnowent, Vedic Grammar. 

чүт—3 sg. s-nor. Atm. of т ќо yoke. Most of the difi- 
culties in connexion with this stanza would disappear if 
we could take qw in the sense of я with Siyana. It is 





well known how verbs signifying "to go’ are often used in 
the sense of ‘coming’. But vii. 60, 3! shows that wyw does not 
mean 'unyoked' but "yoked’ and awe does not mean ‘chariot’ 
‘but ‘stall’, Again ace. to Geldner, Oldenberg, Wackernagel 
and their followers fus never means шй or w. It is a reflexive 
pronoun like w, is cognate with Old Bulgarian samu meaning 
‘self’, moans ‘self and, like wr which also means ‘self’, is 
declined in the masc. gender and sing. number only.* The fact 
that in the матч P. i. 1. 27 it is placed immediately after ṣa 
led Indian grammarians to think that like жа, fas also means q. 
Patanjali (under iii. 1. 2. 11) and Sántanavácárya (P. В, iv. 10) 
have also erred regarding the accent of the word. So Geldner 
translates: ‘Night spins out the garment for him" and . explains 
that the passage is vague like i, 108. 46 and means: ‘She allows 
the sun to spread out the garment for himself’. Or we may 
take uit in the sense of ‘time in general’. Ace. to Oldenberg 
cd means ‘when he has yoked the horses from the stable the 
eternal day does not reign at that time but “the night works 
а garment for him,’* no one other than he shall wear the 
garment, ‘Thus we find in st. 5 awawyfea: ewes which refers to 








^ age чя vita; wwe t 
» A. G. III, p. 578, Geldner, Vedische Studien, II. 


e 
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the dark shape of the nocturnal sun.’ He adds that cd practi- 
cally says that when the sun set it is night. 

ч=п — Ay. hada is the earlier form of ws and occurs as 
the first member in «wer, wwWm co-revelry, common feast, 
wwwfa joint praise, etc. awe lit. ‘standing together," ‘present’, 
then ‘place where people stand together’, then (by generalisae 
tion) any place. 

wa—This particle is the abl. sg. of the pronoun ч and lit. 
means ‘from’ or ‘after that’. Av. df. It means ‘then, there- 
upon’. 

чөй—Асс. to philologists the word is derived from xt (LE., 
@) ‘to remain buried or concealed’. Skt. tv, Gk. Léthé and 
Lat. Latona are all derived from this root. The final of wñ had 
already become short at the time of Panini so that he bad to 
frame the rule ward? iv. 1. 81 for the Vedas. In RV. the 
word ends in the long vowel throughout. In AV. ofaqis the 
only form for the Acc. sg. and «fa: and «таў occur but once each 
in the Nom. and Dat. sing. respectively. In the later Sarhhitis 
and Brihmanas both forms are found. 

ma: — 99, ча, HH are all from Skt, aĝ, Av. vaste, he 
puts on, Gk. hénnümi (*wés-nu-mi) I clothe, put on, the а is 
found in the Gk. hessd I shall put on, hé-es-to had on, esthés 
clothing. The root is found m Lat. ves-tis (Eng. ves-ture) and 
Eng. wear. 





яба чттеп{ича 
чӣ чї жүй indi 
чатнаган чта: sere мее кт | чт: 


жанан: иби n x fem ers 
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For the sight (abhicdkge) of Mitra (Mitrdsya) and Varuna 
(Várunasya) Sirys (Sü'ryah) manifests (kynute) this (tdt) form 
(rüpám) in the lap (updsthe) of the sky (dyóh). One form 
(anyát) of his (asya) is endless (anantám) white (riéat) light 
(pá/jah), while the other (anyát) the dark form (krenám), bay, 
steeds (haritah) bear together (sám bharanti), or his bay steeds 
(haritah) bear together (såm bharanti) one form (anyát rüpám) 
of his (asya)—the endless (anantám) white (risat) light (pd'jah) 
and the other (anyát), the dark one (krgndm). 


яа sapin заччий fazer чыт тұидчебче иче 
m бича maga neta а; яча зод чела ахд 
чї: aia dew айе «us wder Prev sunmé #ш щй 
чёй аб ч ча quer та; verenfer vend ой 
am ат yamg Учете eae эа eure qure чите 
Pami’ qra; | чеятдне | чета", saen Seren «а (нанд. 
amig чата анд Real Зя: gada wA enhance 
fafa ачат gran Wes pepe ча: TTA «тб d 
"е verti фаба fg awe аєа яппенпнЇн че «б: n 
afrad артем wet faa square: Чї! 
seda [ann] gf чачат ceri чй efter” 
Cae) gf жшт emen [tren] ud. 
qatar) чап! ne тшй mt sexa ‘wade wz ow 
[T o] этч, атта 1 этїї sedes бй ӘЧ: їн 


fave чєче—зиЬјесіјуе genitives («аб wi). 
Wuu@—dative infinitive from wfu-we lo regard, V. С. S., 





+ qur occurs in this sense in RV. When used ae adjectives, 
stems in as accent the suffix as а тше. See p. 30, 
* wa—all. 
8—1874B.T. 
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р. 101 a, ww is the reduplicated form of #4 (=m to shine): 
ka-kas>ca kasz»caks, Skt, caste, Av, caste. cf, wufirve suuerd: 
St. 1, я {ияш wave wed х, 37. 1. 

wwA—In RV. the root is wnfz swaqĝ®. "Beside the regular 
and very frequent present stem ww (from s make) there begins 
to appear in the tenth Mandala of the RV. the very anomalous 
чуч (twice in the 2, s, impv. yt апд once in the 1. pl. pr. ind. 
$4). The strong form of this stem, karó, which has the 
further anomaly of yw in the root, first appears in the AV.” 
V. G.S., р. 145. In the Avesta also the root is af. Skt. 
krnoti, Av. karonaoiti, Skt. krnute, Av. koronilite, 

ч — Ау. иразіа-, Siyana explains the acc. on the second 
syll. with the help of seca aitafeeq vi. 3. 100 in his com, 
оп TS. i. 14 and with the help of не, as here, under RV. 
1.81.9: gf en: [yvu] xf fret: жишш! чїй 99 ЖЕ w [ew] 
erecta: | exeat eiam [etes] чїй girama і 
Bhatta Bhüskara says under TS. 1.1. 4: ечийай «бача: | 
word чач чатетатебчебицылбя [uus] wfer ча ж:1 errat 
түң [fa ur] fa fcdtasreregarmm 1 

wap—gleaming, white, Only the pr. participle form is found 
in RV. amean ead anam i. 113. 2, The proper name Www also 
occurs several times. The root is read in the Dbātupāțba ав wm 
feu {үт vi. 135-6. Үазка says: жайн whoa Quer afria: 
(Nir, ii. 20, vi. 14). Gk. lúgz, Armenian lusanun-kh, Lit. lüssis 
and Eng. lynz are cognate. 

ww;—splendour. Some philologists think that the word was 
originally *wra: from #9, wa, ‘to shine." 

wwn—O. Pers, kirsnan ‘black’. Krgna black is accented on 
the second syll; when, however, it is a noun, it is accented on 
the бгз ву. ammai 491 fee Re utti 

mfn Av. baronti barainti, Gk. phéronti, Goth. bairand. 

Madhava explains cd thus: sw wai warren: feri ая: vun 
cum) жч ч ча wee wn; чї аб ая: mem CATT! 
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4 тед чай xw vw ad беп рөп fag” (TS. iii, 2. 2.2) 
sawia sn: | 

Take чї: in its ordinary sense of the Sun's horses and the 
explanation leaves little to be desired. 

Sayana also offers a very reasonable explanation under TB. 
ji. 8. 7, 2: чы qia ww чт: safes Gama чең чит 
Fanaa quia чөп waa дай, maraa Gest пй! 
ч qapuarmpyq— apna: aq gel Anas: опчу afe afore 
rufa" [4° m" tutis | fri sqaq qim wawa чая чї ww wd 
vito: йы чч amfa wed! ойи арп WU funera mafa 
wartet wel 94 rq 1 

Acc. to Uvata and Mabidhara who read later philosophic 
ideas into this stanza the limitless luminous form is the fafa 
WW, the form of pure bliss which cannot be cognised by the 
senses and the dark form is the visible or aqu ww which is 
cognised or brought about by the wfe, i, e., deer in the shape 
of the senses. 

With this stanza, ef, x. 97, 8 «а wea: яй fa чта чїпйїн: 
gat wife: siaaa aia хя seam тйтп nfa küs ‘No god- 
less man from time remotest draws thee down when thou 
агі driving forth with winged dappled steeds. One lustre 
waits upon thee moving to the east, and Sürya, thou ariseat 
with a different light.’ 

Ace, to some scholars, Sürya assumes the form of Mitra 
and Varuna so that he may see the virtuous and the vicious 
respectively. In the form of Mitra he is bright and in the 
form of Varuna he is dark. 








* ww wes © cat чча sà ugd è wraratercafa: 
ей ч) gat mamii? айий! awh xx ий 
marefa: stem vu na, 00 албита: і fen yenar 
fee wahre aina: aa: i ада н чен 
ЧЧ ңі S. 
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чат бн sem wie sudes | ase | eni 

free бт бн! | site fe at 
aan бна eee. яң | т | Вк | чет: | rem t 
aa: fag: чш} зт d: vao fe fit xo йиз 


This day (ady4), O gods (deed), at the rise (dita) of the 
sun (vi/ryasya), ferry us across (nih piprtd) trouble (dhhasah), 
across blame (nih avadya’t). This (tát) may Mitra (Mitráh) 
and Varuna (Vdrumah) grant (mámahantdm) us (nah), and 
Aditi (A'ditil), the sea (sindhuh), Earth (prthivi’) and (utd) 
Heaven (dyduh) 


Rea: dam: gies, qa ыйла wb gia чет 
Sfm RA à нїн eene geet quan siga: WU 
fia freee чел! чинеа я. sedi анага: 


чаң aan диже TS agate тибет! fua: 
miraia as. чү; feat afn efai d 








1 fam RAI пй! daai тайн m saaa shy Nir, 
х.21. fadau ww à afe adres бич капе AR ен: җиң 
cwm Brhaddevatd ii. 40, чтет#йсучїїнтї! ovn faa: 1 байкага 
on TU, i.l. wate a¥dfaà wis аҹ gata sfencita апай sfa a (2) 
furi S. on RV, iii. 50. 1. 

a q wa am: Nir, x-3. AAAA gia g car aq! 
aad ax amm gaang: ача: s BD. ii, 33. sarà тй! garar 
=ч: Saükeraon TU, 1.1, 





a 


— и 





© 
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ЧЇ ЇН: saan ат mmn {нәр eerie 
qaim чаті fasi qureenfageft ut джа 1 sa- 
weg eget эш frae ч” [апл] af ferat dien t 
fena зача ачіа fena ‘gyi gem? [onus] Щй ser) 
«т! ч?” [ae] їн пй: frenum ya "9 чтеячютй? 
(ar adi v ete) AR эрйепзтчылт: xia iadaa- 
menfe afifa [oos] geavarereies arara е 
[n] eft aga feet aft Aa aga? [анаа] тшт 
iftara didi: nan 


war and fagat—metrical lengthening. 


sigm—The Loo, sg. of i-stems has two forms in. RV,—one 
ending in au and the other in 4, the latter occurring only before 
consonants, 


8: —АЫ. sg. of a has. In afa...navig;, RV. vi.3.1 «w: is. 
used by Haplology for www: (A.G. Ш, p. 80); dihas (lit. that 
which chokes or throttles,) trouble, distress, Av, ahzah, Lat. 
angere, to throttle, to cause pain, Gk. dgkhein, to choke, to 
throttle, Eng. anger, anguish, ete. are cognate. 

fi—The upasarga alone is used for the repetition instead 
of the full verb in the Avesta also; e.g., ni-té, zdire, табәт 
mruyé, ni aməm, ni vərəðraynəm; ni dasvara, ni vaéíasom, ni 
[rada&2m, ni varodabom, пі aojó vispd-tandm, пі mastim 
vispó-paésahhom, ni tat yada gačðähva vasõ-Xšaðrö fracardne 
thaéio-taurvdo drujam-vand, I ask of thee, O Golden-hued, for 








^ чтоб Gamer a wizfadieefecatentefemiar w fan a gui 
fà xt fefe; чч am чї яти ила [RV, i, 89, 10] safga- 
fafaa? Nir, iv. 22-23, agaaa agit вап fasia ныш! тулт 
suf ятя Masaa BD, й, 46, 
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fervour, for power (and) for success (as well); for health (and) for 
the menns-of-gaining-health ; for advancement (and) for increase ; 
for strength of-(tbis)-whole-budy, (a8 well as) for wisdom all- 
‘embracing :—for (all) this (I ask) so that in (all) lands I may 
move-about free-at-will, overcoming-opposition, (and) conquering 
the-unbeliever. Tamarongwata, Selections from the Avesta, 
pp. 6, 7. A good example from RV. is sm 0 feat aÑ 
samman faus: ii. 83. 2. Drive far away from us hatred, 
farther away distress, far away diseases in all directions. 

feya—2 pl. imp. of q or ¥ to take across. The original 
meaning of the root is ‘the completion of a forward movement.’ 
Av. par to go over or through, Av. paratu bridge, Lat. portare 
‘to carry’; Gk. póros passage, way, Eng. ferry, for-d, ete., show 
the same root which is also contained in Gk, Eu-phrátés, 
Bés-phoros and Eng. Oz-ford. 

When the verb of two clauses is the same it usually 
appears in the first only, and that in an accented form. Cf, V. 
G.S. р. 408 d, In яя: smgamgrenier ue: (атат ant RV. 
x. 68. B piprta is unaccented as there is only one clause. 

wwuw—a-vadyá lit. not much to speak of, blame-worthy, 
hence blemish, S. derives the word under iii. 91. 8, but is silent 
about the accent, Following in the foot-steps of Bhatta 
Вһавкага [on TS. ii. 2. 14. 38] he explains the accent of 
‘saa with the help of the rule gamme P. vi. 2. 156 
under RV. iv. 4. 15. Commentators are, however, unanimous 
in holding that 2 and aq in that rule are т suffixes 
and not wq ones, B. explains the wema of wave in a 
similar way.* But in the commentary on AV. he very pertinent- 














* quaa afge таҹ 1 maa... n aia 
sadana Aifa m Фанта Swed aa чн nni- 
amagi fusus. aa g ч eA 
aama! ахбеатечіечт, p. 177. - 
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ly cites the rule aet@qartigas P. vi. 2. 100. Of course from 
the orthodox point of view the accentuation of waa does not 
present the slightest difficulty, as we can always say: waqfa 
Wa uisa nfa. But there is hardly any doubt 
that the relevant rule here is wepéwwrWierw and there is no 
valid ground for excluding a and aq from the scope of this 
rule. Macdonell says in his Vedic Grammar (p. 94, 2b), ‘The 
privative particle a- or an- when compounded with a participle, 
adjective or substantive is nearly always accented’ and adds 
in a foot-note, ‘Not, however, when the second member is a 
gerundive, a root or a noun with verbal meaning ending in -yu, 
«tnu, -snu, -in, -tr-.’ In another foot-note he says: ‘This (i. 
wama) is the regular accent of the gerundive with the 
negative prefix, which is, however, accented in some half dozen 





instances.” 

waaa is а чүй compound and is accented on the final syl. 
ncc, to язып. P. vi, 2, 172. 

mw pl. impv. perfect A of mah to be great, The 
vowel in the reduplicating syllable is generally short, in the case 
of about 30 roots it is long. In most cases it is short in the Pada- 
text, Where both the Sarh ext and the Pada-text show 
the long vowel which would appear to be irregular acc, to class. 
Skt., Siyana generally justifies the lengthening ace. to gmat 
‘@hifswrea. Where the Sarihità text shows the long vowel 
while Pp. shows the short vowel, S, usually has recourse to 
the rule waf ema vi. 3. 187. Thus commenting on 
am RV, i, 81. 1 he says: dfeavannaee "чёчти!ч ema’ sft {Чаң | 
amfa fe qama taag weave 84: тач, Under i, 94, 16, however, 
he explains the formation of sem thus: ww qmm: Stafa: 1 
fe ‘aed wefe’ [ано] sft su; ma gana Чең! Again 
under i. 117. 17 he says: serat wrewmerew @Чяң! Under iii, 
52, 6 he explains ama thus: ‘яе gsm! te аттата Wiz 
amaA жї graa: 1 
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wa (її aaa ята, etc.—Cf. vii, 52. 2 fueril чч maT, 

ii, 97. 1 wel fest wien н nerit zee «t vm. eto. 
| aë) fut чєч:, ete. —RV. i. 94-96, 98, 100-108, 105-115, ix. 97 

end with this hemistich, 

sasia чача ч fadt Sema pi 9 TTT! етү 
mifa fait "afafa" [owes] va wwe: атча у ee чї 
pur fat шайл ыча! waam@saaqiaenafraraq і Soe under 
RY. у, 62, 8, 





